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Cgrip

T earidokar i t ger BatA asHrman § miv&(ind vFbig i aog dlidv izamVy 2 ffi i

0g tr Yaar br Y@mamnan ome Hn aHal §Remrasnlnu 08 \seen dhenli
Gl turinn er eHAl il ega 2 fyrirr¥Ymi, enda °fl
Freyju, en ®g fbri r°ok fyrir a#f araf§ Isjildg

svZzna, fjallar ritger#Hin um helstu hugmyndit
me Hal tr% 8 hamskiopti og fylgjur. LoegH er 8
veri ®# meir.i en n¥% § d°gumadig gatidjiafddivel hradfii
0g manna. Heimildir | ei#fa gl°gglega 2 |j- s,
einn eiginleika: H¥%n var auglj - -slega fj°l br e

birtist myndin latfi ,hbpddmlleygumt wri | ¢ ggeem ands|
stundum sett 2 samhengi Vvi#H®H m:-#Hganir. Tamin
st°ku sinnum sett 2 samband viH hamski pt

ver sagnake?nnnsdian ss tgabtai shvaf a skapast fyrir §h

sem 2mynd sv2nsins er fremur nei kvpbP#H). Samt
§ t°mdum og villtum sv2num mega rekjartrtil fo
sj8st 2 |listum og 2?2 enn r2kara mbli 2 manna
lessu samhengi . Samt sem S8§Hur koma 8Hurnefn

8l yktanir um hvor't geltir tengdirl &reyg baf &

frbPpHIi menn ekKki all taf veri ®# 8 eitt s8ttir.
gorafrpPHIinni, |2kt og 2 mannan®°fnum og | istu
hafa veri#® villigeltirr (§-€sl ahdkpy esfepaur
S ®r yfirbragfa | 2kamsstyrKks 0g hugrekki s. U
birtingarmyndir galta tengjast yfirleitt t 8Kk
Freyju til heirrnragtaril etstt ar @Al i i Teennir ennfr
lessarar ritger Har , sem vefengir 18 YWthbreid
goHafr PHI sem frj-semists8kn, enda sTna g°gn
norrpbPnuchumeumi laf/ gel tir standi fyrir frj.-se
samanbur Hi vi# gr2skar goHsagnir og/efa § 1
haf.i 2 meginatri Hum veri ®H frj.semisgsdy. Engu
Freyju (eins o0og h®r er gert ), opnast m° gul
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ford-ma og 8giskana, til af freista less aH

ver Hur ekki adeins | j-st, aebn ggdP U rt utr § knmmysnedn fs
hel dur undirstrikar lad# einnig, ar® Agaltard
el dri en germ®nsk j8rn°ld, og -h8H seinni t?2
s®u tengingar viH gqdiirmetag®ltaf- - hhi Aaf anmg
grundvallaratrifHum fr8 sj-narh-11i tilgangs f
ak galtarf - -rnir hafi veri ®# tengdar einhvers
lagalegan tilgag . T-tt ritgerfin slni fram 8 hverni
Freyju, Y“til okar hv¥%n aufHvitaH ekki 1 8§ statHr:e
annan h8tt. BPHiIi ITessi goH og g°lturinn nut
Vendelt 2 manum. Hei mi |l dir |l ei Ha ennfremur 2 ]
bl ptisdlr me Ha | Svza og hafi meira aH segj a
virfHist sanna#f af rituBHum heimildum, fornlei
'Translated from English by &ttar Ott-sson.
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Abstract

This thesis tries to explore how swine (both wild and domestic) were of social and religious
importance for the Nordic people, its main emphasis being placed on the Vendel period
onwards. Naturally, a major focus is the boar, a powerful symbathahas usually been
associated with Freyr and Freyja, but which | argue had an independent significance. As a
background for the interpretation of the swine, the thesis discusses the main ideas about
animals in Old Nordic religion and worldview, amongerh beliefs in shapehanging or

fylgjur in animal shape. It underlines that in the Iron Age humans and animals were closer to
each other than they are today, and that animals might have been seen as having a similar
value to humans. The evidence also makekar that the image of swine was not limited to

one characteristic: it clearly varied. Alongside the image of a mighty, noble animal, we
encounter the image of a dangerous wild boar being presented as the enemy of a hero, pigs
also sometimes appearing connection with an insult. Domestic pigs rarely appear in
personal names but occasionally appear in connection with-shapging, and then in a
somewhat negative context. This dialectic of the swine might have been influenteel by
gradual arrival b Christianity (in which the image of the swine is rather negative).
Nonetheless, it appears that the difference of understanding with regard to the domestic and
the wild swine might have been of gédristian origin. It is noteworthy that wild animals are
present in art and extensively in personal names, while the domestic pigs rarely appear in such
contexts. Nonetheless, the dialectic noted above helps us to draw some conclusions about
whether the boars associated with Freyr and Freyja were wild or donssshething about

which there has not always been agreement among scholars. Everything points to the idea that
the mythological boars, like those in personal names and art (even when they have curly tails),
must have been wild boars (even if such beaste not known in Iceland) and that they were
mainly seen from the viewpoint of their physical power and bravery. The reason for making
such a statement is that these images of boars are commonly related to battle symbols, the
names of F r e yboabssalscapoictingRor theely [naati@dl £haracter. This point also
gives rise to the main argument of the thesis, which questions the widespread opinion that the
boar in Old Nordic religion should be seen as a symbol of fertility. As the evidence also
shows,Nordic sources contain no direct evidence of the boar representing fertility. This idea
was probably based on comparison with Greek myths and/ or on the interpretations of Freyr

and Freyja as being essentially fertility deities. Nonetheless, when weatottke boar
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independently of Freyr and Freyja (as is done here) it becomes possible to view it without
prejudice and presumptions in an objective fashion, in an attempt to understand how it was
understood by the people of the time. This makes it not de§r that the boar itself in its
symbolic function was in no way connected to
or boar popularity might be much older than the Germanic Iron Age, and indepehtieant

later associations with Freyr and ffee In a similar way, if we put the associations with the
gods to one side, we can reconsider animal sacrifice, considering it essentially from the
viewpoint of the purpose of sacrifice and the animal itself. Such a view suggests that the
sacrifice of theboar seems to have been connected with some kind of magic while the
sacrifice of the bull usuallizadlegal purposes. Although the thesis shows how the boar as a
symbol is independent from Freyr and Freyja, it naturally does not rule out the fact yhat the
were all associated with each other in some way or other. Both they and the boar were very
popular in Sweden, and especially during the Vendel Period. The sources also show that the
boar might have been some kind of totemic animal for the Swedes, mestadly attaining

the role of a symbol of the Swedish kings, something which appears to be proven by literary

evidence, archaeological finds and even personal names.
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Foreword

It is hard to say when and how my interest in swine started. These animals, often
misunderstood by people, have always been close to me for many reasons, but especially for
their intelligence and independence. As | have been collecting various figurégs ainol
information about them ever since | was a child, | naturally wanted to collect further material
about them when | came to Iceland as an exchange student in 2005/ 2006. | decided to write a
student paper on pigs f orrdidréigionmd eastrbbcausalr Y40 ¢
had earlier been involved in history of religion, and found that much of the material on pigs in
this context was new to me. This paper was successful, and thanks to Professor Terry Gunnell,
when | came back to Icelandyaar later, | was given an opportunity to extend this project
into an MA thesis. There was clearly not only enough material on the role of the swine in Old
Nordic society and religion, but also a lot of room for possible discussion and development.

Therewas even more source material than | could imagine, At the beginning, the idea
had been to collect all the Germanic fAboaro
that this would be a job that would take the next twenty years. Therefore nmg/llhgestome
to concentrate especially on such concepts as the hanmiaal relationship reflected in Old
Nordic religion, a rethinking and (to some degree) a rejection of some of the older ideas that
have been expressed about the boar, not least the ittealafar as symbol of fertility.

Although the writing of a thesis is largely lonely work, there are many people | want
to thank for their help as the project has gone along. Firstly, | want to thank all of the staff and
guests in St of nuwheredwasaiveMa deskvirs & goadalace. | want to
thank especially the nice |l adies from fidrott
questions. | would also like to express my gratitude to our Old Nordic religion discussion
group (Triin Laidoe r , Il ngunn Csd2sard-ttir, Kol finna
cl°of Bjarnad-ttir, Ger Hur Hall d-ra Sigur Hard
t hanks ar e due fotreadirgloverf andacorrecting ene Bifuny chapters. | also
want to thank Andrea Tvars and Radka Kov§g§S
Engelthaler and Eva Vyb?2ralov§ for transl at
translations from the Scandinavian languages, for the Icelandic translation ofntinea&,
and for inspiration for this thesis. Thanks are due furthermore to Christopher Alan Smith and
Katelin Parsons for correcting some passages of the thesis; to Dr Carolyne Larrington and Dr
Torun Zachrisson sending me very useful material, and eveglseavho has at some point
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given me suggestions, sent me material or spent time with me in discussion on the topic.
There are, however, two people who deserve most thanks: first of all, Dr Alaric Hall, for his
suggestions, corrections and motivating aelvend finally Prof. Terry Gunnell for his never
ending corrections and suggestidimsny to improve the thesis, and mainly for his patience
with the supervision.

Before moving on to the thesis itself, a couple of notes need to be made about my
referencing wh regard to sources in the following chapters. While in the main text | refer to
the primary sources themselves, in the footnotes, | refer only to the editors or translators of
the editions | have used (rather than the name of the work in questionseritgeein which it
is contained). There are, however, a few exceptions to this rule, especially in the case of old
editions, and the various editions®fs | e n z,kn whichrcase (rather than referring to the

editor) I referte€ s | e n z &nd tle setevant volume number.

June 2011
Lenka Kovg§8Sov
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1.0. Introduction

Animals have always played an important role in human life, and even today, when most
people in the Western society live in towns, aninséilsremain important in popular culture.
People still commonly use animals as a reflection of reality in proverbs and sayings (such as
Acl ever am@ddiar tfyoxas a pigodo), and in movies an
represent human characters and thus serve as a parody of societfiprm of critique’
Finally, there are many <childrendés books an:
and in which characters are seen as corresponding to afimasgpite of this, people in
modern society do not have daily contact with reaimals as people had in past centuries
when the society was not concentrated in towns and people had their own animals which they
used for their livelihood. Today, people know animals only mainly as products (meat, milk
products, and leather products) avk a few privileged kinds of animals as pets (mainly dogs

and cats). In the rural society of the past, on the other hand, people were aware of the fact that
their lives depended on the good health of animals, and animals thus had much more place in
their lives than they do today. In pfehristian times, however, animals had an even greater
role, because they also played a central role in both myths and rituals. There are probably
many reasons for this. Unlike in Christianity, in which man is seen as hbsemcreated as

the ruler of animal$jn natural religions it seems clear that animals are/ were seen as being
equal to human beingdn many norChristian societies, they were also seen as possessing
certain qualities that people do not h&eople hus sometimes tried to possess these powers

by the use of magic, sometimes even trying to become animals by means of masks, dressing
in skins and/ or making imitations of animal behavig¢see further Chapter 7.2.3)he
relationship to animals expressed in the myths and rituals of these peoples shows a great deal
about their thoughts and beliefs, and not only about the way they saw animals but also the

way in which they saw themselves as humans.

Forexamplei n Geor g Anin@rFarml | 6 s

% For example, in works like A. A. MilnaVinniethe-Pooh Rudyard Kipling, The Jungle Bogkand the books

of Beatrix Potter.

* Genesisl, 28. This can be actually applied also to Judaism and Islam which rise from the same tradition. See
further Waldau & P#on (eds.), 2006, p. xix and pp.-638.

® Tylor 1903, vol. I, p. 469.

® We can think of strength and speed but also about some supernatural qualities. See Frazer 1993, p. 31.
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1.1. Aims

In the following thesis, | will be examining the position of animals within Old Nordic religion
(particularly of the Later Iron Age). While | expect to find some common general patterns that
wi || be valid for peopl ebds lldopmncenaating@sond o0 an
animal in particular. The animal | have chosen for this study is the swine, both wild and
domestic. Why the swine? First of all, the available material for the study is quite rich, and yet
comparatively unresearché&econdly, lhe swine is a good example of an animal that is
viewed inavery controversial way even today and thus, there is plenty of room for discussion
about the reasons for such vielushile it seems the swine had an important role in the
religion of many parts fopre-Christian Europ€,in monotheistic religions like Judaism,
Christianity and Islam, it is seen as an unholy and unclean atfilaiong other things, we

have to ask whether the views of the swine changed in the north with the conversion to
Christianityor not and whether this change was caused by the change of religion or with the
changes in lifestyle. Some Christian influence (at least on later written sources) is nonetheless
probable because such a diversity of views exists in the Norse literargsaunech were
recorded after the Conversion. The difficulty is in finding out what features of these texts are
actually old (in other wordgre-Christian), and what is a product of later beliefs and attitudes.
Nonetheless, the relationship between aniraats humans in Old Nordic religion and society

will be the main thread of this thesis. In addition to reviewing the way in which animals (and
in particular the swine) have been deaith in previous research (both archaeological and
literary materials), mean to look at role and image of the swine in the wider context of the
culture, climate and landscape. All of this is important if we are to gain a real understanding

of the religious system and the worldview that accompanies it.

" Only one monograph exists on the boar in Germanic religion: see Beck Ee6further Chapter 3.4.

8 On the one hand, the wild boar was used as a respectable coat of arms throughout the Middle Ages, and this
remains the case today (as when the wild boar is used as a sign for sport clubs, or pubs). The image of the
domestic pig isnonetheless more controversial. A little pig often appears as a positive or funny character in
movies (e.g. Piglet iWWinnie the Poohand the pigirtCh ar | ot ,tBab§ GordWetd). On the other hand,
grownup pigs are often seen as the symbolsefgrd and | u s tAnifaRarmiamd sabgswyeBlackd s
SabbaMahPigbi and Pi nk RAdinmg)dandydaridus gpktidal satires in which politicians are
pictured with faces of swine.)

° Besides the Germanic religion, the other religisystem which placed emphasis on the figures of swine was

that which belonged to the Celtic people: see Ross 1967, pf32308

19 See the restrictions given lreviticus11, 78. Although in Christianity, pork is allowed\¢ts11, 610), pigs

are not seeas being of good status, as when Jesus sends evil spirits into a herd MaithewW8, 2832). In

Medieval Christianity, the pig was associated with greed and lust: see Phillips 2007,89374
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In this thesis, | willbegin with an explanation of important terms and concepts. After this, in

the second chapter, | will discuss the main sources on Old Nordic religion and problems
involved in their use. The key sources relating to the role of swine will also be listed. The

third chapter will then deal with previous research. Although the main emphasis will be
placed on research into the role of swine in Old Nordic religion, the key works on the role of
animals in general in Old Nordic religion will be also discussed, m&mlyheir importance

in the development of approachd$e second part of the thesis will stanth the fourth
chapterwhich surveysthe available information about the nature of the swine, its distribution

in Europe in the Iron Age, its role in huntiagd domesticatigrand then the way in which

this reality is reflected in the archaeological sources, including rock carvings and graves. The

fifth chapter concentrates on swine in the sagastlamadvay their image varies between the

different sources.The sixth chapter begins with an analysis of the linguistic background of

Norse words for swine, and then continues with an examination of the personal names related

to Germanic words for the boar. The chapter contains with the discussion of possible beliefs
involved in the power of the name; and whetievas believed that people who were given

these names were seen as gaining (or having) the characteristics of animals. This idea
continues in theseventhc hapt er with a discussiiothe@ad t he
Norse world, and its connections to animal form (or the fgegur in animal form). It is

foll owed up with examples of beliefs that pe
sense). Intheighthc hapt er, thi s mdegoot hwaboior s sAibesc
to the appearance of the swine in artistic objects, mainly helmets and weaponry but also as
part of objects designed for daily use. In tiath chapter, the role of boars in recorded

Nordic myth is presented, andethrelationship between swine and Freyr and Freyja is
discussed, along with some analysis of how it can be interpretedethehapter then deals

with rituals involving swine, and the purpose of the swine sacrifice is discussed in the new

light. Intheeleventhchapter £ di scuss possible Atotemico r «
the material presented earlier. The third part of the thesis then contains conclusions and
discussion of possible Christian influence on the extant sources. The main discadkie

thesis, however, is on the meaning of the swine in Old Nordic religion.
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1.2. Key Terms and Concepts

1.2.1. TheSwine/ Boar/ Pig

Before going any further, it is necessary to explain the terms applied to the animal under
discussion, in other wordswine /boar/ pig In a biological work, more proper terms and

Latin names would be needed, but for a work on the role of the swinkgiongit is enough

to concentrate on two or threeterli§ Swi ned in this thesis wil.l
both wild and domestic swinélo st used in the thesingmalys t he
used for wild swine of both sexes althoughwias originally a term for a male swine.

Admi ttedly, Colin Groves has noted that the
example of sexist terminolog.Nonet hel es s, in the following
appropriate term to use becauseésitmainly the male swine that seems to have had most
importance for Old Nordic religion and Old Norse culttiie. wi | | thus wuse t h
only for male swine. In the case of discussion of the wild species of swine in general, | will

rat her luser diwdrl diwi I d pi go.

1.2.2. Religion

As the role of the swine in Old Nordic religion will be discussed here, | also have to explain
what | mean by the word fAreligiono because |
that finding a proper defindin f or fAr el i gi ond has been a <che
for many years. Unfortunately, there is no universal definition for the wide ranging and
complex concept of religion, and those that are used tend to be very problematic because they
commony apply essentially to Western religions, and thus stress sharp distinctions between

the sacred and the profane (which do not always exist in other religions) and concentrate on

“"Bennett I|ists the various words used by agricul tural
Afhogod i s usedaduwlrt apiugst. ofrBonaerar t ends to be used for
been castrated atalate ag fA bar r owic afsdmr aamdeanall ¥ pi g; and Asowo ¢
AShoat 0, Aweanlingd and Asucklingd are used for pigl

also appears among hunters who often use different words fbswihe of both sexes in accordance with their
age: see Meynhardt 1983, p. 7.

2 Groves 2007, p. 22.

13 See further Chapters 6, 7 and 8.
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belief* According to Winston King, using such definitions is thus very probtie for the
Asian or so cal | &%dwilinotrattempt toifindea perfect definitianrofs o .
religion, because there imne but it is possible to find out where the borders of Old Nordic
religion are approxi matdelfy niin iroenlsatoifomr etlad gf w
The first term important for definitions of religions is certainly the concept of the
Asacredo. Her e, however, we I mmediately en:
concepts used in the history of religion and modern relemto OIld Nordic religion.
Scholarship on the history of religion (including Old Nordic religion) was for many years
influenced by the concepts of the fsatredo
and later developed by Eliadeln such concept there isastrict division between the objects
of ritual or belief (the sacred) and those which occur in secular life (the profane). Nonetheless,
some scholars have argued against such a division because it is not universal. For example,
King argues theinscc al | ed dApri mitiveo religions, t he
from the sociecultural spheré® For him, religion cannot be understood outside the context of
culture as a whol& Similarly, within the field of Old Nordic religion, Olof Sdqvist has
pointed out t hat AiSources i ndicate that w a
agriculture were reflected and?®AnndteerrsmiHull tegd-
has also stated that religion in the Old Nordic world was slyantegrated with social life
and that religious elements can thus occur anywhere within the total range of the culture and

“See, for example, Friedrich Max M¢llerds definition
which disthguishes man from anima, we do not mean the Christian or Jewish religion; we do not mean any
special religion; but we mean a mental faculty or disposition which, independent of, nay in spite of sense and
reason, enables man to apprehend the Infinite wlifferent names, and under varying disguises. Without that

faculty, no religion, not even the lowest worship of idols and fetishes, would be possible; and if we will but listen
attentively, we can hear in all religions a groaning of the spirit, a strtmglenceive the inconceivable, the utter

the unutterabl e, a longing 1B8tpe.d31dhe Dunkhej médsl|l deti
AA religion is a unified system of bel himgésetapaiahd pr act i
forbiddenbeliefs and practices which unite into one single moral community called a Church, all those who
adhere to themd (Durkheim 1964, p. 47). Another defi
Aimano6s r sosqneeines greateibanh u man confi gurations of realityodo (
5 King 1987, pp. 28283.

% Durkheim 1964, p. 37.

"The idea devel ops nbmaisnlHeiwiitghe Eulnida ddeadss Pwoorfl@@5ve. Vom
(The Sacred anthe Profang which is, however, strongly influenced by wdblas Heilige(1917) by Rudolf

Otto. This idea cont i nuwkeSeefurtherChapgtdrddit EIl i adeds ot her w
8 King 1987, p. 283.

¥ King 1987, p. 284.

2 sundqvist 2000, p. 14.
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society?! From this point of view, we may say that there was no sharp distinction between the
sacred and the profane in Old Norditigion?*
Thinking of religion and society in the Old Nordic world as being closely intertwined,
we have to ask how the religion could differ with changes in society and environment and
over time. As many contemporary researchers have argued, Old Ksigiien was no single
united system with a fixed ideology, fixed hierarchy and fixed pantfiidpwadays, the
idea of a common Germanic religion (or even a once commonrHaodapean religion) is no
longer automatically accepted as it was in an earliéngét Beliefs clearly differed across
the Germanic are&.Stefan Brink, for example, has indicated differences in cults within the
Germanic speaking countries based on plamaes?® Another scholar who has stressed
differences within the Germanic area @hd McKinnell. For him, Germanic heathenism had
Ano canoni cal scriptures and ?Me heowitgsathd z at i
evidence of sources shows that nit was con
traditions even within the samelct ur e arf’dngers odndr ®n simil ar
Nordic religion a®%whfimuel tNeialc eRreidc eh ydba s drdi,bes
scalar and far from static, with a*degree of
Nonetheless, alth@h there were probably many local versions of myths and although
religious practice may have differed by area and society, there appear to have been certain
common patterns and shared concepts, which allow us to talk about Old Nordic or even
Germanic religpn as opposed to Slavic, Fintulgric or Celtic religions for example. The

field of research covered in this thesis thus has some borders, even if they are not as sharp as

ZHul t g-rpd212 00 8

22 sundquist 2000, p. 13. Similarly, it has been pointed out that the idea of the supernatural in Old Nordic
religion is misleading. Nei l Price says that At he f
entirely6 nat ur al hoandestbewlad ated from the human and ani ma
ZFor example Brink 2007;Boi s 1999; Price SeterermaesteloAndr ®n 2005 .

% The idea of an Ind&uropean religion originated largely with Grimm, who makes a rurob comparisons

wi t h -Fidrmmadmeano myt hol ogy. Nonet hel ess, with works of
idea gained proper shape and general acceptance. The theory grew up around the similarities that could be found
in the IndeEuropeananguages and assumes that the religions of theHudopean people, like their languages,

go back to a shared origin. The struct tEurepeapsrttereent e d
were three classes: cultic leaders/rulers, warriorsfaadr mer s. According to Dum®zi |,
all Indo-European religions. In Old Norse scholarship, this approach appears in the works of Jan de Vries,
Turville-Petre, and in a way dfotte Motz, although she uses this structure differently.tiese scholars, see

further Chapter 3.

% As regards this area, | mean the area of Gerngpeaking peoples, although | am aware that it does not
correspond exactly tthe earlier distribution of Germanic tribes.

%% Brink 2007.

2" McKinnell 2005, p. 13.

2 McKinnell 2005, p. 13.

“Andr®n 2005, p. 120.

% Price 2002, p. 63.
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in other fields of study. Essentially, languages make the borders in questiomhéesgtwe
always have to bear in mind that some interaction and even influences must have existed
between neighbouring culturdsConsidering linguistic divisions, there are obvious problems
with using such geographical borderlines for religion, as has heted by Steinslarfd For
convenience, I wi || be using the term fAO0Id
Nordic Europe, but in this thesis will also be making reference to ABglmn religion and
those of continental Germanic Europe, as veslloccasionally drawing on material from
earlier periods in Nordic Europe where relevant.

However, as noted above, there were key differences between such a religion like Old

Nordic religion, and a religion like Christianity. Gro Steinsland underlinekeiielifferences

bet ween what she calls fAfol kd and -dogmaiicyver s al
ethnic and based on tradition, while a fAuni
based on learning. Thus, the Old Nordic religion aad | the features of a

was the total oppositef universal religions like Christianity Defining Old Nordic religion

by stressing its differences from Christiani
written, it is essential y a-déobninal community religiono
transnational religions like Christianity, Buddhism and Isf4m.

However, there are not only problems with deciding the borderlines and nature of Old
Nordic religion. As noted above, for sosec hol ars the wuse of the t
phenomenon in question is also problematic.
usually applied to something orthodox with rules. With regard to Iron Age Scandinavia, he
and other®prefertouseite expression fAbelief systemo, re
world that varied by time and spatElsewhere, Price argues that when it comes down to it,
terms | ike Areligiono, Aritual o, Awor shi po ¢
be¥Certainly, while the word #Areligiondo cont
have to be aware that it is perhaps not totally appropriate because in Old Norse sources there
was no word comparable to the Yiaao)bEhecpdtster m 0
expression faornot $(ieHrtterr msi ofi d hceuisrtioamy ( bweadytoh) e, n

31 For exampleDuBois 1999, Price 2002, and Bertell 2006.

% Steinsland 2005, p. 12 and p. 23.

% For more examples and differences see Steinsland 2005,-8g. 31
¥Hultg-rd 2008, p. 212.

% DuBois 1999, p. 30Biering 2006, p. 175

% Price 2002, p. 26.

3" Price 2002, p. 288.
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custom/ wayy® Nonetheless, these expressions only appear in the later period and used on the
basis of comparison madeittoy twhe cfn d@wsloi raesfisstra e
orkrfi st D8Inn stitme foll owing thesis, I wi || no
others have done, but essentially in the senseigfiiich goes furthethanlimiting itself to

belief, rituals and thedie a oshcredh @ oi ed above, and moves int

1.2.3. Shamanism

Another term related to religious activity connected with relationships between humans and
animals,i ss hfa ma nMiarious &cholars including Price have referred to the flexible nature
of animathuman identities in some societies. Such concepts are crucial for any understanding
of shamanism and #Shamarirmt ichamaadc simdedr i gi
Ailamano used by the Evenki, a nation which s
was used only for individuals and tRafters to
because of this origin, there has been some discussion among schalarstaiber the term
shamanism can ever be used for religious practices outside Siberia. According to Price,
however, it can be used anywhere because fish
among the Evenki, since they do not have any word femtis carried out by a shanfan.
How can we then wuse the words fMdAshamano, A s
modern opinion is that shamanism cannot be described as a kind of religion, rather a kind of
worldview.”® It was not limited to religious agities but permeated daily life. Price, for
example, understands Norse shamanism as a view of nature and reality itself.

Admittedly, there is little direct evidence from shamanistic societies suggesting
shamanistic activities concerning the figure of ¢siaéne, but the key feature here is the view

of animals as a whole that exists in societies that practice forms of sharfiafii$rh a ma n s o

BAndr®n, Jennbert and Raudvere 2006, p. 12.

39 Change breligion is calleds i # a sFkriearmngles of use of the wosdi , Hae Cleasby, Vigfusson 1874, p.
526.

“OPrice 2002, p. 287.

“I Price 2002, pp. 28282.

2 Price 2002, p. 288.

3 AldhouseGreen 2005, p. 10. See also Jordan 2001, pB88Buch activities are typical within contemporary
societies of huntegatherers, and it is believed that the ancient htgatrering societies had a similar system.
AldhouseGreen 2005, p. 29.

4 Price 2002, p. 393.

“5 Shamanistic societies occur mostly in areas where wild boar does not live. Nonetheless, one note was made by
Leem 1767p.501abouttheS 8§ mi  wh o d o ecause theg see it ap the ridinglanimal ndaidi( S § mi
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(in the commonly understood general sense of the word) regularly take on the role of animals,
using special headdressmsanimal skins as they set off on the trance jourfiglysshort, it
might be said that part of the shamanistic experience was that of becoming an animal or
communicating with guardian spirits in animal foffhAmong Native Americans, for
example, shamangould imitate bears and to do this, they often used the skins of animal to
ibecome o “wdrieus dadyashaeological finds and cave art provide evidence that
such fnennomalso called #Atherianthropeso exis
Palaeolithic period?

How were such worldviews related to Old Nordic religion? According to Price, the
shamanism of the circumpolar cultures bears a remarkable similarity to Scandismaviant r
and related ritual® Similarly, Else Mundal has pointed outaththe belief in sending souls
out of bodies in the shape of an animal was just as known among Nordic people as it was
among t he “5Nonethelgsse ibrpuktde admitted that Old Nordic society in many
areas during the last centuries before the osnwe was at a different soeezonomic level to
that known in the societies in whirhsuchtradi
societies, the shaman is both a leader and a healer and has contact with the Otherworld. Here
he has contact witthose animals on which his society depends as¥rey.

On the other hand, for most Scandinavians in the Iron Age, livelihoods were based on
trade and farming rather than hunting which was becoming a form of entertainment for the

nobility.>* Scholars are usilly aware of this difference in lifestyle of various societies and its

ef fect on religious approaches in different
patterns foundn Anglo-Saxon | iterature fAreflexes of S h ¢
shaman) (my thanks to Triin Laidoner for this note).

the Samoyeds in the Turukhinsk region has a familiar spirit which takes the shapeéldbaawr which is led

about by a magic belt. When the boar dies, the shaman also dies. Frazer also states that the most of the Yakuts in
Siberia took the shape of stallions, elks, black bears, eagles and boars (Frazer 1936, p. 196).

“5 AldhouseGreen 2005pp. 1617.

“” AldhouseGreen 2005, p. 13.

“8 Glosecki 1989, p. 26. Similarly, Eliade mentions the importance of bear costume for shamans (Eliade 1964, p.
156).

““AldhouseGr een mention | ion/ human figures from Hfhl estei
whichareabout 30000 years oldAldhouseGreen2005, p. 6).

%0 Price 2008, p. 248. For details, see Price 2002 where he shows examples of both cultures.

I Mundal 2006, p. 719. She mentions for exantple r m§ k 48. See€ g4 e n z Xl ,Hm2A65266. t

%2 Biering sees these shamanistic elements in Old Nordic religion as the result of a@ua&otime, they were

mostly eliminated and thus people connected with such elements ended up at periphery of society. Biering 2006,
p.171.

>3 AldhouseGreen 2005, p. 13.

¥ See Chapter 4.2.1.
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points out that the shamanistic features which appear in Old Nordic religion should not be
confused with f@A%1 assic shamani smo.

It is noteworthy that the remaining shamanistic features of Old Nordic religion have
mostly been connect°@Qluttsoi dieh et hfei gfueraet uorfe s¢ Foifn r
and his connection to the Otherworld, the ma
Ash-apangingo and then the feature of fAani mal
associated with animalin one way or another. Although Eliade pointed out that such animal
warriors, most commonly referred derserkir and %1 f h e%hava fittle to do with
shamanism in the real sense of wdtthis concept nonetheless fits the shamanic worldview,
as | will show below. Furthermore, Eliade himself mentions that changing into beasts formed
part of the hunting rituals of Pal&iberian peoples, and implies that the mystic imitation of
animal behaviour could involve some ecstatic technifU&scording to Arentshamanistic
beliefs were present among Germanic tribes, something seen in the animal names used both
for individuals and tribes; the animal masks; and the elements of theriomorphic
transformatiorf?

Another parallel that Old Nordic religion has with shaigtc societies is the concept
of the independent tr avel | hugrdamingjaandlthefylgiar ef | e c

in Nordic tradition®?

n a similar waypo hheeSdmie wer enos & i
which could travel outside their bodies, as well as other related spirits, which accompanied
them throughout their lives.Furthermore, there seems to have been some element of shared
identity bet we e n theirraemabsginnhelper'thAs hwallshow ia Ghapter

6, such elements of shared identity between men and animals appears in both archaeological
and literary sources from Nordic world. It seems that they have been deep rooted. This

naturally leads tothe el at ed concept of itotemi smo, wh i

%5 Glosecki 1989, p.1; Biering 2006, p. 175.

®For Eliade, the features in question involve &Hinnd
Otherworld, and his horse Sleipnir which has eight g s : see further Eliade 1964, [
see further Simek 1993, 24315, and Steinsland 2005, pp. 18%4.

°" See further ScRgt 2008 pp. 352355.

8 See Chapter.3.1.

%9 Both names refer to animals. Theserkirand¥| f h evilfmeadiscussed further in ChapfB.1.

®Eliade 1964, p. 385. On the b e-éariPulkkineS 2065, pp.385l t ur e, se
®L Arent refers to théerserkirand%z| f h éwdmiax group$, and also to helmets and other objects whighrb

animal images. See Arent 1969, p. 136.

®20ntheOl d Nordi c corChaptpril. of 6soul 6 see

SOnthedescri ption of the S&§mb58soul, see Tolley 2006, pp
% Tolley 2006, p. 957.
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animals. There is good reason to ask in which sense totemism or totemistic features were

present in Old Nordic religion?

1.2.4. Totemism

As suggested above, the concept of totemisn lzds direct relation to the present discussion
of the relationship between humans and animals expressed in the Old Nordic worldview. It is
i mportant to note that, |l i ke Ashamani smo, [
Native American Ojibwayvord totemhaving been adopted by scholars to refer to an animal
or plant ancestor of a certain community. A
serves to designate the c°Azcordingdol Durkheimjher e | y i
totem isthe most sacred symbol for the clan because it determines the identity of the group in
connection to that plant or animal. Among the Native Americans, for example, people
belongingto the same totem have particular responsibilities to each other, aswaaluanber
restrictions related to that particular totemic animal or gfant.

While the Nordic world may not have directly paralleled that of the Native Americans
or the NativeAustralians, the awareness that such religious ideas exist among people helps us
to understand the possibility that the people of the Old Nordic world once might have had
something very similar to the concept of totem animals, both for groups and indiiluals.
Noteworthy about such a totem is that it can also take the form of amram&bmething
comparable to a coat of arms. As noted above, the original meaning of totemism goes back to
suchidea8®Thi s is also the main reason for why w
in Old Nordic religion when referring to the appearantaroanimal as a possible emblem
when found on a helmet or on a shield, for example. As with shamé&sesnChapter 1.2.3)
it is highly questionable whether we can find all the phenomena typical for totemic religions
in the extant sources on Old Nordidigen, being practised by largely agricultural people.
Nonetheless, one can approach totemism in the same way as | have mentioned above in

connection with shamanistic features. However, according to Price, totemism is basically

% Durkheim 1964, p. 102.

% Durkheim mentions that totems are nishited to animals or plants. They can also be rain, hail, or other
natural features, although this is quite rare. Totems can also take the form of parts of animal bodies (Durkheim
1964, pp. 103.04).

67 See Sundqyist 2000, p. 154

% Durkheim 1964, p. 113.
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another anthropological cetmuct.’® It is essentially a concept rather than a concrete
phenomenon. Taking this point of view, there
the context of Old Nordic religion.

The features | intend to discuss as being possibly totemic in Qidid\Nsociety are
first of all the use of personal names referring to anim&Boy Wagner calls this
phenomenon fAtotemic individuationo and compa
names of animals, using them as an embleAnother feature is nmioned by Price in
connection to the apparently totemic identification between man and animals on the
battlefield”? According to Jensen, yet another symptom of totemism can be seen in the
relationships between gods and animals in mytholddfyis certairly clear that in Old Nordic
religion, particular animals seem to be connected to particular gods. Thus, the boar is often
seen as a symbol or even a representation of the gods Freyr and Freyja.

Bearing the above concepts in mind, | will be looking in thesis at the figure of the
boar in Old Nordic religion and society, analysing whether its importance (which seems
apparent) was limited to a particular area, or even just particular individuals, becoming part of
t hat i ndi vi dual 6 s tity. dne canneetions laetwepn peopbedand) thesed e n
animals may have taken several different forms over time. However, before going on to such
guestions, we need to start by considering the relevant material concerning the role of animals,
and particularly boa, in the Old Nordic world and religion, and how earlier scholars have

approached these questions in previous research.

% Price 2002, p. 287.

0 SeeChapters.
"LWagner 1987, p. 575.
2 Price 2002, p. 390.

3 Jensen 1963, p. 157.
4 SeeChapters 3 ané.
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2.0. The Sources andthe Problems Associated with them

In this chapter, | will discuss the different nature of sources and the pr®klgh using them

as a source of religion. | wilhtroducethe main sources on the boar which will be referred to
later (more detailed discussion of individual sources will be given in the following chapters).

It is possible to divide the sources on ®ldrdic religion into several groups: archaeological
material, runic inscriptions, plagemes, literature and folklore, as for example Gro
Steinsland has dorfe] use a similar division with minor differences. Each of these groups
has its own strengths and weaknesses and their own fields of study. The main problem of
these sources is that they often come from different periods and areas and their contexts differ.
For example, literary sources are mostly from Iceland but the main archaeological finds
regarding the boar are from Sweden or England; the result is like putting together a puzzle
using pieces that come from different sets. Nonetheless, these sourcémssrfietogether

and it is possible to reconstruct an image of theGirestian understanding of the boar out of
them. However, because the subject of the research is an animal, we must look at different
aspects of these sources than we would doifewe deal i ng with a deit:

for example.

2.1. Archaeological Material

The positive side of material sources is that they are from the period that we are interested in,
unlike the literature whiclvas written down mostly in later periods than the events described

took place. On the other hand, this later literature usually offers an interpretation of events and
objects and their meaning for people. Nonetheless, we must do our best to ensue that th
interpretations are right, or at least make sense. When considering material sources,
interpretations are often needed for understanding. For example, we have to ask why people
used images of the boar, something which would be hard to answer if we adwly h
archaeol ogi cal finds. As John McKinnell has
evidence can only be trusted when the¥% rel at

Therefore, it might be argued that the question of interpretatightrbe easier in the case of

5 Steinsland 2005, p. 37.
8 McKinnell 2005, p. 48.
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boar helmets (for example) because they are also knownliterature éee Chapter 8.3.1
Nonetheless, we also find such boar images on brooches, buckles, bowls, and some other
objects which are not mentioned time same Igrature $ee Chapter 8)2 Anotherproblem

with interpretation is that the presence of a boar artefact in certain area does not necessarily
mean that the boar had special importance in that place: we have to remember that these were
people who were movingrading, and even stealing. The artefacts cdblgs have been
originally made somewhere elSeTherefore, we have to bear in mind that the context and
meaning of the same kind of artefact might have varied by area. We also need to consider the
backgroundand influences of neighbouring culturdgchaeological finds are, however, not

only objects but also skedtremaing which in the case of the swine aeimportant part of

the research.

2.1.1. Bones

Animal bones are important source not only wihard to the daily life of people but also for

the interpretation of death rituals (depirgd on where they are found). The field of

zooarchaeology undertakes detailed research into animal bones. With regard to our work, it is

necessary to identify the ldnof animal and sometimes the sex, since the animal under

discussion tends to be male swiAdso, information isneeded as twhether the swine bones

belonged to the wild or domestic piisomething which is possible to determine by téth.
Nonetheless, if we are considering the ritual function of the boar, we also have to

consider other features, such as the placing of bones, their number, and whether some body

parts appear more often than the others do. We also have to consider whebtbeetheere

placed in a human grave or buried on their pmoting whether the bones were burnt or not.

It is often concluded that ndwurnt bones found icremationgraves were added later and

thus possibly the remains of the burial feéfsdnimal bones ca thus simply mean the

presence of food. It is more noteworthy if only a part of body is buried, because this suggests

""For example, the SutteiHoo helmet is probably of Swedish origin (Bruditford 1974, p. 198), and the

Gundestrup bowl of Thracian or Gaulish oridiinright 2007, pp. 10806). See further Chapter B.

8 There is a suggestion that wild animals had a different ideological meaning to domestic animals. For example,
itisnotews t hy that a god |l ike ¢Hinn is connected exclusiv
In relation to gods connected to the boar, information about whether the animal in question is wild or domestic

might change our understanding of the gdee further Chapters 3 and.22

"9 See Payne and Bull 1988, whose study concerns the difference between the wild and domestic pig, relating to
teeth. On bones, see Rackham 1994.

8 wilson 1992, p. 99.
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that something unusual was going on. In the case of the swine, if this hajhygepart of

body found is usually a mandib{see furtheilChapter 4.3..). The presence of boar tusks in

the form of pendants is also noteworthy and this usually leads to suggestions that they had
religious importanc¢see further Chapter 415). In addition to graves and settlements, animal
bones were sometimdound at places identified as cultic sites: some Nordic sites believed to
be sacrificial places contained large amount of pig bBhes.

In order to interpret the data drawn from swine bones, it is also useful to look at the
distribution of the swine in Ntlmern Europe in the Iron Age. However, to understand the
relationship between people and swine in a broader context, it is also necessary to look at
what was happening in earlier periods. For example, information about the changes of climate
in Northern Ewope, beginning with the end of the Ice Age and the distribution of animal
species (wild swine included) in north is quite useful for knowing when and how people
started to interact with swine. Furthermore, the domestication of animal species like #he swin
as society changed from being one of hugtherers to one of farmers based around in
about 3000 BC is also importdfitAll of the above caused changes in society, and one can

expect they also had effects on religious life.

2.1.2. Rock Carvings

Although this work deals mostly with the Iron Age religion, as noted above, it is also
necessary to look at older periods, because traces and influences might be left in later periods.
For the oldest traces of the relationship between humans and animal®Nordiwcountries,

we have to look at rock carvin§which have existed since the Stone Age. The oldest of
these come from the Arctic Stone Age in Scandinavia and often depict hunting scenes. The
subjects depicted here are mostly animals, mainly theeeinand the elk. Occasionally we

see the bear, the whale and fi$ham not going to discuss such old materials here, for there
are no swine on these Stone Age carvings, to the best of my knowledge. More important for
the Old Nordic religion are the Brea Age rock carving®® Different to the Stone Age

8Graslund 2008, p. 251.

8Turville-Petre 1964, p. 3.

BActually this field must also include rock painting
techniques used for depictions are not so important here (Hultkrantz 1986;4%). 42

8 Turville-Petre 1964, p. 3. See also Ellis Davidson 1967, p{23L

% Simek 1993, p. 266.
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carvings, these show more similarities with images which we know from the Iroff Agey

are usually dated to 15@D0 B.C* but it is possible to see in them continuity to Iron Age
beliefs®® InterpretingBronze Age rock carvings is nonetheless not easy. Theraawever,

two main kinds: the carvings of the Scandinavian North which are related to hunting and thus
a type of religion related to hunting; and then the carvings of the Scandinavian South relate
to a world of agriculture (and another form of religi6hit is noteworthy that the swine is not
present in the carvings from the North, since wild swine have not lived swoffdy and
therefore, the discussion of rock carvings in this thesis wittdmeerned with carvings from

the Scandinavian Souff.

2.1.3. Picture Stones

While rock carvings are very schematic and hard to interpret in a mythological context, it is
not eworthy that the | ater fApicturewsichmneso
some cases correspond to the lagemorded myths very well. Some symbols also correspond

to descriptions in literatur&. These images are, of course, also much younger than the Bronze
Age carvings. The oldest stones are dated to abouABO&nd they were made up until the

11" century®® As noted above, most of the picture stones were found in Gotland but some
have been found in other placall the same, the swine does not often appear often the
picture stones (if it appears at all): Thease few examples of images which possibly
represent a swine but once again, it is always a question of interpretation. Therefore, the

picture stones will only be briefly mentioned in later chapters.

8 We have to bear in mind that society of the Stone Age was a society of hyattezsers whereas Bronze Age
society was settled and agricultural (Shetelig and Falk 1937, p. 158).

8" For example, Gunnell 1995, p.37, Coles 19948.

8 See the foreword written by Christopher Hawkes in Gelllitilis Davidson 1969, pp.-vi.

8 Hygen Bengtsson 2000, pp. 225.

% 0On rock carvings, see further Coles 1990, 1994, 1995; Geliiig Davidson 196; Janson, Lundberg, and
Bertilsson 1989; Bing 1920925; Steinslan@ed.)1986; and HygerBengtsson 2000.

Ny |, Bamm1988, pp. 5352.

%2 Ellis Davidson 1967, pp. 16001.

% McKinnell 2005, p. 49See further Lindqvist 1941942.
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Of all the archaeological material discussed in the thesisntéis¢ emphasis will be placed on

the equipment of warriors (helmets in particita(ee especially Chapter3, mainly for its
relevance to literary sources which suggest that this matplals a key role for
understanding the role of the boar in Nordic culture. The specific connection between the boar
and the helmet certainly seems to be crucial with regard to the religious interpretation of the
boar. Noteworthy is that in Sweden and Engdlathere have been several finds of helmets
with boar crests, or images of boars on helmet platesofAlhese finds are dated to the
Vendel period (about 66800 AD).%> Nonetheless, the idea of placing images of the boar on
helmets must be much older,nese the warriors with boar helmets are portrayed on
Gundestrup bowl (2 century BC) which seems to be Celtic w8#On the other hand, no

boar helmets come from later than from tHec@ntury.

2.1.5. Other Objects

The popularity of boar images for tidordic peoples nonethelessso existed outside the

sphere of battle. Images of boars can be found on various objects, as brooches, buckles, bowls,
and once agaiit is necessary to be careful when interpreting these images because the same
animal might be used for different purposes on different objects. The objects in question are
mostly of AngleSaxon origin’ or Scandinavian (from the Vendel perio@)but some
examples have also been found in Germany, coming from an earlier period, something which
might be important for attempts to trace the origin or temporal distribution of the boar symbol.

In several cases, there is a repetition of motifs, as in case of pdesimthe shape of the pig

from Saxony (from % 1 5" century), but there are also some unique images, such as that
depicted on the Oseberg Tapestry, from Oseberg ship burial in Norway (c°884gh

appears to show a woman dressed in the boar disguise

% There is also evidenasf other warrior equipment with boar images, but compared to helmets, the evidence is
rare.

% Ellis Davidson 1988, p. 49.

% Ellis Davidson 198, p. 76.

" See Speake 1980 pp.-88.

%See for example, Graslund 2006 and Hedeager 2004.
% Christensen 20000 8889.
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Boar images are also found on bracteates, which are golden pendants in the shape of a
coin. They are only stamped on one side, and come from the Germanic migration period (the
5" and the 8 centuries AD) and were found maintyDenmark and Scandinavid@eninsula
According to Starkey, there are over 900 of tH&%There are four types: Type A presents a
male head in profilé® type B presents a human figure in various positions, sometimes
accompanied by animaf8?and type C is the most numerous groupm@st half of the
bracteates belong to this group), and shows a head in profile above-lagiped beast,
sometimes accompanied by a bifdType D presents an animal, fantastic creature or other
animal decoration. This group is the second largest; it desluabout a quarter of the
bracteates® Animals identified as swine appear on type A bracte@tashich belong to the
oldest group (8 century)®

Other sources which include images of swine aregiildgubbey tiny gold foils.
According to Ellis Davidsonthese were made between the Migration Period and the Viking
Agel®’ They commonly bear a depiction of a couple but some of them have an animal shape
(including that of a swine’® They are found only in Scandinavia, and the most from Sorte
Muld, Bornholm inDenmark!®®Andr ®n me n t guldgutsbentete aften foundein
halls, and although their function is debated, but it seems that they had ritual fuhi€ions.
Nonetheless, the swine foils as yet only make up a few of the total number. Neither the
guldgubler nor the bracteates will be discussed any further in this thesis, outside marginal
references.

The main problem with the archaeological sources noted above, including the
guldgubberand rock carvings, is that of identifying what they actually are. iflcisides the
identification of the depicted animal together with its meaning and context. Usually, it is
possible to identify the boar by its tuskS¢crested back and long snout. Nonetheless, some

images are very unclear or the animal is difficult to identt is thus useful to look at other

10 5ee Starkey 1999, p. 373; see also Simek 1993, Ge3further Hauck 1985989.

%1 These bracteates are similar to the medallions of Roman empanmdrgrobablyare imitations of them: see
Starkey 1999, p. 375.

192 starkey 1999, p. 375; Simdlo93, p. 43.

193 Simek 1993, p. 43; Starkey 1999, p. 375.

1% Simek 1993, p.43; Starkey 1999, p. 375.

1% Simek 1993, p. 44. Simek does not mention their relation to the other types.

1% Elis Davidson 198, p. 93.

197Elis Davidson 198, p. 95; Watt 1991, p. 373.

18 5ee Watt 1991, p. 381.

199 SeeWatt 1991

WAndr®n 2005, p. 112. See also Ratke and Simek 2006.
11 see Speake 1980, p. 78.
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images which are described by scholars as wolves, dogs, even bears and other unidentified
animals (in case they might be swine). It is clear that the identification of animal images is
quite often based on fantasytbe author. It is thus always often necessary to look at images

again, with more care before trusting the opinions of others.

2.2. Literary Sources

Compared to the material sources, in literature, objects and arenisually given meaning

and interpretation, something which does not apply to archaeology. On the other hand, these
sourceswere written mostlyby outsiders (such as classical writers or Arab travellers) who
were describing their contemporary neighbourdyyopeople who were describing their own
culture but several centuries after the events in question took place. These latter authors were
already Christians and therefore their accounts might be influenced by Christian idédlogy.
Both types of account musbe examined with care. We can expect possible
misunderstandings or interpretations given in the wrong context. On the other hand, we must
also remember that the fact that people had been baptized does not necessarily mean that they
were deep believers. i also clear that these Christian writings often contain poetry which
may belong to the late heathen period. We always have to consider the power of the oral
tradition, which suggests that literature recorded in th® d3the 14" centuries might
preseve material which is several centuries older.

The first step is to look at the kind of source we are dealing with. Here one must
consider not only the age of sources and their possible origin, but also their purpose. While it
is disputable whether peoplho were already Christian understood heathen myth or ritual,
the information given in the sagas about farming life (which had changed little) seems to be
quite trustvorthy, not least because that information contains no ideology. Law books are also
a valuable source with regard to medieval farming and the value of animals. They
nevertheless say little about gtéristian values and are thus not an important source for this

thesis.

12 McKinnell 2005, p. 13Clunies Ross 2010, p. 74.
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2.2.1. Old Norse Literature

The first literary material | want to look &ere is Old Norse literature which is the richest
available material and is written thevernacular. Foremost in this material is certainly Eddic
poetry which the main source for Old Nordic mydimdtherefore thenostimportant source

on the Old Nordiaeligion*The poems are usually dated to between the middle of'the 9
century and middle of the T3century. It is unlikely that any poem is older than tie 8
century*** Nonetheless, this material probably existed for a long time in the oral tradition
before it was recorded® The poems are anonymouand are usually divided into
mythological and heroic poems. In both types, we find refereiocék® swine. The most of

the poems are preserved in thedex Regiusvhich is believed to have been compiled in the
second half of the f3century!*®

As noted above, several Eddic poems mention the svie.2 mn ipsvidgd

essential cosmological information, and in its essential form, is believed to date to the end of

the 10" century'’ Here boar meat is associated with the idea of the afterlife (sek8:
further Chapter 5.5.1). Other mythological Edgimems containing information on the boar
have been preserved el sewhere but oamrand al

characterHy n d | iag prgservdd in thE | a t e ymamuschpt vikhich comes frothe late

14" century*®It contains important referencésFr eyj aés boar not knowr

(strophes & and 45: see further Chapter 9). In the part of enpknown a3/ s | us p 8
skamma(strophes 294) a boar sacrifice is described (88). Some scholars argue that
Vsl usp§ iwas osgialyrarseparate poem which is dated to tffecentury ™It

contains some borrowings fronv s | u bup &lso gives some original information.

Nonetheless, the strophes concerning boar sacrifice also appear almost word by word in

Gu Hr Yan ar k v,iwHieh isipreserfed fulhlength in tii@&dex Regiusstrophesare 19,

n

M3 For more details onheEddi ¢ poems, see furthers EKnastj&nssSorei

V®steinn €l ason 2006

"McKinnell 2005, p. 37. See fwether Einar €&l . Sveins

5 Gunnell 2005, p. 83.

10 see, for example, Simek 1993, p. 52.

7 see, for example, Simek 1993, p. 119.

H8gee, for example, Simek 1993,1169.

119 As a proof of this, Simek notes that Snorri quotes it under this na®gliaginning Ch. 4 (Simek 1993, p.

367) . See also V®steinn ¢lason 2006, pHYy n8d0l .to by a-nfe t h el

single united poem, arguing that there is no real evidence for different origins of parts of it having existed
separately (McKinnell 2005, p.86).
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22 and 23andalso inV s | s u n g*3Anathardaar ritual is mentioned in the prose part of
Hel gakvi Aa Halse preservedii@osiex RegiusAccording to North, this work is

of Norwegian origin and comes from the beginning of th@ ddntury*** Another relevant

poem isR 2 g s Which ia preserved in th€odex Wormianusnanuscript ofSnorra Edda

The dating of this poem is problematic: It has been said that poem is either quite old (from the
10" century) or rather late (the 2entury)*?? The poem deals with the beginning of social
division and here the pig is mentioned there in two different contexts of two different social
groups(see Chapter 5.5)2

Unlike Eddic poetry, the authors of Skaldic poetry are mostly known and the dating of
poems is much easier. Nonetheless, it is gbw@ossible that some verses were created later
and attributed to poets who were long dessiMcKinnell has pointed atd® Some of Skaldic
poems contain mythological material, especially in the forkkeohingaror heiti. According
to John Lindow, Skaldipoetry is not religious, and neither tkenningarnor theheiti tell
myths, but a skald and his audience had to be familiar with the mythological material that lies
behind them. This shows that myths were being still passed down from generation to
generabn, even though the belief in them may have died@utlthough the swine is rarely
a subject of Skaldic verse, there are seveei for the boar known only frorh u |, which
leads me to believe there may have been more verses involving the boaaremohwv lost.

The other Old Norse sources are prosaic, but involve several genres. One of them are
theés | e n d i nogleelrdig family sagas which usually deal with few first generations of
Icelanders® Besides containing very detailed information family relations, these sagas
inform us about peopleds | ives and someti mes
again be careful in interpreting these descriptions.{Tlsel e n d i areyretspfeseved in
manuscripts any older than from the™i@ntury. Many of the manuscripts are much more
recent’?® The sagas were written down by people who were already Christians and it is
probable that the information about the Old religion was somewhat modified. All the same, it
certainly did not come fromowhere. Admittedly, it has often been noted that the sagas often

reflect ideas which were more valid at the time of writing than in the time of the past they

120Neckel, Kuhn 1983,pp.22228; GuHNni J-nsson, Bjarni3. Vilhj &8l msson
12INorth 1997, p. 74.

122 Simek 1993, p. 265.

123 McKinnell 2005, p. 40.

1241 indow 2005, pp. 2728.

125The sagas deal mostly with eventsinth@aod early 1fc ent ur i es (
y@®steinn €&€lason 2005, p. 1(GR2172%e a
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describe’?” Nonetheless, it is expected that an oral tradition lay behind the ¥8ya®s t ei nn
¢ Isan, however, doubts that whether any saga existed in full length in oral form. The
tradition was probably fluid, the narration changing with the narrator and his/ her audience.
According to V®steinn, the saga wonpdsiegas wer ¢
written work based on something which was already known, but it was up to them what to
include and what ndt®

Some of the accounts concerning pigs which are told indhee ndi nq@@s°®° gur
similarly described il. a n d n §,whidh deals wittthe settlement period® If we consider
the pigs mentioned by the sagas &and n d n §,ntastwerth baring in mind the words of
V®steinn C¢lason who states that Al mportant
outlining the charantero6abblt waeHOnahepasisnder |
of this, it is worth considering whether that same interest is given to certain animals as a
means of proving their importance. It is certainly important to consider why pigs are
mentioned in the vaus sagas. They are usually important for the story, and make events
move forward:*?

Other important sources were composed by Snorri Sturluson in the beginning of the
13" century. Snorri probablwrote hisEddain around 12262 At that time, Christianity had
been the official religion in Iceland for more than two hundred years, and according to
McKinnell, Snorra Eddas o met i mes reveals the atOhthga 6s or
other hand, one wonders whether an orthodoxsg@ian would write a work about Nordic
gods?Certainly,Snorri was an educated man and some of his writings contain influences of
Latin-based learned traditidii® In addition to the old verses he cites, his works also contain
his own writings. There has bearlong debate about how much of the myth cited by Snorri

was invented by him, and the degree to which he was a Chri&iaseems that his primary

»v®steinn €lason 2005, p. 102. S further V®steinn &
5ee further G2sli Sigur#Hsson 20

Yy®steinn €&€lason 1998, p. 20.

130 There are several manuscriptslof n d n § ,rthe bldestbeinGt ur lbyb Sk u r bnawhd probabiya r s
composed it in | ater part of his |ife (died 1284) (J
younger but théd a u k gdfter K300) manuscript, for example, used among its so&t¢ey r mwhgh wak

probably composed bef® 1245 (the date of the death of Styrmir), and now is lost. For more information of
manuscriptsot andn 8§ malke- K, nas Kristyl&nsson 2007, pp. 124
Bly®steinn ¢&lason 2005, p. 107.

1325ee Chapter 5-8.3.

133 This dating is basedn the information of his travels during which he compddegit t, theé ppém on King

ee
04

H8kon and Earl Sk¥li (J-nas Kristjg88nsson 2007, p. 175
134 McKinnell 2005, p. 13

¥G2s]1i SigurH#sdson 2004, pp. 6

%The Il ong debate among sch6igusHwasncoesekudedl bySGysr
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sources were mostly the poems he quotes. Some of the myths he tellsodaa compared

with the versionshat appear in thBoetic Edda This suggests that while it is possible that he
changed some facts, there is also a possibility that he knew different versions. As has been
noted above, there was no universal version of myth at thattme.

Snorra Eddais usually divided into partsPrologue Gylfaginning Sk 81 ds kapar mé
andH § t t, althoagh people sometimes include the lists of skaldd amd, and the list of
poeticheiti. As with the sagas, there are several manuscrip&nofra Eddawhich contain
slight differences® As will be seen in this thesi§norra Eddais an important source on
Freyrdos boar.

Heimskringlais another work composed by Snorri Sturluson. It begins Wiihlinga
saga t he saga dealing with | egeurcefarthg sajaiwasgs 1 n
Ynglingatal a poem composed b ceftjry)Frwhich he qdoteo m Hv i
Heimskringlat hen conti nues with sever al ki ngsbé sag
here, but is essentially marginal matetal.

Furtherimportant material appears in theo r n a | d &hese fakeuplace outside
|l cel and before the time of |l cel andbés settl e
some shorter taléd! The earliest of them can be foundHra u k the-e#rly 14 centuy).

Otherwise, the manuscripts bfo r n a | daeeusudligranrthe 18" centuryand laterbut

as with the other sagas, this is not decisive proof that they were composéedf kase.
McKinnell notes, some of them certainly existed beforeGhé e n d iumveeie svfittgn
down**They are also often very important because of the verses they preserve (outside the
Codex Regils These poems are referred to as Buglica minora**Thef or nal dar s° g
contain many fantastic motifs while thés | e n d i nweaesstnsy asrmore realistic.

137 SeeChapter 1.2.2.

138 The main manuscripts &norra Eddaare:U: DG 11 4to- Codex Uppsaliensis (c.13®5), R: GKS 2367 4to

- Codex Regius Snorra Eddu (c.1328), W: AM 242 fol. - Codex Wormianus (c. 13%0A: AM 748 |b 4to (c.

130025),B: AM 757 a 4to (c. 1400)C: AM 748 1l 4to (c. 1400)T: Traj. no.1374 4te Codex Trajectinus (c.

1595) GuH r *Mardal 2001, pp. 445). For a detailed description of the manuscripts of Snorra Edda, see

GuHr ¥».n Nordad2. 2001, pp. 41

139 Simek 1993, p. 378.

°O0n Snorri, see J -naslK8. sBefindesont ROOKi, nppd sldbdas wr
sagas exist whichwilldd used mainly as comparative materi al . For
166, andAnderssor2005, ppl197-238

“ITorfi Tulinius 2002, p. 17.

12 Torfi Tulinius 2002, p. 470n the age of the manuscripts, see furthgp://amdk.net/fasnl/tbl/index.php

[last checked 17.5. 2011].

“STwof or nal damesasdtochave been recited at a wedding which took place in 1119.c5eegi | s saga ¢
Haf I(iHRd | d- r Her ma nansMckimell 2003, p.40. p. 14) ;

14 Torfi Tulinius 2005, p. 448. SeeeHus | er and Rani schés edition from 1903
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Nonetheless, although they probably served principally for entertainment, some of them
appear to contain very ancient matetfal.

It is noteworthy that the boar appears more commonly iri tber n a | ¢ wswakby® g ur
in connection with séppechanging or as a dangerous beast. Twor n a | dasa seeimgou r
be crucial as a source of beliefs connected to the boar. The first of théervearar saga ok
Hei H(Hek $r e k whers ey anportant connections between Freyr/ Freyja and the
boar are mentioned, as well as the connection between the boar and rituals involving solemn
vows, feitstrenging (see further Chapter 10.2)fhe saga was preserved in several
manuscripts and there are minor differences in the different versions of thantscc
concerning boars which must be includé&d.

The other important saga for this thesisHs - | f s s algch is la yaunhger,
source.The sga only survives only in ¥7century paper manuscripts, which probably
originated froma.common lost sourcedm the second half of the #@entury'*” Nonetheless,

a version of the saga must have existed earlier because is listed among the books owned by
the MOHruvellir library in 1461. | t®Whiteul d t h
the recension of thsaga is rather late, it points to literature that is more an¢iRtobably

the oldest existing source of the storySksldunga sagawhich was composed in the %12

century but only survived in a few fragments and in part in a Latin abstract written by

Ar n g rl2 ratithe end of the fBcentury'™ It thus seems thatr - | f %rakaveag a

partly derived fronSksldunga sagd>*

The main problem of thé or n a | disthas they @are young and fantastic, and
when using them as a source on Old Nordiogireti one must be very careful. Catharina
Raudvere who uses thheo r n a | dasa ssutcg forrideology rather than religion shows one

of the possible approach®8McKinnell alsonotes that using o r n a | daa & soWrog for

145 McKinnell 2005, p. 41.

6 The main manuscripts are Gl.kgl.sml.2845, 4to, called R (eaflycgBtury),H a u k sAM 5K4, 4to (first

half of the 14 century), and R 715 from the mik¥" century, called U (TurvillePetre Tolkien 2006, p, xvii)

“Cr mann Jakobsson 1999, p. 139.

“8Cr mann Jakobsson 1999, p. 140.

“YCrmann Jakobssbh0.199®@e alpso 1B9nas-33ristjs§nsson 2007,
j3akob Benedi ktsson edited ABiblioghre2cnau rAdrsn awfiee glartkifain as e v e r
that matters iRRerum Danicarum fragmentavhich is published i€ s | e n z kinddr the mm®anasaga

Arngr 2 mBesleSkH&a& | dungAr s@mgZamur J-nsson probably also u

(Jakob Beneiitsson1 9 5 7, p. 107) . It is also important to say t
of Skgldunga sagaut only made an abstract of it, which in some places is much abridged (Jakob Benediktsson
19579, p. 50).

3. nas Kristj3®»a¥xon 2007, pp.
%2 Raudvere 2007, p. 127.
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pre-Christian belief is possible, but only if the sagas contain some ancient verse or some other
early materials exist which can be used for comparitruckily, in the examples | wish to
discuss, such literary evidence mostly exists, and one is alsp goraee assistance from
archaeology>*

The last genre | want to mention is not usually included amongst the sources of Old
Nordic religion, but | have decided to include it here. This is the genreiofl d a rvengl? g u r
is late, and based on foreign traditiol here are, however, several reasons for their use. First
of all, they were written down for Icelandic audience and circulated together with other
material. Secondly, some i d d a r aeem ga belong to the borderline between
f ornal dadr $ 9 g gur. AssMatthew Driscoll has pointed out, the sagas in question
take place outside of Scandinavia (which is one of the criteria for their being d ar),as®° gur
but in the Viking rather than the chivalric miliét. They might be unoriginal and called
| y g ir,shat their popularity cannot be doubted. One potentially relevant motif which occurs
in them, and needs to be discussed is that of fighting the swine (see further Chapter 5.1.). Here
the swine appears as an evil beast. In generat, thed d a r cordah g lotrof comparative

materialtothd or n a | dand tBukannotbe left out of a discussion of the latter.

2.2.2. Other Germanic Literature

In searching for more information on the boar, it is necessary to look at-Sagln tradition.
The most mportant is the epoBeowulfthat has many notes on boar helmets and contains
other material that belongs to the tofeowulfis preserved in manuscript form around 1000
but the poem itself is older, probably around 88®nother AngloSaxon poem witla brief
menti on of b oEeneaged notGnuch defovelbégiring of tHec@ntury™’ It

is noteworthy that in England where the boar artefacts were foundlswehave tlis rich
literary accountFrom German area, Have usedNibelungenlied but only as comparative
material, because there are some mentions of the boar. The poem was written doourt
1200AD but the traditiorseems t@o back to the'Band &" century AD®

153 McKinnell 2005, p. 41.

%4 Eor further informationonthe or n a | dseeTerfPTgwlri ni us 2002; and Ney, Lass.:
2009 and 2003.

**Driscoll 2005, 191.

y®steinn €&€lason 2006, p. 25.

7 The manuscript isated to the second half of the™@entury (Gardon 1977, p. 22).

138 Hatto 1969, p. 7.
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2.2.3. Greek and Latin Sources

The first literary source, which meons a boar as an emblem of battiehe Germanic area

i s T aGeimanig svidtten in Latinin around 98 AD. It is believed that Tacitus used older
worksin writing this mostlyBella Germaniady Elder Pliny which is now lost® Otherwise,

there is nbso much on the swine in the connection with eglivitiesbut classical writers

like Tacitus also talk about daily life and habits and keeping pigs and eating grerk
sometimes mentioned commonproblem with classical literature is tlwterpetatiog r P ¢ a
andromanathat means thdbcal gods were called by the names either in the Latin or in the
Greek. Nonetheless, pigs are always pigs, and that makes the research easier. The classical
sources together with Medieval Latin annals and chroniclesisafal althoughthey mostly

refer about Germanic people outside Scandinavia. While the Icelandic literature is mainly
within IcelandieScandinavian world, here we get more information on continental Germanic
people.

From the Medieval Latin sources, | hawe mentionHistoria Langobardorumby
Paulus Diaconus written in thd @enturyAD and anonymou®rigo gentis Langobardorum
(7" century). Both refeto a person with boar name.

Another relevant work isGesta Danorumprobably written by Saxo Grammaticus
around 1200%° Although there are not many referentese tothe swine, it isanimportant
source for the Skdunga tradition. Otherwise as a source for religion, it is much more
influenced by medieval thoughts anditwmgs thanSnorra Eddais; the style is typical for
medieval writing. Nonetheless still there is visible that Saxo knew different versions of myth,

which is important for the knowledge of diversity in the Old Nordic religion.

2.3. Language and Placenames

Another source of religious belief is the language, including personal names, place names,

and runes® Here | want to concentrate on individual examples, because not every place

9 Turville-Petre 1964, p. 7.

180 According to Ellis Davidson, it wasritten between the years 12a218 (Fisher, Ellis Davidson 2006. vol. |,
p. 1).

1 Two runesfehu* anduruz* arenamel after animals, and ithe Old English runic poem, there is one possible
reference tadheboar(see Chapter 4.1ptherwise, boaror pigs were not the object of runic inscriptions, as far |
know. The name of the rurfehu* appears irthe Viking futhark and in the Icelandic afs @ith the meaning

Afcattledo but also Apropertyo. I't is a natur al connect
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name and personal narimvolving animalsreflects a belief-°? It is important to look at these
examples in broader context, and especially how they are interpreted in the literature and in
the case of place namesspeciallyif there are any legends about them. Beside the personal
and place names with swine components, it is important to look at different expressions for
the swine, and what the etymology says about tAdns may not always reveal a belief but

says somethingbmutthe way people thouglatboutthese words and therefdoeing uscloser

to understanidg their relationship witttheanimalsin question

2.4. Folklore

The last sourcen Old Nordic religion is Nordic folklore in which we might find many
survivals ofolder beliefs. In my thesis, | did not go so far and the examples from folklore are
very marginal. | refer mainly to Christmas traditions concerning the swine in England and
Sweden which are both areas where the swine had big importance -@hnstan
religions 13

Following this short summary athe main sources and thearoblems,it is time to
look at how the scholars approached these sources and how it influenced the interpretation of

the swine in the Old Nordic Religion.

20n animal personal names, see M¢l | eckl198 gp0786 danthe boar
later by OwerCrocker 2007. On common words for swine and their possible connection tsee@harpentier

1936.

163 Seechapters 3.13.2.2 and 5.5.
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3.0. The Swine in the Light of the Previous Research

The purpose of this chapter is to trace the development and changes in thinking in scholarship
with regard to Old Nordic religion, and how these changes have influenced the understanding
of the role of the swine in Old Nordreligion. This survey will lead on to a final discussion
regarding my own personal approach and the problems relating to some concepts still used
today. As detailed, referenced information regarding the boar and its role within society and
religion will be pesented in particular chapters, the main aim here is demonstrate how the
boar was interpreted by scholars and why. As will be seen, these interpretations have changed
together with the changes in society, which have often influenced approaches in sigholarsh
The chapter will also show how new approaches to the history of religion and related fields
have determined how scholars have interpreted myths, rituals, and/ or folk beliefs. It is

especially noteworthy that particular terminologies often had theirpesiods of us&>*

3.1. The First Scholars: The Collectors

The interpretation of Old Nordic myth actually began with Snorri Sturluson and has continued
with other collectors of myths throughout history. Nonetheless, in terms of methodological
conceptsthere is no need to begin much earlier than in tHe chtury*®® The European
scholarship of this time into Old Nordic religion commonly involved not only the analysis of
texts but also the detailed collection of other material of the various kinds, including not only
local mythology but also folklore and comparative eni@ from other countries. Nordic myth

was taken as part of the supposedly common body offulopean mythology, a great deal

of comparison taking place, but without any real method behind it. Scholars of this time often
refertot he f Gr e e k anytho®f Forfihis medsiorg the conclusions of the scholars of
this time sometimes go too far. As noted above, in comparison with later research during the

19"century, fol kl ore was commonly wused to he

Terms such as fAvegetative daemonod or fASun symbol o ai
chapter.

1%50n the earlier scholars and collectors, see further Steinsland 2005,-pg, 68 Vries 1956, pp. 562, or

Chantepie de la Saussayg02, pp. 748.

%see for example, Grimm 2004, -§8. 213, Finnur Magn¥ssoc
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tradition, sonething probably influenced by the nationalism of th& g&éntury*®’ Alongside

this, many scholars concentrated on language and the etymological origins of words, and the
related idea of a common Indfuropean origin. On the other hand, during this peheduse

of archaeology in research into religion is very limited. In the relation to the boar, it is
noteworthy that while helmets and weapons with weges are mentioned, no mention of
bone finds is made at all, to the best of my knowléd¥Buring thisperiod, little attention is

paid eitherto the everydayfunctions of animals irdiscussionsf their potential religious
meaning. This is something that was to continue right up until recent times.

With regard to the question of how earlier scholarstdeith the image of the boar in
Old Norse mythology, we can start with the Danish scholar Frederik Severin Grundtvig
(17831872) who mentions the boar several times in R@srdens mytholog{1808). Apart
from making the usual connections with Freyr andyfa, Grundtvigplaced particular stress
on the connection between the boar and helfigssiggesting that the mythological figure of
boar Gullinbursti was developed from a bb@tmet owned by Freyr?

Another scholar of this period was the Icelandic philgli st Fi nnur Magn Y
Magnusen) (1781847. In hisPrisce vet erum boreal i u@28nhe hol og
appliessolar mythology tathe analysis of Old Nordic mythology/; seeing Freyd boar as
being a representative oftlske n, whi |l e Freyjads boar is view
moon’’?This idea may also be related to the fact that Finnur interprets firegelfas a god
of thesun (probablyfrom the comparison with Roman Apoltéjand following on from this,

Freyja asa goddess of thenoon orthe planet Venus (from comparison with Dianatbe

goddess Ven)s'™l't i s also noteworthy thattodecidenur M

¥The interest in a fAnational pas'"aentus.tSee foeekamplé, t h r or
Chantepie de la Saussaye 1902, p. 14.

%8 This was caused in peby the limitations in the technology of the time.

1591t might be remembered that at that time (1808), real helmets with boar crests had not yet been discovered, so
Grudt vi gbs research was only based onl ydtvigdi808, pps574,i pti on
274, 276 and 491).

107At for Resten GyldelB® r st e oprindelig ingenlunde -Hjem(ider et Fr e
svinp ( Grundtvig 1882, p. 491) This idea is probably b
is also called Gullinbursti, and the helmet called Hi
See further Chapter 14

171 _ . R . . .

Finnurés interpretation resembles in many ways the
FriedrichMx M¢ |l | er: see further bel ow.

Einnur Magn¥%sson 1828, p. 131.

Einnur Magn¥%sson 1828 82.

p .
MEi nnur Magn %s s88 and b.81238 Like mamy oth&rd in later times, Chantepie de la Saussaye
(1902, p. 13) rejected these astronomical interprettioe ven t hough he valued Finnur 6
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whether the mythological swirie wild or not'>Fi nnur Magn¥%sson al so u
with Oriental and Egyptian mythology as proof of a common primitive ot§in.

Better known tothe world is Jacob Grimm (178863),'"" whose Deutsche
Mythologie(trans. asTeutonic Mythologywas published for the first time in 1838and is
still useful for the comparative material on folklore and German tradition that it cohtains.
this huge work, Grimm makes several mentions of the boar, first of alleircontext of
sacrifice’® According to Grimm, all boar sacrifices were rethto A Fr 1 6 ( Freyr ),
being viewed as .PYHeyradss ofi hsoulgyg esrtiema ltoh at Fr1
boar, underlining that the most of the other gods have tamed arffnialse Grundtvig
Grimm discussed the boar figures on helmets, puthegin direct connection with Freyr,
and interpreting themhaisl ifigae,s ago)tEtdhictioivhsei nsey nst
supposed to protect warriors in battle and scare the etfétnythe same way, he suggested
t hat f ol k bel iherfisstrnealsatpiinggd thoo tthhei nis de and
interpreted as reminiscences of a Freyr &8N the other hand, Grimm also made some
reference to the actual nature of the bpamting out that the veneration of boar was caused
by the factthat it rooted in the ground, among other things showing people how to gfSugh.
It is possibly such ideas that led later scholars to think of the boar as a chthonic'&himal.
Typically for his time, Grimm made great use of comparative religion, making comparison
with Greek sacrifices of s accondmg td Grimm,hwas g o d d
identical with Nerthus, and thus very near t&NjH r Fr ey Inthatextoffely j a .
beliefs, Grimm also mentioned a tradition of ctiimashing in which people made a pig out of

straw, in connection with the idea of a boar or wild sow walking in the corn. Nonetheless

For Freyjab6s boar, apeesivaiwrdd (tthlee ewiplriesboan @r domes
Magn%sson 1828, p.156.

YEi nnur Magn Vs 83 See dls® Chantepip ge.la S8udsaye 1902, p. 13.

17 See Chantepie de la Saussaye 1902, p316

178 Nonetheless, the first edition contained only two volumes while the fourth edition-{B¥8 had three. It
contained also Grimmés posthumous papers (Chantepie d

" Nonethels s, Chantepie de |l a Saussaye is also very criti
t hat i n hi sDeutschm ®ytholGoies stiliithé shief work on the subject (Chantepie de la Saussaye
1902, p. 21).

180 Grimm 2004, pp. 4&7.

8L Grimm 2004, p. 647.

182 Grimm 2004, p. 215. In the original, Grimm uses the wiéris used (1854, p. 196).

183 Grimm 1854, p. 195.

184 Grimm 2004, pp. 21215.

185 For example, Grimmnmentions the popular belief in the figure of a golden piglet in Thuringia (Grimm 004,
51). See also Grimm 2004, pp. 2284 See further Chapter 5.5

186 Grimm 2004, p. 666. See also Ellis Davidson 1998, pg6%63

187 See below in this chapter paragraphs on Frazer and Beck.

18 Grimm 2004, p. 52.
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Gri mmoés i nwasnotpet ®ninected tothe figuoef t he Avegetative d
appeared a few decades ldfér.

Another scholar from this period who deserves a brief mention is the Norwegian
scholar Rudolph Keyser (18a363) who wroteNor d mbPndenes Rel i gi on:
Hedendomen(1847).**° For Keyser,the boar Gullinbursti isagainfit he sy mbol of
product i ven e'dmainly tliscussed in onnectioth svith Freyr (no mention at all
being made of Freyjads boar Hil disv2ni). Bot
relation tosonarg °tl, | whi ch i s trans-Bata'®d. as fAthe Atone

Another of the early scholars to take up the question of the role of the boar was Victor
Rydberg, (1828 8 9 5 ) , a Swedish scholar and a romant
were quite radical, and thiapplies quite clearly in relation to the bd&f.Like Finnur
Magn¥%sson and GranenthyusiaiRiy pfometef the idea of a shared Indo
European mythologyreconstructed through comparative methods with Keyser, for
Rydberg, the mythical boa Gul | i nbur stwas ( Silc2lferaurgltyant h !
veget@icaxntd i g h E1His sngwmduggésdion concerned the relation between
boarlike names and certain characters in the original sources. His main idea is expressed
the title of a chapter containedihn d er s°® kni ngar i (1885) Thacdhaperk myt |
is called: ASvipdagodés father Orvandil. Evide
The Orvandil synonym Ebbo (Ebur, Ibar)Svi pdags @ller Bevvan att
| denti sk me d Vol unds Broder Egil]. Sushrar andel
comparison might seem strange, but it might be noted that RydbesgSusex @:ésta
Danorummore than other scholars dide m&esthe strange suggestidnat the name of the
character Egillin Vsl u n d a r(pkosei iff@duction and sts 2, anebpis related to other
characters whom he connects with the bdaut offeres no serious evidence for thi&nother

unusual connection is that Rydberg interprets tOa r ( ¢ tHyanrdrBis Ibgimgoam

189 Grimm 2004, p. 1355.

0 Translated a¥he Religion of the Northmday Barclay Pennock in 1854.

¥1Keyser 1854, p. 134.

192Keyser 1854, p. 176Gee Chapter 10.2 on Sacrifice.

193 As it is noted by translator William P. Reaves, Rydberg teairout that the known myths were once part of a

much broader epic cycle which had a chronological or
2004, p. xi.). According to TurvilkPetre Rydbergds views were fAextreme and
than they de®etre ¥964dm 108).TTo my mird| he tried to fill in the empty spaces in myths by
creating relationships between characters even when there is no eviddhce for

194 Rydberg 1891, p. 590.

19 Rydberg 1886, vol. I, p. 652,
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Svipdag (Svipdagri®and al € &r DHushakdeof Freyjd® As he writes:
fabl eds author | ets Hyndla proclaim that the
Freyjads husband Ottagui S°®&ydb eSrvg psdiagg g SOtHs ) t, h
father was called Ebur, Vildbur or Ibor (meaningab)°° For him, the identification with the
boar is absolute, because he calls Ottar/ Svipdag directly the son of a wifd’Adus.idea is
based partly on Book VIl of Saxo, in which a hero Otharus is said to be a son of Ebbi (Ebbi
possibly meaning a wildoar)**According to Rydberg, the name
is a Latinised f oseafurthdr Cheptee®’f°ads name STr (

As can be seen above, this period was strongly influebhgegmanticism, national
movements, and the methodology was somewhat suspect, interpretations often being based on

suggested etymological relationships.

3.2. The End of the 19 Century, and the Beginning of the 20t Century

It is not until the end ofhe 19" century that we can really talk abdiseriou® scholarship

mainly because ahe introduction ofdisciplinesof the history of religion and anthropology

and their methodsAmong influential scholars in this period, it is necessary to mention
Edward Burnett Tylor (1832917), the English anthropologist and representative of
evolutiorary theory. His most famous book is probaBlgimitive Culture,first published in

1871. Tylor believed in evol ut %aminadedto t he
find an original form of religion, he offered the concept of animism, which supposedly

reflected mands G Althpugn ksl thedrieslarie aof longemsees asivalid, t s .

Tylorddpoi nt out many i mpor t an relatiomshi;mwgtsanimasg ar d i r

1% Svipdagr is a hero who appearsGrr - g ardBjsl s v i n whicm#&d considered as Eddic poems even

though they come from late manuscripts'{£@ntury): see further Simek 1993, p. 307.

197 See Simek 1993, pp. 245%0.

198 Rydberg 2004, p. 161.

These names are probably etymol ogseeduatel Chapteréll.at ed t o t
20Rydberg 2004, p. 161. A character frdm Hr e k(¥ilkira aagdacalled Vidif e r  ( Gss#hri954, Jol. n

I, p. 252253) is mentioned in the same context (Rydberg 1891, p. 585). On this name, and its relationship to the

boar, see further Chapter 6.1.

1 Fisher, Ellis Davidson 20Q6/0l.1 , p. 208. For the originall,iuTuno, Ot
Friis-Jensen, Zeeberg 200m|. |, p. 454. On the name Eblsige further Chapter 6.1.

22 Rydberg 1891, p. 527.

23\Waardenburg 1999, p. 209. For details, see Tylor 1903, v@hapter 9, and vol. II.

24Tylor 1903, vol. I, p. 287.
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many of which have been neglected until relse(dgee further below in Chapter 3.5He

writes:

First and foremost, uncultured man seems capable of simply worshipping a beast as beast, looking on it as
possessed of power, cogea cunning, beyond his own, and animated like a man by a soul which
continues to exist after bodily death, powerful as ever for good and’ffarm.

According to Tylor, in a later stage of development the animal is believed to be incarnated
deity?°° His theory makes it absolutely clear why animals in Old Nordic religion came to be
discussed mainly in relation to gods, rather than as entities in their own right. The
presumption of s c hol arasy,thedries was dhat @alythélsydiaor 6 s e
subsequenstage of development from animism. Later in this chapter, it will be shown how,
for a certain period, scholars saw the boar as being an incarnation of Freyr at a hybothetic
earlier stage of Old Nordic religiofl’ Nonetheless, for some yeais come, the idea of
worshiping an animal as an animal was almost forgdgtfen.

During the same period, two central approaches appeared, both of which were to
influence the interpretation of the boar in other ways. The first arose from thefffel#lore,
and developed Grimmdés suggestion that the bo
sheaf d which sometimes took the shape of a
introduced by Friedrich Max Myybflreligion. twasos e wi
based on the idea that myths were interpretations of natural phenomena, an approach which
sometimes involved the boar being connected with the Sun. In the following section, a closer

examination will be made of both approaches.

3.2.1. The Daemon of Vegetation

Between theend ofthe®@ ent ury and the start of the Fir:s
vegetationo came to be very popular among s«
mythology. The term was introduced by flo&lorist Wilhelm Mannhardt (1831880), often

205Tylor 1920, vol. II, pp. 229230.

208 Tylor 1920, vol. II, p. 230.

27De Vries echoes this idea when he suggests that the boar could have been identified with Freyr at an earlier
stage of religion. See below in this chapter.

8 The idea was to reappear as part of rpproaches, and in different contexts. See below with regard to
modern researches concerning shamanism.
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regarded as a pioneer of modern scholarship in both folklore and the history of réfigion.
Among his works,Wald und Feldkultg18751877) is particularly worthy of menticit®
Regarding the boar, however, Ména r dt 0 sDie sKoraodd sno n eBaeitrag zur
Germanischen Sittenkun®868) is more important. It is here that he identified the Swedish
pig AGlIlosoo0 and t h ®&othGeen asasn a IilRod g 0 s mared d & e mo
specific exdoenpisofegemtiod) wheh iFreyr 6s 2dwhkile Freyj
Mannhardt was a pupil of Jacob Grimm, in his later works he also shows strong influence
from Tylor and his theories of animism and thecsa | | ed fi|l o w&Manmhgrdtimo | o0 gy ¢
turn had strong influence Scandinavia on the works of the Norwegian folklorist Nils Lid
(18901958), among others. For suggestions that Nordic traditions concerning the boar at
Christmas and as part of Yule feasts might be connected with Freyr, see, for exan@pk, Lid
Jolebandog Vegetasjonsguddofh928)33

More influenti al with regard to the spre:
Frazer (18541941)>**The f i r st v oGoldenBougiias fifst pablishedd1890.
Frazerods approach here focuses pxetalisabodtar | vy
a cornspirit in the shape of an animal which in some areas was believed to have the shape of
a pig (both a boar and a soft§ Another idea which wasrpminent in Frazeés workwasthat
the vegetation divinities of the Ancient world were originally understood as arfithalse
idea that divinities had an animal shape was thus seen as reflecting a lower stage of

29\Waardenburg 1999, p. 13, See also Chantepie de la Saussaye 1903@p. 27

Mannhardtés theories were summe d296309). \fon Byddwlrgecthy v o
Mannhardt 6s approach compl etely. He also rejects t
tradition of the last sheaf in a very rationalistic way. To his mind, the identification of last sheaf with an animal
hadthe purpose of scaring children away from trampling on the corndihbtning to do with demonic belief

(von Sydow 1934, pp. 30304 ) . As v o n The wanimistic comr dermoa, svhich Rowhere is believed

in but only mistakenly constructed by Mannhdt , ought not here to be consider
real cult of last sheaf was not actually found anywhere in Europe (von Sydow 1934, p. 307). Also important to
consider is von Sydowds si mpl e sanimdl atrnbateih agochoademonii € t he
signifies that the god or demon previ(wuSytowlBAH o t he f
308).

2 Mannhardt 1868, puiii.

Z2 Chantepie De la Saussaye argues that Mannhardt was first influenced Gyntparative School, and only

later by Grimm and Tylor, this bringing him to see animism as an original form of belief (Chantepie de la
Saussaye 1902, p. 28). See also von Sydow 1934, p. 295.

23| id 1928, pp. 38, 49, 78, 81 and 84. See &sileland, Sehmsdorf 1991, p. 31.

Z4\Waardenburg 1999, p. 13 See also Eliade 1996, p. 362.

> Mannhardt 1868, p. 1.

Z®Besides Scandinavia, Frazer mentions some areas in Thuringia and Swabia, but also Courland (Latvia) and
Estonia (Frazer 1993, pp. 4883). In addition to the boar, he notes that the corn spirit can appear in the shape

of other animals (the stag, fox, roe, sheep, bear, ass, mouse, quail, stork, swan and kite) (Frazer 1993, p. 463).
See also Mannhardt 1868, p. 1.

A7Frazer 1993, pp. 46479.El ade rejects such theories as the fAarbit
1996, p. 365).
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development, and such approaches were a @amnieature of religious scholarship during this
period?*® They were still present in scholarship at the beginning of tfectury, and also
appear in other fields. Another note made by Frazer might help explain why the boar was
considered to be a chthioranimal. At oneoint, he notes a ritual from India in which an altar
designed for a sacrifice for victory was supposed to be made out of the earth in which a boar
had been wallowing because the strength of the boar was believed to still be in thieogarth.

Frazer, this is an example of homoeopathic magic, a branch of sympatheti¢thagic.

3.2.2. The Boar as a Sun Symbol

While the concept of the daemon of vegetation was principally conneatiedolklore, the

concept of the Sun Boar was mainly based on myth, although some folk beliefs were in

support of this theory. Several scholars had stressed the connection between the sun and the

boar in previous yeaf® but the concept became very popud the end of the fdcentury

and in the early 20century. Behind this idea was the concept of natural mythology originally

formed by the philologist and founder -of the

1900)., Accor di ng t o rshiypeof atare lies beline myhs, something that was

supported in part by comparative linguistié5Of all natural phenomena, the sun and the

solar myth were seen as?®being most important
One of those scholars who were certainly influencedhigysolar myth theory was

Kar | Bl ind the title of whose essay fAThe Bo:

God o -p)limntedately reflects this idea. Blind proposed that the tradition of eating a

boardés head on Ch%ivastarmaigal oflmeChristian tr&itidn.oThel

Z8gee Tylor 1903.

9 Frazer 1993, p. 3Dn the concept of sympathetic magic, see furiiazer 1993, pp. 147.

220 Even in the second half of the®28entury, the boar was sometimes connected to the sun: see, for example,

Ellis Davidson 1988, p. 50. On the other hand, Ellis Davidson rejects the idea that sun worship was the first stage

in mands religious deveb3pment (EIIlis Davidson 1967,
2! Conerning the origins of this school see Chantepie de la Saussaye (1902, p. 25), who explains how theories
based on etymology could not be used any more, as research had advanced meaning that the comparison of Indo
European mythology could be used. See atemSland2005, p. 74.

2M¢l 1l er 1883, p. 216. On Mgl lerdos words about the sc
notes, the ideaf global suaworship so popular in the early scholarship of the history of religion, was soon

rejected. As edy as 1870, it was pointed out by Bastian that the sun worship was only known in a few parts of

the world (Eliade 1996, p. 124).

The tradition was maintained-6ap9Queendés College, Oxf
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possible origin of that tradition was then discussed alongside an examination of several
versions of thesocalledi Bo ar 6 s H?%é Blidd s@tasrthatt . ©
The Oxford ceremony of e a tsacrifigial rhealaim véhich theesand i s a s u

Boar is the symbol of the German and Norse gaxl(6r Freyr), and it played a great part at the
winter solstice among the Teutonic triFés.

The mythological boar with the golddénr i st | es i s h e rsesacrecdnimal,r ed t
and according to Blindfithe golden bristles poetically signified the rays of the heavenly
orbd.??® Nonetheless, according to him, Gullinbursti was not the only boar to represent the sun:
thesamealsappl i ed to SPhr2fmmhrrdherbecatsedi DSP S
every evening and next day is whole again, like the?SUfor Blind, even the bright colour
of the apple traditionally put in the mouth of the boar eaten at the Oxforé BoarHe ad f e a:
symbolized the suff®

Anotherscholar who took the same approach was Angelo de Gubernatis{283D
a philologist, who specialized in Sanskrit. His huge wddological Mythology(1872)
focuses largely on Indian myth. The idea that he too was influenced by the theory of the solar
myth is reflected in his suggestion that the hog or wild boar is the sun hero in disguise in the
night?° Although he gives some details about the swine, these cannot be seen as trustworthy
sources, because his approach is to compare various myths withdegiaalsystent=°

Pierre Daniel Chantepie de la Saussaye (1B®)?*'a Dutch scholar, was one of
the most important scholars in the early history of religion. He was also interested in the

philosophy of religion, and wrote particularly about the religibthe Germanic people. His

2The Boarods Head ciamrg |t ties tro aradrso | h ebapie 03t see Bl ind
2% Blind 18926, p. 93.

22°Blind 18926, p. 93.

*7Blind 18926 , p. 99. Lafurtbep Ghapters 5.5 and 6.3.

28The gilding of the snout is also interpreted as reflecting the idea that thavasahe symbol of the sun

(Blind 18926, pp. 1061 0 1) . I't is also worth briefly mentioning i
tradition written by James E. Spears irv49and published ifrolklore. This actually reflects a similar approach

to that wused by Blind, once again stressing the heath
boar is associated with Freyr and Freyja as gods of fertility, and reference is made to the Greek myth of Adonis;
since Adonis was killed bywi | d boar, this myth must be seen as a
(Spears 194, p. 195).In addition to this, Speance again suggests that the bbead was eaten in the honour

of the SurBoar. Compagdto the centuryolder text written by Bnd, this one is much shorter. It is noteworthy

that it makes no mention of Blindés text, but again
origin (as Blind suggested).

22 De Gubernatis 2003, p. 2.

Z0To9 give one examplesmasaf A& cOulié mmattiosd hied | talian be
Anthony, and St Anthony is also celebrated as the protector of weddings, like the Scandinavian Thor, to whom

the hog was sacred. The hog symbolises fat; and therefore in the sixteenttidfsthory, the hog is eaten at
weddingso (De Gubernatis 2003, p. 6).

#lgee Waardenburg 1999, pp. 1D54.
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The Religion of the Teutoi$902f3?is particularly useful for its review of previous research
up until his time. He rejects the theories ofrdonotheism and animism, and although he
supports the ideas of natural mythology, drgues that gods also had other functiofis.
Although he only mentions the boar briefly (noting that Gullinbursti belonged to Freyr), he
connects it to the nAfi dgracitus (see CHapt&l) dndsugbesta r s 0 n
that Tacitus wrongly asci bes t he boars to Baltic Tstidi
belonging to the Ingbvonic Teut?naddiowtbi ch w
this, Chantepiale la Saussaye also mentions the boar in connection with the folk belief of the
Wild Hunt?*® Another noteworthy suggestias his observation, echoing the earlier ideas of
Grimm?>®t hat particul ar ani mals were cHoalen for
and dogs being set apart for Wuotan, swine and cats for Frigodts, geese and fowl for
T h u n(see farther Chapter 16’

The blending of approaches also appears clearly in an bgghyg theologian Helge
Ros®n, fFr ey k ubiB)***Conbeptuhllyuthiskanitle followg the patterns of
natural mythology, the main difference being that Freyr is not said to be a sun god but a
himmelsgudsky god)?*° Nonetheless, the patterns of contemporary folklore research are also
present hereesepeci al ly in the Mannhardtian use of
the corn spirit, which is once again said to sometimes appear in the form of £8wike.
many other scholars of the ti me, Ros &@nds ma
Greek mytht*' Like other scholars, he states that the boar was the most important animal

connected to Freyr. The study centres on a list of sources, the argument being once again that

232 Translated from the Dutch.

23 Chantepie de la Saussaye mentions their relation to a tribe, armed hostingr €hantepie de la Saussaye

1902, p 283.

234 Chantepie de la Saussaye 1902, p. 252.

25 The idea of the Wild Hunt is that during a storm, Wodan and his army rush through the air. The Wild Hunt is
sometimes described as pursuing an animal, such as a boar, a cow, a deer (Chantepie dgdalSaRspga

225). See als€hantepie de la Saussaye 1902 216217.

2% gee above in this chapter.

%7 Chantepie de la Saussaye 1902, p. 376. Chantepie de la Saussaye does not explain this further but it is clear
that the animals are supposedly chosarthe base of the myth. References to any cat -gohe sacrifice are

missing.

238 Besides the boar, the study discusses other animals possibly related to Freyr, including the horse, the bull, and
the dog.

Ros®n 1913, p. 216.

20Thjs figure was knowdn n f ol kl ore in Sweden, Ger manySeaasd Swit z
Chapter 3.2.1.
#“lBesides Swedish folklore, Ros®n mainly uses Ilcel atl

descriptions of helmets in the AngBaxonBeowulf using aticles by Knut Stjerna and enann and Golther.
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the boar was Freyrods sacrifi c*#hrls noaathelesa!l ( a:
noteworthy that Ros®n talks of the boar 1itse
its connections with Freyf> In his discussion of the helmetsBeowulf(see further Chapter
8.3.1) Ros®n al so r ef er srmanmandoGolther whothaddhought thai | ar s
the boar appears on helmets largely because it was an attribute offiRyg.s ®n al s o
mentions Freyja, but says little more than #tsalso had a bodf*>
During the same period, an | e€@e3l)amotei ¢ s c
GoHafr bHI N o r H maeftinHeimitdgm (1813)l irewhidhi he ejacts the natural
myt hol ogy of PiHemonethelelss platés sheirein connection Freyja and
Freyr, and interprets Freyros b%ar as a fert
To sum up the approach of this period to the boar in Old Nordic myth and religion,
one can see that it was dominated by ideas related to natural mythology and especially solar
myt hol ogy. Al though t he deadblicadgbegur inthke:ehrlyer 6 s
decades of the 3tcentury, as Littletomaspointed out*®the influence of natural mythology
were still present in the interpretations of scholars in the lateropahe 20" century?*

Approaches which originated in the next period, however, were to become more influential.

3.3. The Thirties to the Fifties (The New Comparative Mythology, and
Structuralism)

While the early scholarship was mostly rejected in the period that followed, approaches which
originated in the thirties came to be used for a long time, and are still being used by many
today. Among other things, one also has to consider the political backgrotinel rafd20"

century which came to influence the thoughts of some scholars. Among the new approaches

242 Grimm 2004, p. 647.

Ros®n 1913, p. 215. RoHmnlofss eyahgtakKnlorga k\asti s amak € s o m
to a boar see further Chapter 10.3.

Ros®n 1913, p. 2basedon Adrrmanh983f pa 20@. Mermann says that the myth of the
goldenbristled boar arose from a misunderstanding by of people in theet@iury. He says that the boar was

not an actual boar but a hel met awngside tha othgrotdold @ gods; r e st .
such as the spear of ¢¢Hinn and the hammer of T .-7r1. I n
of strength; the bristles being are a symbol of the sunsBioengnstrahlen(Hermann 1903, p. 207). Ano¢h

source used by Ros®n was Golther 1895, p. 2214.

Ros®n 1913, p. 215.

FEinnur J-nsfon 1913, pp. 1
“Finnur J-nsson 1913, p. 75.
28| ittletonin:Dum®zi | 1973, p. X

#9g5ee Lindow 1988, p. xiii.
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that came to be used scholarship, one can include not only the psychology of Freud and
Jung and their followers, but also the new approaches of anthropology, including the
functionalistic approaches of Bronislaw Malinowski and Radelfewn,*° and the
struct ur adStrassmin thé fiftied® For Old Nordic religion, however, the most
important influence wsthe INndGEur opean structur al asddeped y of
by many others, and most particularly by Jan
Turville-Petre.

The French schol ar-1986,oasa@hslolofist wh® alsoltrainedl 8 9 8
in the history of religions and was based in the French sociological s¢hbiis. work might
be seen as continuing with the idea of kifl@opean religion presited by the first scholars.
However, whil e they based their comparison
structure which he saw as being present in all #Bdmpean religion§>® Steinsland later
referred to Dum®zil 6s -Epppeaaoh sa®ncpitechp b i a mi
certain similariti e-Strauss dardier developed was motacceptethbyt h a t
D u m®°2° Bdth.scholars were nonetheless influenced by the ideas of Durk¥eim.

Because the boar continued to be seen bylachmainly as an attribute of Freyr and
l ess often Freyja, it i s Iimportant to consi
view of Freyr and the boar respectivély at
Les Dieux des Germain€l959)2%® translated into the English a8ods ofthe Ancient

“"Mal i nows ki 6 s Argonauts of the Mestara §fic (1922). For RadcliffBrown, seeThe

Andaman Islander&l922).

Blc| a u d eStraus® (1902009) was a French anthropologist who applied structuralistic methods to religion

and myt h. Structures based o-Stralss asepresentingmpversat, deem  wer e
structure (see Li-Bttaussabdl8Bducpur @R)aph®each is refl
Haugen (1967); Eleazar Meletinskij (1978); and later Margaret Clunies Ross @& nd Jens Peter S
(2008)See al so SchjpRgdt 2007, p. 3

®2Littleton in-Dum®zil 1973, p. x. The French sociological s
Mauss.
gtructuralism began to be wu i nviShe abhbsst wryptef hi e

sed
SSructural study of Mytho (1955). Nonet hel ess, struct
beginning in linguistics with the works of Ferdinand Saussure (1833): See Csapo 2005, pp. 1849.
BiSteinslad 2005, p. 79. Littleton mentions several key
Benveniste, Jacques Duchesder i | | e mi n, Edgar Po loums®SjoesledthFradcis Vidhr i e s ,
Fran-oise Le Roux, At s u hi k &wel,YDaddhBvahs, EinaDldangen, €. Swéatr d , J
Littleton and Udo Strutynskif Li t t | et on i n:-xvid Wdo®trutyriski ref&st@ their gpproarhes as
reflecting fAwhol es onkunn@fStntynskim d ®dme®z s |t AW&ZIBd p. XX Xxii
®3littleton in:Dum®zi |l 1973, p. xvi. NoneS$thred essq§ bitnamiyghdp pbc
possibly be found in Dum®zi | &itletodimalDuny®zoifl t1h%7 F,i rps.t xa
®®A| t h o u ptnausk @jects Durkime, Littleton feels there is some influence. Both scholars make great use
of linguistics, but not in the same way (Littleton 1981, p. 93).

“"For a bibliography of Dum®zB.l 6s works, see Lindow 2C¢
28 Although hisMythes et dieux des Germai(i939) was first published twenty years earlier, | have stressed
this | ater work because Dum®zil changed his theories
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Northmen(1973)>*°i s worth special mention. According
third class, the class of farmers which is the lowest of his three cf833eshis mind, Freyr
and the other Vanir agods of fecundity, pleasure, and givers of riches, as well as being gods
of peace, connected to both the earth and thé®sseo net hel ess, Dum®zi |
goldenbristled boar of Freyr is a wild boar, rather than a domesti¢%ihile in the earkr
period, the boar was considered as being a symbol of fertility mainly on the basis of certain
el ements drawn from folkIlore, since the ti me
on the basis of the structural interpretation of Germanic panthend the aforementioned
view of Freyr.

Anot her point made by Dum®zi l concerns th
also have played an important raléh thosescholarsof religion connecting the boar with the
Earth?®® There is not enough spador me to go into detail here, but the masportant
feature of this idea is that the sacrifice is compounded of three animals, the pig (or goat), the
sheep, and the bull, the idea being that the traditional Roman sacrifice contained a sacrifice of
a swine to the Earth, a ram to Jupiter, and a bull to M¥s.

The Dutch scholar Jan de Vries (18P@64) followed many of the ideaof
Dum®zil i an st r u cAltgermarisched Religiossgeschichtell Hias first
published 19387, but most used is thevised edition from 19567. Like many others
before him, De Vries sees the boar as being principally connected to the power of fertility
(Fruchtbarkei) because of its connection to Freyr and the feast of Yule. According to him,
the golden boar is antebute of Frey’®®to his mind, the boar being sacred to Freyr, the ram
to Heimdall*®®*and t he nf%ma \Mroi €issral so di scusses the
boaro as being a po £%Acdorbimgto him,zeomarphic godsefthiso d F r

kind were certainly present among many nations, and the same thing applied to the Germanic

®Dum®zil 6s theories t oo kspsakingevorlt:isetitletonio:Duen®zh |t RO 7Bnglpi
0D u m® z 13 p. 41Ske also Lindow 2005, pp-4@, Orton 2005, pp. 31312, Steinsland 2005, pp.-BD.

Blpym®zil 1973, p. 4.

®2pym®zil 1973, p. 6 sandlier( wihled obd @r)nails uhed woPWm®zi | 1
Dum®zil 6s mai n acrifioe are presented farpen 6947)ipp. £158, andArchaic Roman
Religion(1970) pp,237-240.

Z4\Watkins 1995, p. 198.

2% De Vries 1956, p. 367.

This idea had been suggest-236). earlier by Dum®zil (197
#"De Vries 1957, p. 178. There is actually very little reference in Norse literature to goat sacrifice, however the

word smali could mean both sheep and godiss(l e n z KXV, ppr 166-168). There is, however, a geat

sacri fic&gildsagaaith-emrdai mk Cs mun:da®t beekr sle& k§ aib-arnaat gef a
sem hann vildi velja, enoh@@uHrsikyldnsgard,naBjmamfnios¥i Ish
pp. 175176) (see Chapter 10 on animal sacrifice)

8 De Vries 1957p. 6.
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religion. Nonetheless, such features only came to be preseatensthge of the supposed
development when the animals became rpaof the company and symbols of the
anthropomorphic deit§?®He argues that the animal should be understood symbolically. The
connection between a god and an animal does not automatically mean that the god should
have been worshipped in animal shape. Aditwy to de Vries, the idea of Freyr having once

had animal shape cannot be proven by the existence of a boar sattifice.

Of other scholars fronthe Old Norse field from this period who followed the
ideol ogies of Dum®alsomentonCt tdoe HW i8R Aqminged 1c a n
Hefl er 6s wor ks, one can me nt i o nGermanischgsar t i c |
Sakral k®In95g2)um i n which H°fler suggested tha
ancient motif, which originated in the belief & holy wedding between a goddess and a
mortal marf."2

After the Second World Warthere was relatively little work on animals in Nordic
religion. However, me scholar belonging to the same period was Nils von Ho{4@8i-

1967). His Eddadikternas djur ockr @ x (L95¥) deals with the animals and plants that appear
in the Eddic poems, and how they reflect the knowledge of Norse people about thature
swine being discussed heredrshort paragraplwhich mainly goes ovetthe sources on the
swine

Alsowr i ting at this ti Merwdn qlegapdiscusBdsi em w
theboar sever al ti mes. Cl afur underdcseseralds t ha
boars mentioned in the literaturend is sometimegyiven to Freyja even though ig more
often said o b e Healsowmdérl;es that Freyja is more ofsardto travel in a wagon
drawn by catssee Chapte9.0.?? I t nonet hel ess seems that ¢l a
on the work of Snorri, tending to choose his version, ptesgeit as fact. The example given
above of what he says about the boar and cats is typical of his approach. In ahbiker
books,He i H#i nn Si (#9493, he§nentian$ amimal worship. He supports the common
opinion that certain godare associad with the sacrifice of certain animalé

9 De Vries 1957, p. 6.

2De Vries 1957, p. 190.

'Oon Hofler, see fur tlPGeandLindow2009, m491999, pp. 125
2Hofler 1952, p. 137, n. 198 (taken from N@sstr°m 19
to me.)

23 | ar Briem 1991, p. 54.

274 x

¢l afur Briem 1985, p. 144.
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Mor e not eworthy for t he pr esenWpprudii scuss
¢ s | e n(TOL, o avhich all the evidence of pigsinihes | e n d i (sep &l=aptay b. 2)
is placedin the context of the worship of Freyr and Freyja, whotdeeregards as being
essentially deities of fertility. Among other thindgg&arH connects the eating of a pig during a
wedding feast with the evidence given by Adam from Bremen about Freyr beipgttion of
weddings?>Ot her wi se, Bar#®i puts all the sagas m
connecting them in a way which sometimes goes too far. For example, the idea of Ragnarr
| oAHbr - k comparing hi ms 8R)fisunderstdd inaontexb & kingy s ee (
who had boah el met s, Bar Hi S uUgges thadagboat ¢igntas hRagnar
emblem?’®

Returning to influential scholars in history of religions at this time, one must also
mention Mircea Eliade (1907986), a Romanian higian of religions, who was widely used
but later criticised for his absolute comparisons and unscientific methods. Nonetheless,
Eliadeds concept of the ASacredo and the AP
years?’'He was particularlynfluencedby Rudol f Ot t o a%dswklias Ai de
the Jungian approach which played &°Thiey r ol
side of his work was presented i n Tpraaritti® ul
dohi st or i e(199e’8Heredd deajsiwithrihe boar within the context of agriculture,
one of the motifs explaining thEerenniainterpretation of the boar as a symbol of fertility.

The generative power of bull, goat and pig, gives an adequate explanation of whatrifiee
means in relation to the agricultural ritual; fertilizing energy, concentrated in these animals, is set
free and distributed over the fiel&f&.

Another influential book by Eliade Ise Chamanisme et les techniques afclitpu e 8 e xitea ¢ e

(1951)%?which isstill a very useful survey on shamanism. It might nonetheless be noted that

PBar #Hi GuHmMunds Seefurthdr¥sbhan 2002,.pp. 20208 .

®*Bar #Hi GuHmMundssl®n 1959, pp. 195

2" see further Chapter.2.2 It is only in the recent period that people have startexjert the traditional

division between the Sacred and the Profane.

80t t 0 6 s nDms Heiligevm® fikst published in 1917.

jens Peter SchjRdt has pointed out that although EI
distinctionbetwe n t he hi story of religion and depth psychol og
20 Translated to English in 1958 Batterns inComparativeReligion.

2l Eljade 1996, p. 365.

22 Translated aShamanism and Archaic Technique of Ecs{a8$4)
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Eliade was no specialist in Old Nordic religion, and his books sometimes do not contain the
correct information. All the same, his concepts have changed the viewdigidhe

To conclude the analysis of this period, one notes that several new approaches came
into being which influenced the view of the boar in the Old Nordic religion. In this period, the
boar came to be interpreted in the light of structuralism and newam@tive mythology and

this was to continue for several decades.

3.4. From the Sixties until the End of the Century

Scholarly approaches to the boar at the end of the twentieth century mainly have roots in the
ideas of previous decades. Those international scholars engaged in research on mythology and
religion who were most popul airade d&8trdusd @wir i o
However, while in earlier periods, it was mostly philologists, historians of religion or
folklorists who wrote about Old Nordic religion, in this time, archaeologists began to play a
greater role in the field of Old Nordic religiéf While in the earlier periods, only a few
artefacts (such as the boar helmets) had been discussed in relation to religion, now other
objects, such as animal bone remains (especially in burials), came to be discussetfas well.

A particularly big step forwa during this period was that animals such as the boar at
last started to be discussed in their own right, and not only as an attribute of particular gods.
In this context, one must mention in particutiinrich Beck (1929), a German philologist
whosedissertationDas Ebersignum im Germanischen: Ein Beitrag Zur Germanischen Tier
Symbolik(1965) remains the key work on boars up to this point. Beck was influenced by
Hefl er, and EIliade, for exampl e. Sincd he i
information on personal n a meedti jsire (seevietider f r o m
Chapter 61.1).2% In addition to this, the book contains a very detailed description of all
possible connections that might exist not only between the boar anddyatthelisn® but
al so the boards connection to cht hioberc Blyenb o
und der Aspekt des Chthonisthe get at i veno ( Th e-Vdgetadive Aspect), t h e

283 pccording to Ellis Davidsn, the increase of archaeology started already in twenties (Ellis Davidson 1964, p.
17)

24 g5ee for example, Beck 1965, or Ellis Davidson 1968a

50nj s f (the boar) andl s f, heiti used for a chieftain, sderther Chapter 6.1.1.

286 Beck 1965, pp. 45. Here Beck discusses the boar in relation to the boar helmet, shields, battle standards, the
battle formation called v 2 n f, sworklsiandgpears and also brooches and belts.
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Beck suggests that the boar was one of those animatecied with the chthoniegetative
cult, this idea being supported by the existence of the cult of dead and finds of pig bones in
graves (implying sacrifices}’ For Beck, he symbol of the boar is dialectic, related as much
to battle as it is to chthonigegetative’®® Nonetheless, Beck does not think that the original
symbolic was chthonigegetative or that this later changed into battle symbolism as some
tribes became more warribke, simply because this is difficult to prove. To his mind,
Germanic trdition contains both aspects (related to battle and the chtliegatative), which
are inseparablé@® In addition to this, Beck draws some comparison with Celtic symbolism
involving the boar and later mediev@mbolism As noted above, his work is innowet in
its concentration on the animal (boar) itself and its own symboBsrnhhealsoconcentrates
on the symbol itself, nobn its meaning tomedieval Germanigeople (if | understand
correctly), which is an approach which caneuch later.

Another staly from this period which is important forsitdiscussionof animal
sy mb ol iTéanHerois Patliern: Old Germanic Helmets, Beowulf, and Grétigy a 0 ,
written by A. Margaret Arent in 1969. Like many other scholars at this time, Arent was
influencedbyJupn6s concept of archetypes, and her
comparison of repeated animal mofif8One of these motifs is that of a warrior with a boar
helmet, which appears on several helmet plates Baraden (see further ChapteB)3 but
shedoes not discuss the boar in detail, rather some common patterns in animal synmbolism
general.

Also appearing at around this time were a large number of works on Old Nordic
religion which stemmed from the pen of Hilda Roderick Ellis Davidsori4P®06) who
specialized in the fields of archaeology and anthropology. Her disserfdat®iRoad to Hel

(1943) contains some very useful material on concepghethh u man fAsoul 0 whi

#7Beck 1965. The main argument is given on p. 56 where Beck states thaethatttof the dead and fertility
were connected

288Back 1965, p. 68

289Beck 1965, pp. 689.

20 For details on helmets, see furti@apter 8.3, which contains mabout the contributions of archaeologists.
Of particular importance is Brugdi t f o r d 6the helroetsKronoBenty Granged Sutton Hoo, as well as
the other artefacts related to them (see further Bilitiord 1974, pp. 19809 and 21452). Bruce Mitord
was probably the first scholar to point out how the helmet fronsthiton Hoo grave helped with understanding
the helmet mentioned iBeowulf(see further Chapter 8.3.Ellis Davidson 1968b, p. 353 review of studies
relating to Beowulf and archaology is given in Catherine M. Hilld997 p. 291293 Among earlier
archaeologists, it is also important to mention Charles R8aaith whoin 1852 probably first discussed the
Benty Grange helmet in the connection witowulf(Hills 1997, p. 291)InKnu t St Essaysnoa Beswulf
published in 1908, and translated into English in 1912 is an essay on the heBeetwinlf Of other studies
relating to the helmets are Rosemary Cramp 1957, and H. Ellis DaéidBoAr c haeol ogy and
published in 198 in Beowulf and its Analogues
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appears in animal shape in the Old Nondirld (see further Chagt 7.1.). Also noteworthy
in the present co@Ghewxgi ng ihrert tex®Ol diSNapee
contains some discussion of the question of slcApeaging into the shape of the boar (see
further Chapter 2.). In other books, Ellis Davids often refers to ideas related to Celtic
religion which is especially useful in the case of the Bdakmong other things, she points to
the similarities between the Otherworld feast in Celtic myths and that which takes place in
Val hYl | ( w s eatem). AcdorelinglicoEdis Davidson, the boar is connected to the
dead and the Otherworfd” Within Old Nordic religion, she nonetheless interprets the boar in
relation to fertility because of its connection to the Vanir as fertility gousll the samelike
Beck, Ellis Davidson could not doubt the war aspects of the boar. According to her, the
protection of the Vanir extended to times of W4in connection with the boar helmets and
t he f i gurrireHyonfd | {stteaj@hepted.0), Ellis Davidsonpoints out that the
di sgui sirmag dofr edtjtadrs boar @Amight bemaskbpl| ai ne
the priest of Vanir, who thus cl a®meanei nspi
ways,approach of Ellis Davidsoreflects theold con@pts of naturainythology Eee section
3.2.2 above. For exampleEllis Davidson notes that the description of the boar resembles the
symbol of the sun travelling through the underwdtfnother suggestion she makes is that
boarmasks might have preceddt development of boar helImésee further Chapters 7.2.3
and 8.3). She stresses that the boar was mostly popular among the Germanic people between
the years 600 and 8&D, which corresponds to the Vendel Perfsee further Chapter 8’

Another immrtant scholar of the same period was E. O. G. TusiAdiee (1908L978),
a professor of |l celandic |iterature-Pamed f ol |
discusses Freyr, fertility and the boar in several of his stGi€sllowing up earlier ideas

21 Gwyn Jones has also discussed Celtic boars in relation to the boars in Old Norse literature (Jones 1972, pp.

102-119).

292Elis Davidson 1988, p. 49. In a different context, Marija Gimbutas has commented on the boaardd

Rel i gion. According to her, the boar is the totem of
goddess or godo. Her statement is based on compari son

the Underworld (Gimbutas 89, p. 195). In connection with Freyja, Gimbutas also sees the boar as an animal
associated with death (Gimbutas 1999, p. 193).

E|l|is Davidson 1964, p. 98. Elsewhere, EIllis Davids:
opposites offo Sk@add ( EIl ppxRadd@4 i dson 19629,

294Ellis Davidson 1964, p. 99.

29 Ellis Davidson 1964, p. 99.

2% Ellis Davidson 1969, p. 83. Both boars (those belonging to Freyr and Freyja) are linked to the sun according

to Ellis Davidson(Ellis Davidson 1988, p. 50). See further Chapter 3.2.2.

> Ellis Davidson 1988, 49.

28 gee TurvillePetre 1935, pp. 31322; TurvillePetre 1969, pp. 24264.

58



expressed by Frazét he suggestthat the sacrificed boar represented the god himself, and
t hat people who participated in such sacrifi
flesh3°° This argument is basemblelyon the existence of thieiti Vaningi which is used for
both boar and Freyf* It might also be noted that Turvilleetre is another of those scholars
who thinks that some beasts are more suitable than the others to be sacrificed to certain gods,
the boar ther@ire being considered a suitable sacrifice for Fridgnetheless, it might also be
noted that as early as in 1956, Turvfetre had suggested that the boar had been worshipped
independently of the god; in spite of this, he still interpreted it as theayshfertility.3%

Among other scholars who mention the boar and sacrifice, was the Swedish historian
of rel i gi on.dn his Nadisk dedeSdon{ 2@ 6 1) , he echoes Ro:
suggesting a relationship between Freyr and boars, stallions, #sdfbremost and most,
Afertiled ani mal s, as he says), which are s
interprets them as Freyroés ani mal aspect, wt
as the deity of breeding and prosperitye bther side of his being the bearer of the power of
fertility. 3

Another Swedish scholar of the time,k e Oh | ma-19R43, alfo HiSclis&es the
boar i n ter ms o f it b e i Asgr, vénereoghr \ddandes denr i f i ¢
fornnor di dséda&agag trodoahvi{t963). According to Ohlmarks, both Freyr and
Freyja can be identified with their own specific sacrificial animal, in other words, the boar and
the sow respectivel§** Like Turville-Petre,Ohlmarksunderstands the boaB(llinbursti) as
being a metastasis of Freyr hims&H.

To sum up the attitudes of this period, it is noteworthy that relatively little research
was undertakennto animals in Old Nordic religion. Few developments tooglace to
differentiate this period from the previoose, except for the fact that there was more use of
archaeology, and that a number of key works were at last produced on Old Nordic religion in
English, including the works of Ellis Davidson and Turviletre which have retained a

central role.

29 gee Frazer 1993, p. 494. See also Bing 1ZR®. 277.

30 Turville-Petre 1964, p. 255

%1 On namevaningi see further Chapter 6.0.

392 Turville-Petre, Tolkien 2006, p. 78.

¥gtrom 1967, p. 177.

e B-da syskonen kan allts- ocks- identdi f(iChrlamarked
1963, p. 260).

WESyr betyder helcth enmlselet sesuggamdmband med den forut
en metastad @@hIFmejksj29&3, p. 260).
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3.5. Recaat Scholarship

Recent scholarship in Old Nordreligion reflects on many sides a continuation of earlier
approaches. However, it is also possible to spot several new approaches appearing in line with
the political situation in the contemporary world. Wghearly scholars looked for synthesis,
nowadays the trend is to look for diversity. While early scholars looked for the origin of the
religion and common features shared with other religions, nowadays scholars are looking
more at details, and differencesithin the field of Old Nordic religion itseft?® To start with,

Old Nordic religion itself is now being approachiddough asearch for diversitysee further

chapter 1.2.2.), something which will logically throw new light on particular aspects of it. As

has already been mentioned in the first chapter, the idea of one original commen Indo
European religion is no longer automatically accepted. At the same time, scholars are paying
more attention to neighbouring cultures, which are sometimes of a diffareputadge group.

This applies in particular to the research
which has become a popular approach, bringing with it more interest in the concept of
ishamani smod, whasbeeh usédrincrelatoa ® Ohordic seligion®®’ It is also
noteworthy that in the contemporary period, there has been less use of methodological
backgrounds drawn from the history of religion. There are several reasons for this. First of all,
the first historians of religions wanted amswer questions about the origin of religion, and
this mean that Ol d Nordic or AGer manico r el
Later researchers such as Dum®zi | and EIl i ade
patterns and symbolberough comparison. Such questions as these have less relevance today,
when more focus is being placed on contemporary religifi®condly, more works on Old

Nordic religion are being written by archaeologists than used to be the case, which has led to
newfocuses and approach&&Recent research on Old Nordic religion has started to involve
more interdisciplinary research, involving scholars from the fields of archaeology, folklore,

literary history, history, linguistics and more working together. This flessilted in an

3% Eor review of recent scholarship in Old Nordic religion, Sebj3dt 2007, pp. 416.

307 Although shamanism was discussed eafliesre e, f or exampl e, Str°mback 1
as a key term for understanding Old Nordic religion has only really appeared inyeasit see Schj Bd
5; Price 2002, Glosecki 1989, Tolley 2009.

%% There could be several reasdos this. The contemporary world is much more multicultural than it was,
something that means that meeting other religious groups is no longer a question of travelling far away from
home: it happens in dalily life.

39 Among archaeologists, sderice 2002, Bi nk 2007, Hedeager 2004, Jennber
Among historians of religions, sgfer exampleSc hj 3dt 2008 and Steinsland 2005.
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increase in the number of works which involve compilations of material by several authors on
common topics’® The increased concentration on detail in the last few years has also
fortunately resulted in an increase in works concentratingndividual animals and their
symbolism®*

Among such recent works which deal with animal symbolism, one might mention

articles written by the archaeologists Lotte Hedeager, Kristina Jennbert andSaffiee

G sl und. Hedeager i shovwdfferent animalsawere ynderstoddeande s t e (
what meaning was invol ved iDyrogandremannesker na me n
menneskeog andredyr. dyreornamentikkens transcendentale realitet( 2 0 0 4 ) she pc

that animals had a central placethe preChristian worldview which she sees as being

shamanistic*?

As she notes, those animals which appear most often in Old Nordic
iconography are snakes, the eagle, the wolf and the wild*bo&ccording to Hedeager, the
Nordic animal style reflects theognitive structure of pr€hristian Nordic society:* rather
than a direct presentation of myti.In her studies, she stresses the interrelation between
animals and people, among other things noting the way that people dressed in animal
costumes, or usecelmets with animal cresf3®

Jennbert has also concentrated on the relationship between humans and animals in the
Old Nordic world3'” As an archaeologist, she has placed her main emphasis on death

rituals3*® her suggestion being that the finds of animalgraves shows that both people and

39For exampleOrdning motkass st udi er av nor d@R04 Old RorséReligiantnéang k 0 s mo | o
TermPerspectivesOrigins, Changes, andinteractiong(2006), orTheViking World(2008)

%11n this context, it is worth mentioning the archaeologist MiraAttthouseGreen, who is the author of a
number of works on the animal symbolism of Celtic religion. Agytver many worksAnimals in Celtic Life

and Myth(1992) is perhaps the most important. This work mentions many concepts which can be also applied to
Old Nordic religion; some patterns she mentions were common imgbustrial societies, which included @l

Norse societyAldhouseGreen stresses the importance of animals for humans -imgusetrial society and the
relationship between them is seen as being intimate (Greera,1993). Like many other scholars, she also
admits that religion is also boungb with warfare, and other aspects of life. She thus discusses in particular
chapters all of those aspects of human life connected to animals, except for the element of animal names. What is
modern and new about her approach is the importance she plabeshuman role and the relationship between
people and animals. This is the reason for why | have used her books, even though she is mainly talking about
Celtic religion.

%12 Hedeager 2004, [228.

¥3Hedeager 2004, p. 225. She points out domestic animaésneeincluded in iconographiedeager 2004, p.

232.

¥ Hedeager 2004, p. 227.

31%|n spite of this, Hedeager sees bracteates as often representing myths. This is nonetheless disputable because
interpretations can vary: see Hedeager 20022p; and Chapte2.1.5.

318 See also Hedeager 2003, pp. 1136, and 2005, pp. 23245,

317 Jennbert 2006, p. 135, Jennbert 2004b, p. 160.

318 Jennbert 2004 pp.183-217.

61



animals were understood in a similar walthey were seen as being much closer to each
other than they are toda¥’ Jennbert also underlines that animals were understood in
different ways, depending on whether they were ektm, wild, or fabulous, each kind

representing a different sphere of human¥fezor her, animals are:

mout hpi eces for human characteristics and reflect
animals one could show who one was, and with alsirane could moreover control the higher
powers3#

AnneSof i e GnednwHilehrads concentrated on ani mal
wolves, birds and serpents Noteworthy about her approach is that she sees animals as
symbols, and thus her study concetinsir symbolic meaning. On the other hand, she also
underlines that we must remember that animals formed a natural part of daily huri&n life.

She has also pointed out that the presence of animals in graves is one of the strongest signs of
nonChristianburial>** However, Gr2aslund provides an exam
fairly frequently which is to posit a significant connection between a deity and a particular

ani mal on the basis of a short ment¢ceaim. Thus
EHinn because Iimselinocsech a repsldf®dnfasimitarsway, McKinnell

connects Freyja with the dog or with the goat, lardpelyed on the evidence of an insaft

consider the use of such evidence for connectiotis®kindinsufficient.

A slightly different approach is taken by Judith Jesch in her examinatifraiofials
of battl®d b a stkedevidente of Old Norse literature. In her artitl&@ a gl es and Wol
Beasts of Battleo (200 2yemondtate thdt eagles arsl wolviest e r a1
are connected with corpse eating and death and therefore also witli°Battie.main point
of her article iIis that the common associatic

as the resul t o ar aiddithatranimabsgmbaligm igisalf should bevseen as

319 Jennbert 2006, p. 135.
320 Jennbert 2006, p. 137.
%1 Jennbert 2006, p. 137.
%22 Jennbert 2006, p. 138.

33Gr a s | unpp. 1224129. 6

Graslund 2006, p. 124 Anot her of Gr2slundo6s studies
¥Graslund 2004, p. 170.

%Graslund 2006, p. 126

327 McKinnell 2005, p.87
328 Jesch 2002, p. 254. Among the examples givedesgh arél s f u HIEa w ¢ k,safdE b k % k S(Xsct p a
2002, pp. 25657).
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iindependent of r?This i3,iob eosrse, sssnetbicgi theat daro alss be
applied to the boar.

Jane Hawkes has concentrated on animal symbolism in Aeaglon culture. In her
articlen Sy mbol i ¢ Lives: The Visual Evidenceo (19
ritual, fertility, tribal identity, male concerns in battle and dynastic pdiekccording to her,
the boar symbol can thus be seen as having a multivalent significagending on
context®®*' Gale R. OwerCrocker has made similar comments about the boar in ABajon
culture, while focussing on name symbol i sm.
the Mythic Significance of N & roansection (betvdeén? ) S
persons bearing animal names and real ani(eatsfurther Chapter 6.1.1.)

Stephen O. Glosecki has also discussed boar symbolism in-8agtmn context. His
book Shamanism and Old English Poe(ty989)>?offers an interesting view ohé animal
symbols used iBeowulf Glosecki goes into traditional shamanism and its context in some
detail, interpreting the images on helmets first and foremost as animal guatdiitsough
he occasionally goes too far in his application of shamanismmdikes several interesting
observatonmsbout the wuse of ani mal i mages. Accord
h el me t nigouisned¥left over from the Germanic Iron Agé® For him, the animal
symbolism also retains reflexes of animiitthe evidence oBeowulfclearly demonstrating
that the boar was first and foremost a shamanistic animal helper of the #¥i@dr.o s e c ki 6 s
ideas of animal symbolism apeesented further in the articdiovabl e Beast so ( 2
book Animas in MiddleAges®*®Here he discusses animal symbolism in Early Germanic art,
including examples of boar imagasowing them as quite independent from Ff&ytan idea
consistent with my argumenis Chapter 121.). He alsosuggestghat the boar might be a

329 Jesch 2002, p. 267. The argument for such a statement is thanttiagarcontinue to be used by Christian

poets.

#30Hawkes 2003, p. 316.

31 Hawkes 2003, p. 316.

32 Gloseckidi scussed this topic earlier i(1980)hwhch IPhavB, fiBo a
unfortunately not been able to see.

333 Glosecki 1989, p. 193.

%34 The termnigouimesi s a borrowing from the Native American Oj
guarda n 0O . As Gl osecki points out, the wusual English tr
spirit, animal spirit, animal companion, animal helper, animal protector, animal guardian) are all misleading
(Glosecki 1989, p. 31).

%% Glosecki1989, p. 53.

3% Glosecki 1989, p. 53. Glosecki uses word animism elsewhettee imeaning of worldview (see, for example,

p. 54). For further discussion of the animal symbols on helmets, see fOtthpter8.3.

¥37 Glosecki 1989, p. 55.

338 Of several texty various authors thisbook Gl osecki 6s is the only article
339 Glosecki 2000, p. 14.
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Amovalklsed 0be an embl em wh franhpeopiés dhéinmetsalies thee e mo v e
battle3*°
Aleksander Pluskowski is another scholar whose research has been conrentgd
with animals and the humamimal relationship in recent years, although most of his work
concentrates on the medieval perfdtAmong other things, he has looked at how actually the
Christian worldview changed the view of predators in early meai&candinavid’
The relationship between people and animals in the Nordic world has also been
examined by Lena Rohrbach in her bdoér tierische Blick Menschi Tier- Relationen in
der Sagaliteratui(2009), in which she uses an anthropological apprtadiscussion the role
of animals in saga narrative, although little is said here about the swine. Moreover, Rohrbach
concentrates more on the medieval period which is less relevant for the present discussion.
Besides works such as the above, dealing waittmal symbolism in general, recent
years have seen an increase in the number of works dealing with individual animals. Jennbert
has discussed sheep and the g83tllla Loumand has written on the hor§éPluskowski on
wolves**andCsd2s R. Magoats¥°dC stdizrsicle idGr ai sse, sage:
i mmortalit®: Le verrat merveilleux et | e cul
A g Fat, Knowledge andimmortality. The Miraculous Boar and theCult of Pork in
Icelandic MedievallLiteraturg discussesthe cult of the boar as it appears in Icelandic
| i t er at oonctusion S that i thé sagas, the boar was both the symbol of royalty and a
symbol of shamé?’ She concludes thdtased o-Dum®z i | 6s tripartite t
argued thath e b oar contains all t hree functions.

the swiné connection with agriculture (and therefore fertility: see Chapte3.)l2er

340 Glosecki 2000, p. 11An original approach to the sources was made by Terry Gunnell in his argument that

some Eddic poetry might hamen presented in a dramatic fashion (Gunnell 1995; see also Phillpotts, 1920).
Gunnell 6s discussion involves some examinati®e of mat
Origins of Drama in Scandinaviél995), which deals with thevielence for dramatic activities. This section

contains several notes on animal images which Gunnell argues might depict animal masks (see, for example,
Gunnell 1995, p. 83).

341 Among other works edited Hluskowski araNVolves and the Wilderness in the Maldges(2006) andJust

Skin and Bones?New Perspectives on Huma&mimal Relations in the Historical Pag005).

342 pluskowski 2008, p. 120.

343 Jennbert 2004b, pp. 1600566.

344 oumand 2006, pp. 13034.

34> 5eeWolves and the Wilderness in the Middle AQE0&).

Csd2s6 article appears i nMythologiemdu para(1839heditechby PHiige s wi ne
Walter. This work includes articles by several authors. The most of the texts concern medieval motifs, or non
European mythwhich are not redvant for this work.

#'Csd2s Magn¥%sd- -469ir 1999, pp. 166
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evidence is drawn sdiefrom Greek and Celtisources*® As will be seen below, and as has
been noted often above, the boar is often connected with fertility on the basis of its presumed
function. However, as Csd2s06 wor kargarheatuss , f i 1
difficult, as | will show in theihal discussion in the thesis (Chapter3l2

Csd2s Marginsusalr-ttitdl e is the only article |
boar in Old Nordic literature independently. The swine is nonetheless mentioned in general
publications dealing with Old &tdic religion as a whole or in works focusing on other
subjects, and then, as usual, mostly in relation to Freyr and Ffi&agae works underline that
although nowadays there are several ideas about the boar around, the older ideas discussed
above are #t widespread: the boar is seenasymbol of fertility**° of kingship®° of battle
and deathi> as asacrificial animal of Freyr or all of these togethieoite Motz stresses the
royal character of the boar symbol. According to her, the animals of Fneyhotse and the
boar, fArelate him to warfare, to valour and
in the cont ex f?ncafsimiarevway ddhr llindolv ihds exdted that scholars
usually associate the boar with the fertility of thenWand thus with early Swedish kinds,
an idea echoed bRudolf Simek in his statement that the boar as a sign of fertility was
connected with Freyr and the Swedish royal house, and that this was an old atttilbuze.
similar way, John McKinnell maketé hypothesis that the boar could have a sacred fertility
function in connection with Freyjff>’Accor di ng t o rMeh& becamesl the, &t t

sacred boar iy n d | may posstly have been a consmriest, or even a representative of

Csd2s Magn¥%sd-ttir 1999, p. 172.

Simek 1993, p. 91, Csd? s -Ovmkpm(2087dp: 268) states that 1ot GFreyrgnd 1 7 2 .
Freyja were fertility rather than war gods, and that the boar was probably linked with them because of its
outstanding reproductive qualities. Wits (Wilson 1992, p. 109) meanwhile sees the boar as a symbol of
fertility because of the presence o fhasBBuggested that pigss i n f
were connected to fertility because they are fertile animals (InGud 2 s 8200 ,-p 125D

30Motz 1996, p. 19.

®1'n addition to fertility, Ingunn Csd2sard-ttir sugg
Csd2sard-tti261).2007, pp. 248

%2Motz 1996, p. 19Motz otherwise made an important step in dealingvi t he heritage of Du
study The King, the Champion, and the Sorcerer: A Study in Germanic (#986). Although she also uses a

tripartite structure, hers is of a different kind. She underlines that the Vanir cannot only be seen as gods of
farmers, since Freyr is also seen as the god of kings with aspects of the warrior (Motz 1996, 5)pThés is a

big step forward in that it helps us view the boar a
some criticism of itsown:ese, f or exampl e, SchjRdt 2007, p. 5.

%3 Lindow 2001, p. 153

%4 Simek 1993, p. 91

35 McKinnell 2002, p. 277. In the case of Freyja, McKinnell suggested that she is connected to lustful animals

like the nanny goat, the sow and the bitch, the cat. In his #yednsult madeof Freyja has mythological

reference (McKinnell 2005, p.87). He means the insult of Hjalti Skeggjasbrsih e nd (Seeg abekz k f ornr
[, p. 15). This evidence seems to me, however, insufficient to connect these animals explickheyjith
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Freyr who was als& r e y j a &dn tHe same wark, Freyja is mentioned in connection
with Aritual transfor mati ofi’McKinnelfseguestidinaty g o ¢
| ater work that while Freyr had theso’¥ar as
th e boar her e being referred t o as t he At
descendant®® Gro Steinsland is another modern scholar who considers the boar to be first
and foremost the sacrifice animal of Fré&{l n her eyes, howddwber, Fr.
viewed as a domestic boar because he is the
who is associated with has wild animals (ravens and wof¥kkike many others before her,
Steinsland thinks of the warriors in boar helmets as warriors ofr,Fp@ssibly from the
Ynglinga family3®? According to her, the boar represents essentially streisggrkd and
fertility (fruktbarhe).®®

Further discussion is made of the boaBmitt-Ma r i N2 $&reyjai thenGreat

Goddess of the Nortfi995). For Igical reasons, the boar is here predominately discussed in

the connection with Freyja, and mainilF3yy, i n a
in which the idea of boardés connection to w
boariscdl ed Hi | disswi2nneio : ( fséeapandCshauld therafore be connected

with war rather than fertility®* For her, as withEllis Davidson the boar image had a
protective functior®>and could be seeas being a symbol of warrior himséff. She also
rejects Phillpottsd interpretatiomMyodl|l dt pt &fr
(see further Chapter.@). According to Phillpotts, both figures appeared in animal form in

this poem®’Al t hough N ?2sstte tfertiitymaspeteof thechoar, her argument is
somewhat overwhelmed by the overall concept of the book which is written in a somewhat
Dum®zi |l i an wdy,l | Mdws sitlgr Gm mb@réaaGoddess who bad patiouso f

% McKinnell 2002, p. 274.

37 McKinnell 2002, p. 277.

38 McKinnell 2005, p. 60.

39 McKinnell 2005, p. 20.

30 gteinsland 2005, p. 153.

31 gteinsland 2005, p. 152.

%2 gteinsland 2005, p. 154.

33 gteinsland 2005, p. 152.

MNasstrom 1995, rripg.to B8 Davidddnel964, P89 See paragraph above on Ellis
Davidson.

®Nasstrom 1995, p. 171

®Nasstrom 1995, p. 172

¥'Nasstr°m 1995, p. 170 Phi | The &ltet BddacndsAnciers Scarslinavidani st h e
Drama, as part of discus®n on the characters in the fertility drama, although not on ppl11657, as N2a sstr ¢
says but on pp. 168 7 1 . Phill pottsé exact words are that: iThe
became the divinity, and our records show thé-Waly stages of complete anthropomorphisation, if we may use

such a wordod (Phillpotts 1920, p. 171). See also N2ss
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functions including fertility, love, death and wamong other&® Nonetheless, in general,
N2asstst@mes that |ike NjYr#Hr and Freyr, Frey
beast and soi°® In one of her other later booksprnskandinavisk religiof2002) N2 s st r © m
suggests that Freyr had thare his boar with Freyji° She nonetheless makes the
noteworthy observation that t hekufganmkighis r ol e
Nordic Europe echoed that of the lion in other European coufffies.

To sum up the above review of recent dalghip, it is clear that nowadays various
opinions exist about the social and religious understanding of the boar in the Nordic world.
While the idea of the boar as a symbol of fertility which goes back to the nineteenth century
still exists, there haveden several attempts to reject it. A big step forward in recent years has
been the increased understanding of the role of animal. This can be seen especially in the
various studies of animal symbolism, which discuss the animal (boar included) independently
from a deity. This is also one of my purposes in this thesis, although | am aware of the fact
that the relationship to Freyr and Freyja cannot be excluded. Nonetheless, as this chapter has
shown, this relationship has been the main reason why the bodrekascontinuously
interpreted first and foremost as a symbol of fertility. As | intendetmonstrate (and as other
scholars such abl @ s s thavé afready noted) there is actually very little reatience
corcerning Old Nordic religion to suggest ththe boar should be associated primarily with
fertility.>’* However, before we can reach that conclusion, it is important to &samuch
about the boar as is possible, and it is best to start wite theé nb®légg and histoy in
order to reach some ung&nding of how the Old Nordic people understood the animal they

interacted with.

¥Nasstr°m 1995, pp. 73, 89.

®Nasstr°om 1995, p. 77.

Hésom Frey f-rodeNas sned° mecByidgn2991,p..54, héhlioned above.
INasstr°m .2002, p. 87

372 Besides the literature on Old Nordic religion, | used also some sources from other fields, but | am not going to
discuss them deepéerebecause they do not discuss the swine from religjpoint of view.The nmain books

which helped meoncerning theommon backgroundfdhe swine ar¢helcelandicSagasv 2 nar Pkt ar § ¢€ sl
Frr 8 | andn§8mi by | FroikBlgeirdson @@0%) and Pigs andHumans; 10, 000Years of

Interaction (2007) by various scholars. Among them, | have to mention Peter Re&@dawy who did deep

research ito animal bones, mainly pig and pig domestication.

67



4.0. The Biological and Historical Background

In this chapter, | will provide some biological and archaeological background to the figure of
the swine, something which important for a context for the evidence of the swine in
Northern Europe. My belief is that it is necessary to look at swine in the broader context in
order to understand what kind of swine the Old Nordic people knew, and also how swine
seem to have chaad from earlier periods, something which might help us understand
potential survivals from older periods which might have remained in Nordic @edpter
worldview. We have to be aware of the fact that Old Nordic religion was a religion belonging
to peope who already knew the domestic pig and their approach to animals would thus have
been different to peopleom earlier timegwho did not know such an animal). However, we
must remember that the wild swine still remained a common part of environmezapé pn

the Iron Age and shoulithereforestart by examining the nature of this animal.

4.1. Wild Swine: Biological Information

The wild pig is a mammal, an ewwed ungulate belonging to th&rtiodactyla®”® The
species of thé&us scrofgwild swine), nonetheless contains several subsp&¢igsgether
with its domestic relatives, theuidaefamily is one of the most widespread and adaptable
animals in the world” The wild pig is an omnivore, eating almost everything, including
birds, mice invertebrates, insextand carcasses of larger animals. Nonetheless, food of
vegetable origin dominatescorns and beechnuts being centfaindeed, the connection
between the wild swine and acorns was well known in the period under examination,
appeanig, for example itheunderstanding of one verse of &l English Runic Poerf{’

The wild pig lives in family groups containing only females and young m&l@he

old males live alone. Both the males and the females can be dangerous, the females most

373 Groves 2007, p. 13.

374 According Groves, there are 16.5 subspecies, the 0,5 bemgoanaly from Sri Lank (Groves 2007, p. 22).
Nonetheless, according to CluttBnock there are 25 afubspeciefClutton-Brock 1999, p. 91).

37> Rosvold, AnderseB008, p. 8.

37 Rosvold, AnderseB008, p. 15. The diet nonetheless varies with by area.

"8Ac byl on beeoarrinaunm eflldre®c € s heodak fattens the flesh
men) (Dickins 1915, pp. 201).

38 The males leave the group no later than eighteen months of age (Meynhardt 1983, p. 17). The number of
individuals in a family group depdr on the ability of the area to feed them (see Meynhardt 1983, {38)32
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often when accompanied by the piglets, using their snout and teeth to fight and bite because
they do not have such big tusks as males. The boar on the other hand uses his sharp tusks for
fighting.>”® The tusks logically become one of the typical symbols fomther and it cannot
be surprising that they became trophies for hunters.

The fecundity of the wild swine is a typical characteristic well known among people.
It is true that the sow can produce many piglets but in nature, many of them do not survive. In
anormal natural system, predators would eat the weakest individuals; but today the number of
wild swine is mostly regulated by huntiff.Nonetheless, the high reproduction rate of the
swine is better known amongst domestic swine where natural dangersnarated and
people can help them survive. Another reason for connecting the swine with fertility is
probably the fact that the wild pig has quite a long mating period: Although they mate for the
main part in the late autumn and during the wifittthey ae able to breed throughout the
whole year® 1t is also noteworthy that wild swine could start to breed during the first year of
their life. However, the fecundity of the boar increases with*&ge.

Another important fact to bear in mind (not least when cm@nsig the monstrous
boars that occasionally appear in literature) is that the boar keeps growing throughout its

384

lifetime,”™" which means that an old boar may be quite a huge monster.

4.2. The Wild Swine in Europe and Wild Swine Hunting

The oldest period involving swine in Northern Europe (about 10,000 00 BC) precedes

the introduction of agriculture, and thus represents a very different period from those that
came after, both in terms of way of life, and religion. Nonetheless, piidd needs
mentioning, principally in order to highlight the differences, but also with regard to for the

later discussion in this thesis which touches on possible survivals, mainly in connection with

They might involve 20 to 40 ahembery Fr i Hr i k G. Ol geirsson 2005, p . 13)
the groups are basemhly on blood relations; he did not observe that a stranger was accepted into group
(Meynhardt 1983, p. 30).

¥ Meynhardt 1983, p. 8.

330t is mostly the wolf which kills piglets and young animals, rarely the lynx (Ros¥aldersen 2008, p. 13).

%1 Most pidets are born in spring. Meynhardt says that period of mating starts at the end of October and ends at
the end of January, sometimes in February. The main months for mating are, however, November, December
and January. The dates nonetheless differ by dintearea (Meynhardt 1983, p. 61).

382 Rosvold, Anderse@008, p. 12.

383 Rosvold, Anderse@008, p. 12.

34 Rosvold, Anderse@008, p. 12.
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totemic or shamanistic features reflected in thati@hship between animals and people in the
Iron Age (see Chapters3 and 83. concerning battle symbolism).

It is clear that the wild swine became an important animal of prey for the early-hunter
gatherers in Scandinavia soon after the end of the leewAwen forests started to move to
North, in about 9500 BC (the Mesolithic periddjNonetheless, in Southern and Middle
Europe, evidence of the wild swine already exists in the Palaeolithic p&tiaccording to
Christopher Smith, the wild swine is exchusiy a postglacial animaf’ Herbert Schutz
similarly notes that the forestdés repl acemen
increase in nomigratory animalsuchas the red deer, the moose and the wild*Higt this
time, the oak, elm, linden and especially the hazel displaced theirmpithee continental
Europe®® The wild pig usually lives in a broddafed forest habitaf’ and among the trees,
the oak is most important for the swine because aamethe wi d pi gdés favourit
mentioned abov&* Thus consideration of the type of the forest tir@lclimate mean we can
trace the northern border of the area in which the wild pigs lived in that period. Today, they
do not live further north than in Southeé8weden and Southern Norway, but the population is
growing3%> Nonetheless, outside of Scandinavia there is evidence suggesting that the wild pig
can live much further north. In the European part of Russia, for example, wild pigs exist at
about 626 3Mande v e n i IN in&éardia, BvEn though they do not appear regularly

there3®®

385 Jonsson 1986, p. 125. See also Andersson 2004, p. 57. In Sweden, wild pigs were already present in 8,600 BC,
and in Norvay in 7,500 BCRosvold, Anderseg008, p. 9).

388 Evidence suggests that the wild pig was already being hunted by man from Bilzingsleben, Eastern. Germany,
in around 300,000 BC (Schutz 1983, p. 7). Nonetheless, the boar was not the main game animnat that
There were much bigger animals which gave more meat than the boar. In Scandinavia, the wild pig was already
among the hunted animals found at some Stoges et t | ement sites in Sk-ne, Swe
was the main game animal of the pkoin question at that time (Andersson 2004, p. 60). The wild pig only
became the mai n g aafaeer pointidariad theiMesolihic Age.eApdabim the wild boar,

these people also hunted the red deer, the roe deer, and the elk, thenadkribst disappearing during the
Mesolithic Age (Andersson 2004, p. 79).

387 Smith 1992, p. 67.

38 gchutz 1983, p. 53n the Mesolithic Age, it seems that the wild pig and the red deer were the most important
source of food in Europe (ClutteBrock 1999, p93).

39 5chutz 1983, p. 53.

390 5mith 1992, p. 67.

31 This statement is based on an experiment with wild pigs carried out by Meynhardt. Although they eat various
things, according to Meynhardt (1983, pp-88, wild pigs value acorns above any other foodyiMerdt 1983,

p. 41). See alsBosvold, Anderse@008, p. 13.

Fri#dHrik G. Olgeirsson 2005, p. 14. The growth in po
must also consider the question of food availabiRggvold, Andersef008, p. 8).

393t is noteworthy is that the depth of snow which prevents rooting in the soil matters more than the temperature
(Rosvold, Andersef008, p. 11).
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As noted above, when the wild pig first appeared in the north, Nordic societies were
still made up of huntegatherers. In such societies, the roles played by animals were very
different from the roles they played in agricultural society. The higatrerer society was
dependent on successful hunts which make the relationship toward animals quite special. In
such societies, as in some modern traditional hunting societiess rételdirected towards
animals or their spirits in order to achieve successful hunting. For example, caribou hunters in
Labrador feel they have to show respect to the caribou and believe that the King of the
Caribou gives them the anim#l AldhouseGreen mtes also that in societies of hunter
gatherers a common belief is that of fluidity between animals and huntkatthey have a
similar and interchangeable identity’

It is obvious that with the introduction of farming and domestication of animals, the
approach changed. TurvitRetre points out that with the introduction of agriculture in around
3000 BC, people started to live a more settled form of life which also changed their religious
views. As he puts it, the gods of the soil overcame the godediunt®® The hunt was no
longer in the forefront of life. It became an occasional entertainment and sport, the fertility of
the fields and ani mal s s uppo ssdivis and thue alsofa a ki n ¢
central role in theult3%” Religion, logically, had to correspond with the needs of humans.

The importance of the wild swine hunting also changed a great deal after the
domestication of the swine. Schutz points out that at the beginning of the Chalcolithic Age (c.
35001700 BC) wih the advent of the Funnel Beaker culture, hunting decreased (even though
the bones of wild animals, including swine, are still found in graves, showing occasional
hunting continuedf®1 t seems that the male wild swine
interest, which gives reason to continue concentrating on the boar here. According to Jonsson
though it is obvious that people who kept pigs that were comparable in size to the wild pigs
did not need to hunt boars, which was a quite dangerous and unceritzty. #tThe main
problem is that the wild swine is a dangerous animal; the boar has sharp tusks and knows how

to use them. The other difficulty is that the boar lives alone and it is hard to find and track

394 AldhouseGreen 2005, p. 17.
3% For example, the Inuit believed that humans and animals lived once togetherere able to change shapes
with each other: Aldhous&reen 2005, pp. 662. On shapehanging and becoming animals, see further

Chapter7.2.
38 Tyrville-Petre 1964, p. 3.
¥"The inventions of bronze or ir on nkethidgthat wasecer@inhk ab | e i

mirrored in their worldview and religious belief. Iron was introduced into Scandinavia in about 500 BC
(Turville-Petre 1964, p. 6).

%8 gchutz 1983, p. 122.

399 Jonsson 1986, p. 24.
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it.*®® Nonetheless, hunting was still going on dgrisoth the Vendel and the Viking periods,
both as a source for meat, fur and antlatsaround the same time wias becoming sport of
the upper classes in Scandinatfia.

4.3. The Domestication and Rearing of Pigs

According to Bengt Wigh, the domestima of the wild boar probablgtartedduring the
Mesolithic period, with the capturing of young piglé¥éNevertheless, this is quite difficult

to prove because there is no proof of changes taking place in the size of the pig in the
Mesolithic Age’°® Noneheless, the most recestudies on the subject show that pig
husbandry in the world may be 10,000 years*8ltvhen the saalled Neolithic revolution

began in the Middle East about that time, many important changes in human lifestyle were
occurring, the domestication of the wild pig being just one of them. As noted above, with the
domestication of animals, thei®a transition from a hdimg society to a societgf farmers.

In Europe, this seems to occur between thedd the ¥ millennium BC?%° Research into
comparisons of pig DNA shows that the Near Eastern pig was definitely introduced into
Europe during théleolithic period, coming by at least two distinct routé$By around the

4™ millennium BC, it is clear that the European wild bbad also been domesticated and
spread throughout Europe where it replaced the Near Eastef! plgo noteworthy is that

the first farmers kept more pigs and cattle than sheep and goats, the reason for this being that,
according to CluttoiBrock, the wooded area they lived in was much better for pigs and cattle

than for sheep and goats. It was only with the beginning of thezB Age that sheep began

490 Meynhardt 1983, p. 17. While the average wild gisperse about 10 km, in the case of lonely males, there
are known examples of individuals migrating over 250 Rosyvold, Anderse@008, p. 14).

“'JRrgensen 2002, p. 137. Similarly, in Englawyd, wild
As CluttonBrock notes, this actually helped wild pigs to survive until th& dghtury (CluttorBrock 1976, p.
391).

“92\Wigh 2001, p. 78.

“%3 Jonsson mentions that the decrease in the size of animals was waiislgcby domestication, but there was

also a general decrease in the medium size of many kinds of mammals during the end of Pleistocene and
Holocene periods (Jonsson 1986, p. 125).

%4 Albarella, Dobney, Ervynck and Rowléonwy 2007, p. 3.

%3 arson et al2007, p. 15276.

%% arson et al. 2007, p. 15276.

" Near Eastern pig DNA appears in the Neolithic sites of Romania, Germany, France and Croatia. The main
point of the evidence of pig DNA is that the domestication of the European wild boar clearly was not
independent but rather a result of the introduction of the Near Eastern domestic pig into Europe (Larson et al.
2007, p. 1527.
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to be the most common animal in Northern and Western Edfdpeen so, it is clear that the
swine retained an ilngsandmiads,tsompthirg eviech wilhbedomema n s 6

clearer in the next section.

4.4. The Swine n Bronze-Age Rock Carvings

When talking about the Bronze Age, it is important to mention the Southern Scandinavian
Bronze Age rock carvings from between 1500 and 500 *BCThese show various
interactions between humans and animals, including images bfittieherding (or keeping
animals),and even images of sexual intercourse between a man and an aRfifitere are

few carvings of the huimg of the wild boar, but as Ellis Davidson has pointed out, Bronze
Age carvings are mainly concerned with agriculttfreOn some carvings, footprints of
animals appedt:?On other images, animal heads appear to be attached to the ships (if these
images are sps), which might be linked to the later tradition of dragonheads being put on
ships?® Other relevant images are those in which hufilan figures are portrayed with
animal or bird mask&** Indeed, zoomorphic figures which appear on the -aaukings
sometines have wings, bird heads, or hotffsAlthough there seem to be no haifin, half

swine images, such images of zoomorphic figures are important for the discussion of the later
concepts of shapehanging and other shamanistic features of Old Nordic Religion
encouraging it to be traced back to the BroAge (see further Chapter.Z).

Animal motifs make up one of six main motifs on Bronze Age canitfygss Peter
Gelling has noted, Scandinavian rock carvings in Scandinavia can actually be divided into
two groups. The first group involves hunting images and is centréteiNorthScandinavia
while the other group concerns more the interests of the agricultural BAgiezpopulation

“%8 Clutton-Brock 1999, p. 93.
“9gee Chapter 2.1.2.

“Wror example, images from Kalls?2angeslawitl $ekeCollasu
50.

“1Ellis Davidson mentions also images of war as being another main theme of the carvings: Ellis Davidson
1967, p. 51.

“2Wol f and bear footprints appear in rock carvings in

“3gheteligand Falk 1937, p. 159, pl. 26; Coles 1994, p. 36, fig. 20. See also Coles 20053pp. 18
4 gee Aldhousésreen 2005, images on pp.-98.
415 A bird-headed man can possibly be seen on a figure from Brandskog (Uppland): Coles 1994, p. 31, fig. 16e.
Wingedf i gur es appear in Kalls2ngen: Coles 1990, p. 67,
horned man with theurer horn from Kalleby (Coles 1990, p. 33, fig. 19, b), and the horned man from Karslund:
ibid, p. 67, fig.62.
18 Coles 1990, p.a
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located more in the South of Scandinavian penirf&dlais also noteworthyhat the swine
appears in two contexts in thekdter images: as a hunted wild boar or as domestic pig,
usually in a herd. The problem with these images, according to Shetelig and Falk, is that the
animals represented on the rock carvings are often hafidtitoguish, with exception of the

hart, horses and ox&ff Farm animals logically appear in the recirvings from southern
Scandinavia. All thesame, it is noteworthy that carvings of pigs are quite unusual, even
though they were probably common animais Bronze Age farm$-®Coles notes that the
kinds of animals appearing on reckrvings appear to show a particular selection: some
animals do not appear at all, while the most often portrayed tend to bedged herbivores

and some bird&°

Fig. 1. From the left figures of pigs omock carvingsfroma) Ryckeby Fb)Bo gl © saby A

It is nonetheless interesting to note that the main areas in which the pigs appear on
rock carvings are in SoutBastern Sweden; and especially the area of Uppland, awhica
was to be strongly connected with the boathimVendel period (see Chapters 8aBd 110.).
Coles mentions that in Uppland there are almost 200 images of affffialhough, as noted
above, many of these animals are hard to identify, in sevasakahey are clearly pigs. For

“I7 Gelling, Ellis Davidson 1969, p. 1.

“18 Shetelig Falk 1937, p. 159.

19 Other farm animals in the Bronze Age were cattle, sheep, goats, horses and dogs: Hygen, Bengtsson 2000, p.
73.

20 Coles mentions that pigs and bears are rare, while the badgerattes, libe seal, and the dolphin are absent
(Coles 2005, p. 52). Nonetheless, the interpretation of the animals needs a great deal of imagination. For
example, in one carving from Stenbacken (Tanum 66), in Coles 2005, p. 60, fig. 88, | can clearly $ee a sea
while Coles interprets the same figure as a fish.

“2LColes 1994, p. 35.

74



example, the carving from Rickeby F clearly contains group of pigs (ig. 1a).***Coles,
meanwhi | e, mentions ani mal sr @hiclormghtBbe gigsbrs aby
bears***To the above, one can add another grefipnimals from the same place which are

clearly pigs (fig.1b).

Fig. 2. Swine on rock carving fromi mmel|l st adl und, Norr k°ping

The second important area in Sweden for rock carvings of swine in the Bronze Age is
Norrk® pi ng muni¥csitpearlgi®ttyl ainn where a swine app
carvings:** One image shows a man pointing at a wild swine with spear, the animal seeming
to have a crested back, a typical symbol of an angry ¥danother possible hunting scene
al so comger iy bamdashods a groupf five animals, three of them clearly
being wild boars, while the other two are probably an ox and some kind 8f’doether
carving from Hi mmel stadl und, Norrk®°ping 1in
tablet) beause of its huge number pigs (figs.2 and 3).*?® This showsa sword pointing

toward the penis of a boar, with another herd of pigs adavaddition to these pictures on

422 5ee Coles 1994, pp. 7B, Janson, Lundberg, Bertilsson 1989, p. 186.

2 Coles 1994, p. 35 and fig. 29. See also Janson, Lundberg, Bertilsson 1989, p. 183.

4241t is noteworthy thati  ¥st er g°t |l and, ani mal figures represent 2,
Vasterg°tland they are 0,0% (Janson, Lundberg, Bertil
“% Gelling, Ellis Davidson 1969, fig.15.b.

% Gelling, Ellis Davidson 1969, p. 84, fig.41.g.

2t is also noteworthy that all the boars here are portrayed with penises, while the other two animals are not.

% Hasselrot, Ohlmarks 1966, p. 182.
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the Agristavliand is another I mage dbably huge
with dogs. The boar has visible tusks and, once again, a crested back. Above the hunting
scene are what seem to be four smaller wild pigs and another animal on the &ft\side.

another wild boar is perhaps depicted on the carving from LeormaggisbNorrie p i “¥# g .

Fig. 3. A boar hunt on rock carving froldimmelstadlundNo r r k.° pi ng

Another important area for rock carvings is the border area between Sweden and
Nor way, i n IBstfaid*sThig area eontains several images of animals pulling
carts. These are very simple in shape, as Coles notes, aciththeteristidhiorse head is not
stressed with any clarity. According to Coles, however, these animals seem to be meant to be
horses or oxe***> Nonetheless, | would argue that the animals depicted on the rocks at Valla
S°rgard, To%smight be pigf*The nds8 s a bit longer, they do not have
visible ears, and they are of a smaller size than other cattle or horses. One miakemore
like a pig then the other. Similarly, in another cart image, at Begby II, Borge, there is another
animal with a longer nose, which is possibly a s{tA pig might also possibly be seen on

one carving from Vitclycke, Tanum 1, although arguatbi is just on the drawing of the

2% Hasselrot, Ohlmarks 1966, p. 183.

430 Hasselrot, Ohlmarks 1966, p. 202.

31 For detailssee Hygen, Bengtsson 2000 and Coles 2005.

32 Coles 2005, p. 70.

33 Coles 2005, p. 69, fig. 101.

“34 Although it might seem unusual for a pig to pull a cart, such an idea appears later regarding Freyr's boar
Gullinbursti, who is said to pull Freyr's wagon ($eher Chapter 9)

% Coles 2005, p. 71, fig. 103.
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image®*® Several pigs also appear on a carving 255 from Fos3amym (fig. 4). They
include a group of four animals which might be pigs: another pig which seems to be above a
man with an axe, and the last one which carsden on the lefhand bottom corner of the
rock®** Ot her images from Bohuslaan area depict
parish, shows a man withbow (or another weapon), and a group of dogs chasing a wild boar.
This animal is certainly differerfrom the dogs: it has no ears and seems to have a crested

back and snout®

Fig. 4. Rock Carving fronFossumTanum Bomusl| 2

Another relevant example of rock art from this period which must be briefly
mentioned is Kivik Stone 7 (c. 1200 BC) fromushre a s t e r Hi° It ®hktains an.image of
a pig and a goras , a FacmgingdteOhinarks!*® Nonetheless, it is
noteworthy that both animals have very long noses, and the left one has no horns. Ellis
Davidson interprets them as two horses facing each other, suggesting a context of funeral
games:*! Personally, | do not think that any of the animiala pig or a horse. It is very hard

to decide. They could just as well be dogs.

“®Coles 2005, p. 136, fig. 161. (The fipigd is nearby

37 Coles 2005, p. 158, fig. 182.

“38 Janson, Lundberg, Bertilsson 1989, p. 48.

39 Gunnell 1995, pp. 449. See also Ellis Davidson 1B6p. 4850.
40 Hasselrot, Ohlmarks 1966, p. 252.

“4LEllis Davidson 198, p. 49.
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