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Abstract	

The	 need	 for	 a	 well	 defined	 theorization	 of	 anthropology	 of	 space	 and	 place	 was	

increasingly	voiced	by	certain	scholars	 in	the	1990’s.	Various	approaches	and	analyses	

emerged	 but	 anthropologists	 generally	 agreed	 that	 a	 well	 constructed	 definition	 and	

theorization	was	missing.	This	thesis	will	explore	early	notions	of	space	and	place	within	

its	 historical	 context;	 its	 main	 influences	 from	 different	 disciplines,	 perspectives	 and	

scholars,	 until	 the	 appearance	 of	 postmodernism,	 but	 those	 early	 notions	 led	 to	 the	

emergence	of	anthropology	of	space	and	place.	 It	 then	continues	with	a	theme-based	

overview,	 presenting	 the	 six	 intersectional	 and	 theme-based	 categories	 of	 spaces	 by	

Setha	Low	and	Denise	Lawrence-	Zuniga	 (2003).	Their	categories	with	 their	 respective	

focal	points	are:	Embodied	spaces	for	body,	spatial	tactics	for	power	and	social	control,	

contested	spaces	with	 symbols	and	urban	sites,	gendered	spaces,	 inscribed	spaces	on	

how	people	write	meaning	 to	 their	 surroundings	 reciprocally	and	at	 last	 transnational	

spaces	 on	 deterritorialized	 spaces,	 homogeneity	 and	 identity	 politics.	 Recently,	

deterritorialized	spaces	and	delocalized	people	have	received	significant	attention	and	

an	 increased	 focus	has	been	placed	on	notions	 regarding	 identity	politics,	 sovereignty	

and	relations	with	the	nation-state.	Spatial	analyses	have	been	seen	as	a	tool,	enriching	

anthropology	to	pinpoint	certain	elements	of	 inequalities	that	otherwise	might	be	less	

visible.	
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Útdráttur	
Kenningar	um	rými	í	mannfræði	fengu	aukin	sess	á	tíunda	áratug	síðustu	aldar.	Margir	

töldu	 fræðin	 ekki	 hafa	 tekið	 til	 greina	 mikilvægi	 og	 gagnverkandi	 samspil	 manns	 og	

rýmis.	 Ýmsir	 fræðimenn	 hafa	 lagt	 sitt	 af	 mörkum	 til	 að	 skilgreina	 kenningar	 um	

mannfræði	 staða	 og	 rýmis,	 en	 þeir	 hafa	 þó	 virst	 sammála	 því	 að	 enn	 eru	 þær	

ófullnægjandi.	Í	þessari	ritgerð	eru	eldri	skilgreiningar	um	rými	skoðaðar	útfrá	sögulegu	

samhengi	 fram	 að	 póstmódernisma	 og	 áhrif	 einstaklinga,	 hugmynda	 og	 ólíkra	

fræðasviða	dregin	fram.	Þessar	hugmyndir	áttu	sinn	þátt	í	að	móta	mannfræði	staðar	og	

rýmis.	 Megin	 þorri	 ritgerðarinnar	 byggir	 síðan	 á	 hugmyndum	 Setha	 Low	 og	 Denise	

Lawrence-Zuniga	 (2003)	sem	skilgreina	rými	 í	 sex	skaranlega	 flokka,	byggða	á	þemum,	

útfrá	 fyrirliggjandi	 ritsmíðum	 annara	 fræðimanna.	 Rýmin	 eru:	 Líkamnað	 rými,	 taktík	

rýmis,	ágreiningsrými,	mótuð	og	rituð	rými,	kynjuð	rými	og	að	lokum	þverþjóðleg	rými.	

Eins	 og	 sagan	 sýnir	 þá	 taka	 hugmyndir	 og	 kenningar	 um	 rými	 breytingum	 í	 takt	 við	

áherslur	 hvers	 tíma.	 Í	 dag	 á	 tímum	 hnattvæðingar,	 sem	 einkennist	 í	 ríkum	 mæli	 af	

sjálfsmyndarpólitík	(e.	identity	politics),	hafa	afsvædd	rými	verið	áberandi.	Þau	tengjast	

jafnan	 skilgreiningum	 er	 varða	 sjálfsvitund	 einstaklinga	 og	 hópa	 við	 ríki	 og	 þjóðir	 og	

koma	 fram	 staðbundið	 og	 hnattrænt.	 Rýmisrannsóknir	 (e.	 spatial	 analyzes)	 hafa	 verið	

taldar	 heppilegar	 til	 að	 varpa	 ljósi	 á	 ójöfnuð	 sem	 aðrar	 áherslur	mannfræðinnar	 hafa	

gjarnan	sneitt	hjá.	
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Introduction	
A	well	 defined	anthropological	 theory	of	 culture	 and	 space	does	not	 yet	 exist	 even	 if	

there	has	been	an	increased	interest	in	notions	of	space	and	place	in	the	social	sciences	

since	 the	 1990’s	 (Kogot,	 2007).	 Several	 anthropologists	 have	 agreed	 on	 the	 lack	 of	 a	

defined	 anthropological	 theorization	 and	 voiced	 their	 opinions	 on	 the	 importance	 of	

constructing	one	(Appadurai,1996/2003;	Bender	2002;	Geertz,	1996;	Gupta	&	Ferguson,	

1992;	Low,	2014;	Tilley,	1994).	Clifford	Geertz	(1996,	p.	259)	pointed	out	that	place	as	a	

concept,	 or	 an	 analytical	 framework,	 has	 not	 existed	 in	 textbooks	 of	 anthropology	

despite	much	interest	in	the	environment	and	its	various	aspects.	Regardless	of	its	part	

in	everybody’s	being	and	 living,	place	and	space	has	 simply	 slipped	by	unnoticed	as	a	

theoretical	concept	in	the	discipline.		

But	how	should	space	be	observed	anthropologically?	Is	space	merely	a	neutral	

container	that	we	resuscitate	with	our	presence?	To	what	extent	does	the	surroundings	

affect	 us,	 or	 us	 it,	 our	 perceptions	 and	 actions?	 Christopher	 Tilley	 addresses	 these	

questions	 with	 a	 phenomenological	 view.	 According	 to	 Tilley	 (1994,	 p.	 11),	 space	 is	

determined	by	the	person	who	is	experiencing	it.	Space	cannot	be	unbiased	or	neutral	

since	 it	 is	 filled	with	meaning	and	 cross-cut	with	power	 relations	 situating	 the	 viewer	

that	 manifest	 in	 gender,	 age,	 or	 varied	 social	 status	 among	 others.	 Since	 spatial	

experiences	and	understandings	are	varied,	space	can	be	a	conflicting	medium	between	

individuals	 and	 their	 surroundings.	 The	 perception	 and	 experience	 of	 space	 alters	 in	

relation	 to	past	 times	 and	 therefore	depends	partly	 on	 those	particular	 constructions	

and	premises.	Space	relates	to	time	and	is	on	intimate	terms	with	person’s	relationships	

and	 life	 stories.	 Regarding	 the	man-space	 relationship,	 Barbara	Bender	 (2002,	 p.	 136)	

pinpoints	 the	 importance	 of	 applying	 an	 increased	 awareness	 of	 how	 procedures	 of	

socialising	 take	place	and	 form	peoples	understanding	of	 their	places	and	spaces.	She	

reasons	that	as	early	as	childhood,	people	start	questioning	and	negotiating	where	they	

are	allowed	to	go	and	what	behaviour	is	suitable	in	each	place.	They	learn	about	such	

behaviour	almost	subconsciously	by	copying	people	or	by	being	told.	Our	surroundings,	

landscapes,	 spaces	 or	 places,	 are	 therefore	 not	 just	 visual	 experiences	 but	 highly	

personal	confrontations,	where	the	senses	participate	in	creating	the	experience.		
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However,	we	are	 left	with	the	question	as	to	why	space	or	place	has	not	been	

included	in	the	textbooks	of	anthropology	next	to	culture,	ancestry,	kinship,	economy	or	

gender,	as	Geertz	has	pointed	out?	He	reasons	(1996,	p.	259)	that	the	answer	might	be	

the	 commonness	 inherent	 in	 place	 and	 the	 everyday	 sense	 of	 it.	What	 is	 constantly	

around	us	can	be	less	visible	as	a	concept.	Another	possible	reason	for	it	is	that	place	is	

not	a	distinct	theorized	concept	since	it	has	many	terms	as	one	realises	by	looking	it	up	

in	 a	 dictionary.	 “Like	 Love	or	 Imagination,	 Place	makes	 a	 poor	 abstraction.	 Separated	

from	 its	materializations,	 it	has	 little	meaning.”	 (Geertz,	 1996,	p.	259).	Due	 to	 limited	

theorizing	on	place	as	well	as	a	lack	of	measurement	for	people’s	perception	and	value	

of	place,	Geertz	considers	that	the	most	effective	way	to	gather	an	understanding	of	a	

place	is	with	ethnography.	To	be	up	close	where	one	can	see,	hear	and	feel	how	a	place	

and	a	person	interact.	His	second	reason	for	exploring	place	through	ethnography	is	the	

simple	fact	that	the	significance	of	how	people	perceive	their	surroundings	 is	far	from	

declining	in	today’s	world	(Feld&Basso,	1996,	p.	11	and	Geertz,	1996,	p.	260).		

In	 the	 globalized	 world	 of	 supermodernity,	 massive	 amounts	 of	 people	 are	

considered	deterritorialized	or	delocalized	 for	very	various	reasons,	and	the	questions	

of	space	and	place	are	highlighted.	Marc	Auge	(2014,	p.	801;	Bender,	2002,	p.	36;	Low	&	

Lawrence-Zuniga,	 2003,	 p.	 29)	 is	 credited	 with	 the	 popular	 term	 non-places,	 as	 a	

description	of	places	where	people	rather	move	through	than	socialise,	they	therefore	

interact	according	to	the	rules	of	that	distinct	place.	Auge	considers	airport,	hotels	and	

supermarkets	 amongst	 others	 in	 that	 category,	 but	 Barbara	 Bender	 (2002,	 p.	 36)	

pointed	 out	 that	 non-places	 do	 not	 exist.	 However	 monotonous	 and	 lifeless	 places	

might	 seem	and	however	un-rooted	or	alien	 they	might	be	experienced,	 they	are	yet	

always	places.		

Geertz	 claims	 that	 still	 today,	 “no	 one	 lives	 in	 the	world	 in	 general”	 (1996,	 p.	

262);	everyone	lives	in	their	restricted	part.	The	media	and	extensive	travels	might	have	

enhanced	 our	 sense	 of	 interconnectedness	 but	 they	 distract	 us	 and	 remove	 us	 away	

from	“what	it	means	to	be	here	rather	than	there,	now	rather	than	then,	without	which	

our	understanding	will	be	thin,	general,	surface,	and	incomplete”	(Geertz,	1996,	p.	262).	

People,	consciously	or	not,	will	always	find	their	various	and	creative	ways	to	act	on	the	

sensory	 based	 experiences	 that	 their	 surroundings	 produce.	 Therefore	 an	
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anthropological	 account	 of	 space	 and	 place	 is	 essential	 as	 it	 would	 enhance	 our	

understanding	 of	 what	 different	 places	 in	 different	 times	 mean	 to	 people	 and	 the	

complex	 arrangements	 that	 people	 make	 accordingly	 (Bender,	 2002,	 p.	 136;	 Feld	 &	

Basso,	1996,	p.	11;	Geertz,	1996,	p.	262).	

Since	 there	 has	 been	 a	 lack	 of	 literature	 about	 space	 within	 anthropology,	

scholars	 directed	 their	 attention	 towards	 notions	 of	 landscape,	 space	 or	 place	within	

different	 disciplines	 and	 considered	 the	 emergence	 of	 these	 terms	 within	 different	

historical	 contexts	 (Kogot,	 2007,	 p.	 10).	 The	 aim	 of	 chapter	 one	 in	 this	 thesis,	 the	

historical	 overview,	 is	 to	 survey	 the	 most	 influential	 notions	 of	 space	 until	 the	

postmodernism	 era	 appeared	 and	 to	 consider	 how	 different	 disciplines	 and	 scholars	

have	influenced	anthropological	thought	and	the	anthropology	of	space.	I	have	chosen	

to	 trace	 history	 in	 a	 chronological	 order,	 going	 from	 larger	 time	 periods	 of	 the	 past	

gradually	moving	towards	our	present	time.	The	reason	for	what	might	be	viewed	as	an	

abrupt	 disruption	 of	 this	 chronological	 timeframe	 after	 1960’s	 until	 the	 1980’s	 is	 the	

appearance	 of	 postmodernism	 in	 anthropology.	 I	 consider	 the	 influence	 of	

postmodernism	in	chapter	two	when	I	then	move	towards	a	theme	based	perspective,	

derived	from	Setha	Low	&	Lawrence-Zuniga’s	(2003)	six	categories	of	spaces.	My	aim	is	

to	 provide	 an	 overview	 of	 current	 anthropological	 notions	 on	 space,	 but	 those	

categories	I	draw	upon	are	still	largely	influenced	by	postmodern	thought.	Setha	Low	&	

Lawrence-Zuniga’s	categories	of	spaces	are	intersectional,	meaning	they	can	criss-cross	

the	topics	under	discussion	and	to	a	certain	extent	in	time	and	therefore	their	order	is	

mostly	irrelevant	for	the	purposes	of	this	thesis.	What	is	mentioned	in	one	space	might	

concern	 another	 one	 but	 each	 space	 will	 be	 viewed	 by	 its	 particular	 perspective.	

Chapter	two,	within	embodied	spaces,	also	includes	the	emergence	of	the	anthropology	

of	 the	 senses	 or	 sensory	 anthropology	 since	 that	 builds	 on	 the	 phenomenology	 of	

embodied	spaces	and	further	explorations	regarding	the	perception	of	spaces.	Chapter	

three,	 transnational	 space,	 is	 somewhat	 of	 a	 leap	 forward	 in	 time	 since	 the	 analysis	

concerns	 the	 current	 age,	 the	 time	 of	 globalisation	 and	 late	 capitalism,	more	 clearly	

than	the	other	more	timeless	spaces.	Transnational	spaces	are	one	part	of	Setha	Low	&	

Lawrence-Zuniga’s	 six	 categories	 of	 spaces,	 although	 I	 placed	 them	 in	 chapter	 three	

since	they	contain	their	own	sub-categories.	Most	of	the	spaces	in	chapter	two	can	and	

do	fit	within	transnational	space,	but	my	aim	 is	 to	point	out	key	characteristics	or	the	
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main	 element	 of	 each	 particular	 conceptualization	 of	 space.	 I	 will	 now	 turn	 to	 a	

historical	framework	to	understand	the	intellectual	basis	upon	which	the	anthropology	

of	space	is	built.		

1 Early	notions	of	space	and	influential	scholars	on	the	anthropology	of	
space	

In	Meditations	 on	 First	 Philosophy	 published	 in	 1641,	 René	 Descartes	 reasons	 that	

bodies	and	minds	are	clearly	two	different	kinds	of	phenomena,	or	characterizes	a	being	

with	 two	 different	 kinds	 of	 traits	 and	 manners.	 The	 body	 is	 distinguished	 by	

spatiotemporal	 physical	 properties,	 while	 the	 premises	 of	 thinking,	 together	 with	

feelings	and	vision,	distinguishes	the	mind.	At	the	end	of	the	nineteenth	century,	when	

natural	science	held	that	force	and	mass	characterize	physical	systems,	Edmund	Husserl	

put	 forth	his	 version	of	phenomenology	and	 introduced	 it	 as	we	know	 it	 today.	 Since	

then	 the	mind-body	 problem	 has	 taken	 on	 other	 configurations	 but	 the	 discipline	 of	

phenomenology,	 with	 its	 focus	 on	 the	 body,	 has	 been	 firmly	 established	 within	

anthropology	of	space	(Bender,	2002;	Low,	2014;	Stanford	Encyclopedia	of	Philosophy,	

2003	and	Tilley,	1994).	

Eric	Hirsch	explains	in	The	Anthropology	of	Landscape:	Perspectives	on	Place	and	

Space	 (1995,	p.	3-6)	that	landscape	intertwines	with	the	terms	space	and	place,	which	

make	 it	 difficult	 to	 separate	 those	 terms	 completely.	 Hirsch	 considers	 debates	 on	

landscape	 across	 cultures	 and	 history	 and	 includes	 references	 to	 art	 history	 and	

geography	in	order	to	provide	a	cross-cultural	and	comparative	anthropological	study	of	

landscape.	 In	 that	context	he	underlines	 the	 importance	of	keeping	the	emergence	of	

the	term	landscape	in	mind.	He	explains	that	the	term	appeared	in	Europe	between	the	

16th	and	19th	century,	originating	within	the	same	time	period	and	the	same	academic	

framework	as	the	streams	of	thought	that	would	lead	to	the	emergence	of	the	discipline	

of	anthropology.	Landscape	entails	a	relationship	between	foreground	and	background,	

a	 relationship	 that	 can	 be	 seen	 in	 other	 portrayals	 as	 in	 the	 late	 nineteenth-century	

garden	 city.	 There,	 the	 town	 and	 the	 country	 unite	 when	 the	 country	 becomes	

embodied,	 comparable	 to	 the	 configuration	 of	 a	 house	 with	 a	 garden	 nowadays.	 It	

therefore	includes	a	relationship	between	the	foreground	and	background	of	social	and	
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cultural	 life	 as	well	 as	 the	 relationship	 of	 the	 viewer	 and	 the	 painted	 representation.	

This	Western	representation	of	 landscape,	according	to	Hirsch,	entails	a	more	general	

foreground-background	 relationship	 that	 can	 be	 found	 cross-culturally.	 Sir	 Ernst	Hans	

Josef	Gombrich	(Hirsch,	1995,	p.	7)	produced	a	different	clarification	of	it.	He	found	that	

the	 multiple	 reproductions	 of	 landscape	 paintings	 in	 Europe’s	 early	 modern	 cities	

stemmed	from	the	emergence	of	two	visual	cultures	and	their	valued	representational	

forms.	Those	 two	visual	 cultures	were	applied	differently	between	 the	colonization	 in	

the	Pacific	and	 the	European	exploration	since	 its	historical	progresses	participated	 in	

forming	the	use	of	the	term	landscape.	Gombrich	traced	the	foundation	of	the	term	to	

Leon	 Battista	 Alberti’s	 text	 and	 his	 aesthetic	 theories	 of	 Renaissance	 visual	 portrayal,	

published	in	1498	in	Ten	Books	on	Architecture.	Alberti	viewed	art	as	a	genuine	part	of	

human	life	that	should	be	cherished	and	valued	for	its	psychological	outcomes.	One	way	

of	 attaining	 that,	 according	 to	 him,	 was	 by	 observing	 a	 gratifying	 picture	 of	 the	

countryside.	While	observing,	the	viewer	takes	distance	from	the	framed	picture	and	by	

looking	through	it,	the	surface	takes	on	another	dimension	in	the	form	of	a	replacement	

or	 replica	 of	 the	world.	 This	 approach,	 the	 southern	 tradition,	was	 contrasted	 by	 the	

northern	tradition,	which	focused	on	the	descriptive	art	of	empirical	portrayals.	These	

were	mostly	 in	 forms	of	maps	and	pictures	with	a	 ‘realist’	quality	 to	 them.	Gombrich	

points	out	that	the	landscape	category	emerged	by	intertwining	the	dominant	southern	

aesthetics	with	the	northern	realism.		

In	 Europe,	 Cartesian	 thought	 was	 an	 influential	 factor	 of	 the	 following	

objectivism	 which	 aimed	 to	 diminish	 outside	 influences	 in	 order	 to	 establish	 a	 solid	

knowledge	 foundation.	 It	 undervalued	 all	 expressions	 that	 could	 be	 explained	 by	

symbolic	 reference	 to	 images.	 Accordingly,	 the	 historical	 events	 of	 the	 West	 were	

characterized	by	an	extensive	use	of	map	making.	However,	another	Western	tradition	

did	exist,	 referred	to	as	the	art	of	memory,	which	opposed	Cartesian	views	by	placing	

common	 sense,	 imagery	 and	metaphor	 in	 the	 foreground.	 Its	 main	 proponent,	 Vico,	

believed	 that	 knowledge	 was	 found	 within	 sensory	 topics,	 which	 stands	 for	 socially	

shared	 feelings	 that	 people	 create	 themselves	with	 their	 flow	of	 activities.	 There	 is	 a	

substantial	difference	between	the	Cartesian	and	the	Vichian	view:	the	former	holds	an	

absolute	 position	 found	 in	 pre-established	 things	 and	 aims	 for	 a	 clear	 map-like	
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representation,	while	 the	 latter	one	holds	a	 relativistic	position	and	prioritizes	 images	

and	calmness	(Hirsch,	1995,	p.	16-17).	

1.1.1 18th	and	19th	century		

In	 the	 18th	 century	 in	 Europe,	 phenomenology	 stood	 for	 notions	 of	 appearances,	

mostly	 sensuous	 types	 that	 were	 considered	 essential	 in	 gaining	 factual	 knowledge.	

Later,	 towards	 the	 end	 of	 the	 19th	 century	 and	 with	 the	 emergence	 of	 psychology,	

Franz	Brentano	used	the	term	for	descriptive	psychology.	Through	Brentano’s	usage	of	

it,	Edmund	Husserl	borrowed	the	term	for	his	new	studies	on	consciousness	which	were	

launched	in	1900-1901	in	Logical	Investigation	and	introduced	the	phenomenology	that	

we	 know	 today.	 In	 the	 18th	 and	 19th	 century	 version,	 the	 phenomena	 stand	 for	

“whatever	 we	 observe	 and	 seek	 to	 explain”	 (Stanford	 Encyclopedia	 of	 Philosophy,	

2003).	

The	 notions	 of	 space	 in	 the	 eighteenth	 and	 nineteenth	 century	would	 set	 the	

stage	 for	 later	 emphasis	 on	 national	 discourses.	 Within	 evolutionist	 thought,	

deterministic	attempts	that	linked	cultural	variation	to	the	environment	were	favoured.	

That	made	space,	as	a	physical	environment,	the	main	proponent	in	deciding	the	level	

of	 cultural	 progression.	 At	 the	 time	 there	were	 different	 social	 evolutionary	 theories	

operating,	based	mostly	on	biological	organisms.	Herbert	Spencer	(1820-1903)	was	the	

most	 famous	proponent	of	 such	views	 (Kogot,	2007,	p.	13;	Nanda	&	Warms,	2011,	p.	

382).	The	influential	sociologists	at	the	time	were	Émile	Durkheim	(1858-1917),	Marcel	

Mauss	 (1872-1950)	 and	 Max	 Weber	 (1864-1920).	 Durkheim	 paid	 attention	 to	 social	

cohesion	 and	 solidarity	 and	 his	 significant	 notion	 on	 collective	 consciousness	 entailed	

that	consciousness	is	shared	within	a	group	of	people.	In	his	opinion	his	main	discovery	

was	that	the	human	mind	separates	things	into	opposites	(Nanda	and	Warms,	1994,	p.	

383).	 Marcel	 Mauss	 (Low	 and	 Lawrence-Zuniga,	 2003,	 p.	 3-4)	 left	 his	 mark	 on	 the	

discipline	with	studies	on	the	body.	According	to	him,	the	technique	of	the	body,	which	

involves	 acquired	 habits	 and	 somatic	 tactics,	 contains	 the	 complete	 ‘cultural	 arts’	 of	

being	 in	 the	 body	 and	 the	 world.	 He	 later	 stated	 that	 the	 imagery	 in	 architecture	 is	

largely	influenced	by	human	experiences	and	he	analysed	the	importance	of	the	human	

body	as	a	metaphor.	Max	Weber	(Nanda	and	Warms,	1994,	p.	383)	was	influenced	by	

Marx´s	theories	and	accordingly,	opposed	to	Durkheim,	took	conflict	as	a	focal	point.		
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Late	 in	the	19th	century,	discussing	Durkheim's	sociology	and	Friedrich	Ratzel's	

geography	on	the	relationship	of	society	mileu,	Carl.	O	Sauer’s	formulation	on	landscape	

emerged	against	the	environmental	determinism	that	had	been	prominent	during	that	

age.	According	to	Sauer,	natural	landscape	is	a	medium	that	is	shaped	by	the	agency	of	

culture,	which	results	in	cultural	landscape.	(Hirsch,	1995,	p.	9)	

1.1.2 Early	20th	century		

In	the	early	twentieth	century	the	approach	toward	conceptualizing	space	changed	and	

the	 physical	 environment	 became	 seen	 as	 the	 means	 of	 social	 organizations	 or	

economic	 strategies	 rather	 than	 determining	 human	 culture.	 Within	 German	

anthropology,	 the	 ruling	 concept	 was	 culture	 areas,	 which	meant	 that	 cultures	 were	

spatially	 defined,	 although	 they	were	 identified	 by	 their	 dominant	 cultural	 traits.	 The	

succession	 of	 these	 notions	 within	 anthropology	 later	 resulted	 in	 regional	 sub-

disciplines	(Kogot,	2007,	p.13).	

With	 the	 crisis	 of	World	War	 I	 in	 Europe,	 the	 relevance	of	 social	 evolutionism	

decreased.	The	ideas	of	Spencer	and	Durkheim	would	nevertheless	find	their	way	into	

the	 notions	 of	 functionalists	 who,	 similarly	 to	 Spencer,	 looked	 at	 societies	 in	 terms	

comparable	to	biological	organisms.	The	two	main	British	functionalists	were	Radcliffe	

Brown	(1881-1955),	who	took	Durkheim´s	notions	further	within	the	frame	of	structural	

functionalism,	 and	 Bronislaw	 Malinowski	 (1884-1942),	 whose	 psychological	

functionalism	 focused	on	 the	physical	and	psychological	needs	of	humans.	Within	 the	

US,	 Franz	 Boas	 (1858-1942),	 established	 a	 new	 American	 anthropology	 called	

Particularism	 in	 opposition	 to	 the	 existing	 attempts	 of	 scientifically	 trying	 to	 justify	

institutionalized	racism.	 Its	 theory	drew	on	the	notion	that	all	humans	are	biologically	

equal	 and	 that	 culture	 is	 the	 vehicle	 in	 differentiating	 human	 societies.	 His	 cultural	

relativism,	 the	 core	of	Boasian	anthropology,	 led	many	of	his	pupils	 to	 continue	 their	

studies	within	the	field	of	personality	studies.	(Nanda	&	Warms,	p.	383-384).	

Phenomenology,	 which	 had	 been	 practiced	 in	 various	 ways	 for	 centuries,	

became	recognized	in	the	early	20th	century	through	the	works	of	Husserl,	Heidegger,	

Sartre	and	Merleau-Ponty.	 In	1927,	Heidegger	brought	forth	his	 interpretation	of	 it	by	

publishing	Being	and	Time.	Heidegger	argued	that	we	interpret	our	activities	and	their	

meanings	by	looking	at	our	circumstantial	connections	to	things	in	the	world	as	opposed	
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to	categorizing	the	world	in	order	to	study	activities.	Our	activities	and	us	are	always	in-

the-world	 and	 our	 being	 is	 being-in-the-world	 (Stanford	 Encyclopedia	 of	 Philosophy,	

2003).	He	argued	that	“spaces	receive	their	essential	being	from	location	and	not	from	

‘space’”	 (Tilley,	1994,	p.	13)	 since	 the	 latter	are	not	humanized.	Reality	and	cognition	

are	 not	mutually	 exclusive,	 according	 to	 him,	 but	 unite	 in	 the	 social	 fact	 of	 dwelling	

similarly	 as	 thereness	 unites	 landscape	 and	 people.	 In	 the	 1930’s	 the	 then	 German	

version	of	phenomenology	found	its	way	into	French	philosophy	through	the	narrator	of	

Marcel	 Proust’s	 In	 Search	 of	 Lost	 Time	 and	 his	 memories	 of	 past	 time	 experiences,	

including	his	attachment	to	the	smell	of	freshly	baked	madeleines.	This	discernment	to	

experience	is	traceable	to	the	work	of	Descartes;	French	phenomenology	made	efforts	

to	retain	the	central	elements	of	his	insights	while	rejecting	the	body-mind	dualism.	In	

1945,	Maurice	Merleau-Ponty	published	his	Phenomenology	of	Perception,	in	which	he	

emphasized	the	role	of	the	body	as	the	medium	in	human	experience.	Merleau-Ponty	

incorporated	 and	 expanded	 Husserl´s	 notion	 of	 the	 lived	 body	 in	 opposition	 to	 the	

physical	 body	while	 he	 also	 refrained	 from	 the	Cartesian	body-mind	 split.	His	 version	

tackled	awareness	within	phenomenology	through	various	experiences	of	the	body	and	

the	role	of	 freedom,	which	 is	extremely	significant	 in	French	existentialism.	Heidegger	

and	 Merleau-Ponty	 both	 looked	 for	 the	 right	 balance	 between	 absolute	 empiricist	

objectivism,	a	pure	objective	view,	and	cognitive	idealism,	a	pure	subjective	view,	since	

both	 views	 ignore	 the	 complexity	 of	 perception	 by	 excluding	 each	 other.	 Within	

empiricist	 objectivism,	 the	 spatial	 perception	 of	 the	 surroundings	 is	 an	 occurrence	 in	

nature	 that	makes	 the	 perception	 fully	 objective	without	 a	 perceiving	 subject.	 In	 the	

latter	 one,	 cognitive	 idealism,	 an	 absolute	 subjectivity	 is	 used	 and	 the	 objective	 side	

only	 relates	 to	 the	 consciousness.	 (Stanford	 Encyclopedia	 of	 Philosophy,	 2003;	 Tilley,	

1994,	p.	14-15).	

1.1.3 1950’s	

In	 the	 fifties,	 with	 starting	 steps	 towards	 new	 nation	 states,	 de-colonization	 and	 the	

increased	 pace	 of	 urbanization,	 several	 systematic	 researches	 took	 place	 on	 the	

relationship	 between	 culture	 and	 environment,	 which	 resulted	 in	 the	 notions	 that	

cultural	 development	 and	 culture	 change	 are	 perceived	 as	 progressive	 social	 system	

adaptations	 to	 the	 natural	 environment.	 Three	 paradigms	 of	 anthropology	 existed	 at	
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the	 time:	 the	 British	 structural-functionalism	 of	Malinowski	 and	 Radcliffe	 Brown;	 the	

American	cultural	and	psychocultural	anthropology	practiced	by	 the	students	of	Boas;	

and	 American	 evolutionist	 anthropology	 with	 its	 links	 to	 archaeology	 that	 centered	

around	Leslie	White	and	Julian	Steward	(Kogot,	2007,	p.	13-14;	Ortner,	1984,	p.	127-128	

and	138).		

In	the	1950s,	Eric	Eriksson’s	theory	of	the	psychological	relationship	of	the	body	

to	space	appeared.	By	studying	children	he	noticed	how	boys	construct	highly	unsteady	

structures,	 while	 girls	 create	 encircled	 static	 spaces.	 He	 concluded	 that	 children´s	

representational	 space	 is	 suffused	 by	 psychological,	 biological	 and	 cultural	 factors	 of	

gender,	which	 they	 exhibit	 in	 architectural	 form.	 Later,	 anthropologists	who	 drew	on	

psychoanalytic	definitions	of	bodily	spaces	criticized	his	spatial	analyses.	In	1955	Irving	

Hallowell	 declared	 that	 the	 foundations	 of	 human	 orientation	 were	 cultural	 factors	

including	 spatial	 schema,	 which	 he	 considered	 to	 play	 a	 fundamental	 part.	

Transcendence	 of	 personal	 experience	was,	 according	 to	 him,	 situated	 in	 a	 particular	

way	of	viewing	the	world	and	in	orienting	oneself	spatially	within	it	by	symbolic	means.	

(Low	and	Lawrence-Zuniga,	2003,	p.	3-4).	

1.1.4 1960’s	

Until	the	1960’s,	the	disciplines	of	human	geography	and	archaeology	had	been	mainly	

empiricist.	 Christopher	 Tilley	 (1994)	 referred	 to	 human	 geography	 as	 a	 geographical	

equivalent	 to	 anthropology	with	 its	 holistic	 approach.	 It	 examined	 various	 regions	 on	

different	 spatial	 scales,	 often	 beginning	 with	 geological	 notions,	 moving	 towards	 the	

climate	and	soils	and	then	leading	towards	notions	on	political	systems	and	welfare.	In	

archaeology,	cultural	units	were	made	within	a	given	territorial	area,	where	an	assumed	

ethnic	meaning	was	attached.	The	positivism,	closely	accompanied	with	functionalism,	

would	replace	those	perspectives	with	“the	‘revolutions’	of	the	‘new’	geography	and	the	

‘new’	 archaeology”	 (Tilley,	 1994,	 p.	 7)	 to	make	 up	 for	 what	 had	 been	 considered	 as	

misunderstandings	 of	 the	 past.	 It	 was	 out	 of	 those	 notions	 that	 the	 discipline	 of	

geography	 and	 archaeology	 appeared	 and	 the	 re-theorization	 of	 space	 emerged,	

removing	the	notion	of	space	away	from	any	human	concerns.	Space	became	viewed	as	

a	neutral,	universal,	abstract	container,	where	human	activities	took	place,	absent	from	

domination	or	power	structure,	while	being	both	separate	from	and	equivalent	to	time.	
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The	positive	aspect	was	the	possibility	of	it	being	objective	and	quantified	geometrical	

analyses	 that	 could	 be	 done	 cross-culturally	 between	 different	 localities	 or	 different	

historical	time	periods	(Tilley,	1994,	p.	7-9).		

Within	anthropology	in	the	1960’s,	a	rapidly	changing	mixture	of	psychoanalysis,	

linguistics,	 semiotics,	 structuralism,	Marxist	 theory	 and	 reception	 aesthetics	 took	 the	

lead	from	the	older	moral	humanism	and	three	movements	within	anthropology	were	

launched:	Cultural	ecology,	symbolic	anthropology,	and	structuralism	(Ortner,	1984,	p.	

128).		

Cultural	ecology,	was	an	updated	version	of	the	material	evolutionism	traceable	

all	 the	 way	 to	 Marx	 and	 Engels,	 emerging	 as	 a	 second	 school	 of	 American	

anthropological	thought	to	compete	with	the	ideas	of	Boas	(Nanda	and	Warms,	1994,	p.	

384	 and	 Ortner,	 1984,	 p.132).	 Within	 cultural	 ecology,	 there	 existed	 some	 simple	

analyses	of	nature,	environment	and	adaptation,	but	the	meaning	of	‘space’	as	a	part	of	

the	environment,	would	only	become	questioned	 later	 (Kogot,	2007).	The	 initiators	of	

cultural	 ecology,	 Julian	 Steward,	 Leslie	White	 and	George	 Peter	Murdoch	 cleared	 the	

way	 for	 several	 anthropological	 scholars	 of	 the	 1960s	 and	 1970s.	 Elman	 Service	 and	

Marshall	Sahlin’s	redefined	version	was	still	evolutionist	at	its	base,	associated	with	the	

archaeological	part	of	anthropology,	but	the	version	of	Marvin	Harris,	who	had	a	variant	

without	Marx´s	influences,	and	Roy	Rappaport	both	utilized	system	theory,	drawing	the	

attention	 away	 from	 evolution.	 The	 focus	 was	 no	 longer	 on	 how	 the	 environment	

activates	 or	 hinders	 social	 and	 cultural	 developments	 but	 on	 how	 those	 social	 and	

cultural	forms	work	in	order	to	keep	their	bonds	with	the	environment	(Ortner,	1984,	p.	

132-133).	

The	 formative	 years	 of	 symbolic	 anthropology	 were	 1963-1966.	 	 The	 term	

represents	many	different	styles	used	by	scholars	 to	analyse	culture	with	elements	of	

psychology	or	literary	texts.	The	symbolic	and	interpretative	anthropologists	advocated	

anthropology	as	an	art	of	cultural	interpretation	and	considered	the	discipline	closer	to	

the	humanities	than	to	science.	Their	aim	was	to	clarify	and	communicate	the	essence	

of	meaning	to	members	of	different	cultures	rather	than	finding	universal	concepts	of	

testable	 laws.	 The	 two	 most	 significant	 forms	 of	 symbolic	 anthropology	 came	 from	

Clifford	 Geertz	 (1926-2006)	 and	 Victor	 Turner	 (1920-1983).	 Geertz	 was	 mostly	
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influenced	 by	 Max	 Weber,	 and	 displayed	 a	 modification	 of	 the	 earlier	 American	

anthropology	 with	 a	 focus	 on	 ‘culture’,	 while	 Turner,	 who	 was	 mainly	 influenced	 by	

Durkheim	but	 trained	by	British	 structural-functionalists	 under	 the	 influence	of	Marx,	

focused	his	concerns	on	the	functions	of	society	(Ortner,	p.	128-129;	Nanda	&	Warms,	

p.	386-387).	

The	Structuralism	of	Claude	Lévi-Strauss	was	the	only	new	paradigm	within	the	

social	 sciences	 and	 humanities	 that	 developed	 in	 the	 sixties.	 His	 attempt	 was	 to	

construct	the	universal	grammar	of	culture.	Drawing	on	Durkheim	and	linguistic	theory	

he	stated	that	the	essential	rule	of	culture	was	the	tendency	to	think	in	dual	opposites.	

In	 accordance	 with	 Marx	 and	 Freud,	 he	 argued	 that	 there	 were	 few	 underlying	

principles,	defined	by	unity	and	systematicity,	which	characterized	both	random	and	the	

most	prolific	forms.	He	claimed	that	cultural	forms	could	be	generated	by	unconscious	

mental	 structures	 that	 connect	 to	 spatial	 organization	 but	 get	 displayed	within	 social	

and	 symbolic	 forms.	 His	 realizations	 would	 be	 beneficial	 to	 many	 anthropologists	

working	with	interpretations	of	cultural	symbols	(Low	and	Lawrence-Zuniga,	2003,	p.	9;	

Nanda	&	Warms,	p.	383-5;	Ortner,	p.	135-6).	In	1966	the	anthropologist	Edward	T.	Hall	

(Low	&	 Lawrence-Zuniga,	 2003,	 p.	 4-5)	 founded	 the	 field	 of	 proxemics	 that	 explored	

how	people	address	space	in	relation	with	culture	and	culture’s	influence	in	behaviour	

and	spatial	perception.	Location	takes	place	through	the	many	panels	of	the	body	which	

both	collaborates	with	others	and	its	surroundings.	Hall	came	up	with	a	categorization	

of	 four	 personal	 spaces	 from	 private	 to	 public	 and	 the	 conclusion	 that	 spatial	

experiences	 are	 diverse,	 sensory	 worlds	 of	 individuals	 differ	 and	 the	 action	 of	

structuring	 spaces	 varies	 for	 individuals.	 This	 questioned	 the	 possibility	 of	 shared	

phenomenological	experiences.	

1.1.5 Postmodernism	

Postmodernism,	 an	 orientation	within	 the	 philosophy	 of	 science,	 emerged	 late	 in	 the	

1970’s	 within	 French	 and	 U.	 S.	 American	 philosophy	 and	 would	 fast	 have	 deep	

influences	on	the	arts.	Michael	Foucault,	Roland	Barthes	and	Jacques	Derrida	who	were	

poststructuralist	 scholars,	 which	 thought	 countered	 the	 dominant	 notions	 of	 older	

structuralism	 followed	 by	 neo-marxism,	 are	 considered	 to	 have	 introduced	

postmodernism	 into	 the	 social	 sciences	 in	 France.	 In	 the	 States,	 postmodernism	was	
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influential	in	forming	cultural	studies	but	its	deepest	impact	on	anthropology	was	linked	

to	 the	 linguistic	 turn	 with	 its	 emphasis	 on	 texts,	 on	 reflexivity	 in	 fieldwork	 and	 on	

notions	 regarding	 Western	 hegemony.	 Boas’s	 cultural	 relativism,	 as	 well	 as	 Geertz’s	

hermeneutic	approaches	often	became	affiliated	with	American	postmodernism.	There	

is	 a	 fluid	 definition	 of	 postmodernism	 but	 recurrent	 descriptions	 point	 out	 that	 our	

knowledge	of	our	societies	is	a	construction,	as	opposed	to	pure	truth,	that	needs	to	be	

deconstructed.	 Two	meanings	 have	 often	 been	 attached	 to	 postmodernism.	 The	 first	

one	regards	specific	historical	time	period	distinguished	by	dominant	Western	myths	as	

well	as	collected	fragments	of	meanings,	the	terms	post	industrial	society	as	well	as	late	

capitalism	 resemble	 that.	 The	 second	 meaning	 concerns	 the	 academic	 and	 artistic	

schools	that	associate	with	the	definition	above	and	consider	composition	and	particles	

optimal,	either	for	artistic	or	intellectual	reasons	(Anthrobase.	com,	n.d.).	

2 The	six	theme-based	categories	of	spaces	
In	the	previous	chapter	I	presented	a	historical	analysis	of	the	lines	of	thought	that	have	

informed	 the	 conceptualization	 of	 space.	 I	 will	 now	 turn	 to	 a	 more	 focused	 and	

thematic	 analysis	 concerning	 various	 approaches	 in	 the	 discipline	 regarding	 space.	

These	 themes	 are	 largely	 informed	 by	 the	work	 of	 Setha	 Low	 and	 Denise	 Lawrence-	

Zuniga	(2003).	Given	the	intersections	of	these	themes,	the	order	in	which	they	appear	

here	is	unimportant.	

2.1.1 Embodied	space.	Phenomenology	and	the	senses	within	anthropology	

In	the	literature	on	place,	humanistic	approaches	have	increasingly	been	included	in	the	

researches	of	 cultural	 geographers	 and	anthropologists	 in	order	 to	approach	people’s	

experiences	 and	 feelings	 of	 places.	 Commonly	 those	 feelings	 relate	 to	 a	 sense	 of	

rootedness,	 up-rootedness	 or	 belonging.	 Philosophy	 of	 phenomenology,	 including	

Heidegger’s	concept	of	dwelling,	has	been	widely	used	by	scholars	 interested	 in	space	

and	place	and	has	often	been	thoroughly	blended	with	social	theory.	Its	analyses	have	

then	had	various	usages	regarding	urban	planning,	architecture	or	environmental	design	

(Feld	&	Basso,	1996,	p.	3).		
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	 Since	 the	 discourse	 on	 theories	 of	 space	 within	 anthropology	 was	 for	 long	

governed	 by	 geographical	 or	 sociological	 notions,	 the	 tendency	 was	 to	 abandon	 the	

body	 due	 to	 the	 well-known	 strain	 of	 the	 objective	 -	 subjective	 and	 the	 material-

symbolic	split.	According	to	Setha	Low	and	Lawrence-Zuniga	(2003,	p.	1-2),	the	concept	

embodied	 space	 brings	 those	 notions	 together,	 highlighting	 different	 aspects	 of	 the	

body;	its	lived	experience,	its	agency,	its	physical	and	biological	unit	and	the	body	as	a	

locus	 for	 speech	 and	 acting.	 The	 body	 is	 part	 of	 the	 space	which	 shrinks	 and	widens	

according	 to	 people’s	 mental	 state,	 feelings	 of	 self,	 social	 associations	 or	 cultural	

factors.	They	present	embodied	space	as	a	configuration	to	understand	place	through	

the	 combination	 of	 spatial	 alignment,	 movement	 and	 language.	 Embodied	 space	 is	

where	 consciousness	 combines	 with	 experiences	 materially	 and	 spatially.	 Miles	

Richardson	 (Low	&	 Lawrence-Zuniga,	 2003,	 p.	 5)	 studied	 how	we	materialize	 physical	

and	sensuous	experiences	by	 turning	 them	 into	a	 symbol	 that	we	construct	an	object	

out	 of.	 He	 considered	 embodied	 space	 to	 consist	 of	 being-in-the-world	 and	 the	

foundation	of	a	place	to	lie	in	the	depth	of	the	senses.	Nancy	Munn	(1996/2003,	p.	94;	

Low	&	Lawrence-Zuniga,	2003,	p.	5)	constructed	the	term	mobile	spatial	field,	partly	out	

of	the	analysis	of	Henry	Lefebvre’s	field	of	action	and	basis	of	action.	The	mobile	spatial	

field	 reaches	out	of	 the	body,	or	moves	 through	domains,	 from	wherever	 the	body	 is	

placed.	For	her,	spatial	domains	and	physical	actors	generate	spacetime	as	a	symbolic	

web	 of	 connections.	 Through	 her	 findings	 she	 presented	 how	 spatial	 restriction	 and	

excluded	spaces	are	unrelated	to	fixed	points	or	places.	They	rely	on	the	reciprocity	of	

individuals	relocating	in	space	and	the	earthly	spaces	of	body	action.	Alessandro	Duranti	

(1997/2003,	p.	110)	 introduced	a	 linguistic	model	 that	he	reworked	out	of	proxemics.	

His	model	 included	spatial	positioning,	 language	and	movements	of	the	body.	He	paid	

attention	to	how	people	link	physically	remote	but	emotionally	close	locations	together	

by	speaking	about	them	and	he	takes	an	example	of	how	speech	and	movements	create	

a	distinct	social	and	cultural	space	for	diaspora	groups.	

From	 the	 beginnings	 of	 the	 twentieth	 century	 an	 increased	 interdisciplinary	

focus	 on	 senses	 took	 place	 and	 it	 became	 prominent	 in	 the	 social	 sciences	 and	 the	

humanities.	Within	anthropology	there	had	been	a	sporadic	interest	in	the	senses,	but	

in	 the	 1980s	 and	 1990s	 the	 sub-discipline	 anthropology	 of	 the	 senses	 became	

established.	 It	was	 linked	and	related	to	the	works	on	embodiment	that	attempted	to	
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solve	 the	 body-mind	 split	 as	 well	 as	 the	 link	 or	 rupture	 between	 practice	 and	

knowledge.	Those	practices	drew	on	the	phenomenological	views	of	Maurice	Merleau-

Ponty	and	Thomas	Csordas,	and	their	emphasis	on	the	body,	as	well	as	on	theorizations	

from	Pierre	Bordieu.	The	influences	of	the	senses	concerned	practical	 levels	as	well	as	

methodological	 and	 theoretical	 ones	 and	 brought	 forth	 new	 interdisciplinary	

collaborations	 with	 new	 ways	 of	 handling	 research	 problems	 that	 had	 yet	 not	 been	

included.	 Integral	 to	 this	 new	 sub-discipline	 were	 surveys	 concerning	 sensory	

experiences	and	ways	of	categorizing	‘others’	as	well	as	the	ethnographer	within	(Pink,	

2015,	p.	8	and	23-24,	26).		

How	people	 perceive	 the	world	 is	 the	main	 concern	 of	 any	 phenomenological	

approach,	but	phenomenology	also	includes	explanation	and	knowledge	of	the	subject’s	

experience.	 During	 the	 connection	 between	 Being	 and	 Being-in-the-world,	 people	

externalise	 themselves	while	objectifying	 the	world	creating	an	 interspace	which	 they	

then	need	to	close	again.	It	is	in	the	closing	of	that	interspace,	as	well	as	in	the	distance	

of	it,	that	humans	find	as	one	of	their	existential	tasks.	During	the	closure,	the	self	tries	

to	bond	with	the	exteriorised	entity,	through	various	ways	of	perceptions	(Tilley,	1994,	

p.	11-12).	Heidegger	and	Merleau-Ponty	have	both	emphasised	 linking	social	being-in-

the-world	with	inhabited	space.	According	to	Heidegger	(Tilley,	p.	13)	space	needs	to	be	

humanized	 in	 order	 to	 turn	 into	 a	 place	 or	 a	 location	 where	 an	 available	 room	 of	

dwelling	 or	 to-stay-with-things	 can	 enter.	 The	 latter	 describes	 things	 that	 one	 cannot	

remove	like	the	sky	or	one’s	birth.	The	former	term	dwelling,	which	is	much	used	within	

phenomenology,	 rises	 out	 of	 constructed	 locations	 where,	 in	 combination	 with	 the	

building	 of	 it,	 people	 can	 think	 and	 therefore	 dwell.	 Dwelling	 and	 staying	with	 things	

therefore	create	areas	of	opportunities	where	the	environment,	deity,	life	and	death	all	

come	together.	Cognition	is	included	in	dwelling	as	well	as	in	its	social	facts	and	serves	

to	link	different	aspects	of	“place,	praxis,	cosmology,	and	nurture”	(Tilley,	1994,	p.	13)	

together	which	makes	cognition	an	inherent	part	of	reality.	Merleau-Ponty	(Tilley,	1994,	

p.	 14-15)	 considers	 the	 body	 to	 be	 an	 ideal	mediator	 that	 fuses	 themes	 of	 subjects,	

objects,	 consciousness	 and	nature.	Bodily	 awareness	 is,	 according	 to	him,	 the	 root	of	

perceptual	consciousness	 that	 is	affected	by	 the	body’s	placement	and	existence.	The	

body	 is	 a	 larger	 part	 of	 space	 than	 just	 a	 fragment	 since	without	 it	 space	would	 not	

exist.	 Opposed	 to	 space,	 the	 term	 place	 needs	 human	 awareness	 in	 order	 to	 exist.	
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Accordingly,	 places	 are	 undoubtedly	 charged	 with	 worth	 and	 significance	 and	 can	

therefore	not	be	seen	as	neutral	zones.	The	foundation	of	human	places	arrives	through	

connections,	 meetings,	 movement	 and	 memory	 and	 its	 restrictions	 depend	 on	 the	

restrictions	 of	 human	 awareness	 which	 influences	 people’s	 personal	 and	 cultural	

identities.	 In	 order	 to	 understand	 the	 explicitness	 of	 certain	 places,	 Tilley	 categorized	

spaces	 into	somatic	space,	perceptual	space,	existential	space,	architectural	space	and	

cognitive	space	to	clarify	how	identities	of	places	get	constructed.	

Around	 the	 time	 that	 anthropology	 of	 the	 senses	 was	 establishing	 itself,	 the	

geographical	approaches	to	senses	became	further	refined.	The	main	difference	is	that	

the	 geographical	 approach	 drew	 on	 existing	 studies	 from	 the	 field	 of	 social	 sciences,	

philosophy	 and	 literature	 but	 the	 anthropological	 approach	 focused	 more	 on	

ethnographical	sensory	experience	with	a	cross-cultural	vision.	Human	geographers	put	

their	main	 focus	on	 theories	of	 space,	place	and	environmental	 experiences	but	 their	

ethnographies	and	theories,	which	involve	the	relations	between	physical	and	material	

features	and	social	aspects,	had	much	influence	on	sensory	ethnographies	(Pink,	2015,	

p.	13-14).	According	to	Sara	Pink	(2010,	p.	331),	a	focus	on	the	senses	in	a	twofold	way	

has	 become	 a	 focal	 point	 in	 today’s	 anthropology.	 First	 there	 is	 the	 original	

anthropology	 of	 the	 senses	 and	 secondly	 there	 is	 the	 newer	 sensory	 anthropology	

drawing	on	theories	of	sensory	perceptions	as	opposed	to	being	a	sub-discipline	entirely	

on	the	senses.	The	latter	one	requires	a	rethought	anthropology	that	employs	theories	

of	sensory	perceptions	to	the	already	existing	gendered,	reflexive,	visual	and	embodied	

approaches.	It	also	undermines	cross	cultural	comparison	and	the	link	between	culture	

and	place.	Pink’s	approach	(2015,	p.	13)	 is	to	not	treat	the	senses	as	the	main	specific	

study	topic	but	rather	as	an	approach	that	combines	the	senses	with	an	ethnographic	

study.	According	to	Pink	the	themes	of	the	anthropology	of	the	senses	can	be	viewed	by	

its	 three-fold	 topics.	 First,	 it	 surveys	 the	 association	 between	 sensory	 perception	 and	

culture.	Second,	it	deals	with	the	role	of	vision	in	relation	to	the	other	senses	and	at	last	

it	explores	the	site	of	embodied	knowledge	which	craves	certain	reflexivity	that	reaches	

further	 than	 solely	 written	 culture.	 The	 Varieties	 of	 Sensory	 Experience	 published	 in	

1991	was	David	Howes’	attempt	to	define	the	sub-discipline	anthropology	of	the	senses.	

He	 incorporated	 cross-cultural	 comparison	 of	 senses	 and	 how	 their	 patterns	 were	

organized	which,	according	to	him,	stemmed	from	the	assumption	that	both	culture	and	
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senses	 are	 organized	 hierarchically.	 Tim	 Ingold	 (Pink,	 2015,	 p.	 8-11)	 criticised	 his	

approach	since	it	gave	culture	and	society	the	lead	overtaking	the	sensory	experiences.	

He	 proposed	 a	 research	 with	 focus	 on	 how	 experiences	 and	 discourses	 interact	 and	

affect	people’s	perception	of	their	surroundings	while	seeking	for	ways	to	remove	the	

focus	 from	 emphasis	 on	 society’s	 collective	 social	 experiences,	 as	 Howes	 had	 done.	

Their	 differing	 views	 lies	 in	 the	 fact	 that	 Howe	 engages	 more	 in	 a	 cultural	 and	

representational	 route	with	 cultural	model	being	 the	main	key,	enlisting	vision	as	 the	

main	 sense.	 Ingold,	 whose	 work	 lies	 closer	 to	 human	 geographers	 of	 the	 non-

representational	route,	denies	that	vision	is	the	dominant	sense	by	claiming	that	human	

perception	is	the	key	element	(Pink,	2015,	p.	9	and	11).	

In	2005,	Howes’	influential	Empire	of	the	Senses	was	published	bringing	together	

different	 disciplines	 with	 focus	 on	 the	 sensory	 aspects	 on	 culture	 and	 society.	 The	

earlier	 explorations	had	 focused	more	on	 the	 linguistic	 aspects	 but	 this	 new	 “sensual	

revolution”	 (Pink,	2015,	p.	23)	as	Howes	has	 referred	 to	 it,	brought	a	more	enhanced	

full-bodied	 knowledge	 on	 culture	 and	 experiences	 and	 impacted	 a	 field	 of	 different	

disciplines.	 Tim	 Ingold	 (2000,	 p.	 3	 &	 171),	 who	 is	 influenced	 by	 Kathleen	 R.	 Gibson,	

introduced	perception	as	an	enactment	of	the	whole	organism	within	 its	surroundings	

rather	 than	 solely	 of	 a	 mind	 in	 a	 body.	 The	 duality	 between	 person	 and	 organism,	

according	 to	 Ingold,	 as	 well	 as	 between	 society	 and	 nature,	 lies	 in	 a	 rift	 which	 has	

characterized	 both	 the	 discipline	 of	 anthropology	 and	 the	 construction	 of	 Western	

thought.	He	reminds	us	of	Gregory	Bateson’s	notions	that	the	mind	is	“out	there	in	the	

world	 rather	 than	 in	 the	 head”	 (Ingold,	 2000,	 p.	 171).	 Our	 reason	 for	 projecting	

ourselves	 as	 existing	 outside	 of	 the	world	 is	 because	we	 are	 completely	 preoccupied	

within	it.	“The	problem	of	perception	lies	in	understanding	the	nature	of	this	immediate	

pre-objective	experience,	 itself	 a	precondition	 for	objective	 thought”	 (Ingold,	2000,	p.	

169).	 Ingold	 considers	 that	 although	 the	 body	 and	 phenomenology	 has	 gained	 a	

renowned	interest	in	anthropology,	it	has	yet	failed	do	diminish	the	Cartesian	split	and	

rather	managed	to	enhance	it.	According	to	him,	there	are	three	hindrances	within	the	

phenomenological	 approach;	 First,	 reducing	 the	 organism	 to	 a	 bodiless	 unrealized	

assemblage	that	resides	parallel	to	culture.	“The	embodiment	of	culture,	in	short,	leads	

to	nothing	less	than	the	disembodiment	of	the	organism!”	(Ingold,	2000,	p.	170),	which	

therefore	 enhances	 what	 it	 planned	 to	 eliminate.	 Secondly,	 by	 magnifying	 the	
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distinctions	between	 the	body	and	 the	mind	making	 the	problem	continue	 since	 they	

are	not	isolated	units.	The	mind,	as	an	example,	is	a	fundamental	actor	in	perceiving	its	

surroundings	and	 in	 its	organism.	Finally,	he	criticises	the	phenomenological	approach	

for	 not	 having	managed	 to	 come	 up	with	 a	 constructive	 research	 scheme	 that	 could	

enhance	 our	 understanding	 of	 how	 people	 strategically	 cope	 with	 what	 available	

technology	can	yet	not	explain	(p.	170).	The	debates	between	Howes,	Pink	and	Ingold	

on	the	themes	of	the	senses	and	perception	are	still	running	(Pink,	2015,	p.	11).	

2.1.2 Spatial	tactics.	Power,	knowledge	and	social	control	

Studies	 of	 cultural	 geography,	 which	 now	 includes	 viewpoints	 from	 anthropology,	

archaeology,	 and	 the	 humanities,	 earlier	 made	 explorations	 on	 the	 associations	

between	 landscape	 and	 dominance	 while	 also	 surveying	 the	 urgency	 of	 maintaining	

devotional	places.	A	parallel	trend	to	that	were	explorations	of	cultural	anthropologists	

who	 put	 their	 focus	 on	 social	 identities	 and	 social	 well-being	 guiding	 their	 attention	

towards	 the	 senses	 of	 rootedness	 or	 up-rootedness	 related	 to	 a	 place.	 That	 trend	

escalated	 to	 the	 point	 where	 many	 anthropologists	 felt	 the	 need	 to	 withdraw	 their	

attention	from	humanistic	and	philosophical	studies	towards	themes	of	contestation	by	

viewing	places	as	sites	of	power	struggles	within	the	local	and	global	context.	Many	of	

the	 scholars	 whose	 focus	 lies	 on	 resistance	 use	 neo-Marxist	 and	 global	 postmodern	

approaches	for	their	analyses.	They	are	commonly	interested	in	political	action,	gender	

approaches	or	representation	and	are	often	inspired	by	the	spatial	analyses	of	Michael	

Foucault	(Feld	&	Basso,	1996,	p.	4-5).			

Setha	Low	and	Denise	Lawrence-Zuniga	(2003,	p.	30)	use	the	term	spatial	tactics	

to	refer	to	how	people	use	space	in	order	to	influence	social	control	and	power.	Space,	

that	might	seem	to	have	a	neutral	appearance,	can	both	conceal	and	generate	the	bond	

between	power	and	social	aspects	(Low	&	Lawrence-Zuniga,	2003,	p.	30	and	350).	They	

consider	 the	 two	 most	 significant	 influences	 within	 that	 field	 as	 being	 the	 work	 of	

Michael	 Foucault	 and	 Jean	 Baudrillard,	 but	 they	 also	mention	 the	work	 of	Michel	 de	

Certeau	and	Gilles	Deleuze.	The	terms	heterotopia	from	Foucault	and	hyperspace	from	

Baudrillard,	 display	 spaces	 of	 mass	 communication	 and	 late	 captialism	 and	 the	 link	

between	spatial	representation	and	material	space.	That	link	is	often	brief	but	can	also	

be	completely	disconnected	(Low	&	Lawrence-Zuniga,	2003,	p.	30	and	350).		
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Foucault’s	 spatial	 analyses	 were	 in	 some	 ways	 developed	 theories	 against	 the	

previous	 Cartesian	 tradition	 and	 the	 philosophical	 traditions	 of	 phenomenology	 and	

existentialism	that	put	 its	 focus	on	the	subjective	sides	 (Rabinow,	1989/2003,	p.	354).	

His	analyses	on	the	connection	of	power	and	space	concluded	that	architecture	served	

as	 a	 political	 technology	 canalising	 spatial	 control	 of	 the	 individual,	 in	 the	 form	 of	

governance	with	the	goal	of	creating	an	easily	governed	body.	His	concept	and	analysis	

of	 Jeremy	 Bentham’s	 architecture,	 the	 famous	 Panopticon	 example,	 describes	 the	

governance	of	 its	occupants	who	reside	in	different	cell-like	spaces	where	they	can	be	

seen	by	their	supervisor	at	all	times	without	knowing	whether	or	when	they	are	being	

watched.	That	constant	possibility	of	surveillance	disciplines	them,	resulting	in	changes	

of	behaviour	in	a	self-regulating	way	(Rabinow,	1989,	p.	354	and	356;Low	&	Lawrence-

Zuniga,	2003,	p.	30-31).	Paul	Rabinow	draws	on	Foucault	when	discussing	spatial	tactics	

through	organization	and	architecture.	He	considers		

three	regimes	of	space	and	power:	the	sovereign	in	which	the	basic	unit	is	territory,	
the	disciplinary	where	the	problem	is	the	control	of	bodies	by	spatial	ordering,	and	
bio-power	 in	 which	 power	 is	 exercised	 on	 a	 population	 existing	 in	 a	 particular	
milieu,	and	 the	“relative	simultaneity	of	 these	different	 spatial-political	 concerns”		
(Low	&	Lawrence-Zuniga,	2003,	p.	31)	

The	spatial	tactics	of	Foucault	and	re-articulated	by	Rabinow	lie	within	organization	and	

architecture	 which	 influences,	 sometimes	 withholds,	 power	 relations	 between	 two	

groups.	Their	spatial	tactics	tackle	the	inspection	of	the	body	in	space	as	well	as	changes	

in	 spatial	 principles	 that	 accompany	 the	 expansion	 of	 bio-power.	 (Low	 &	 Lawrence-

Zuniga,	2003,	p.	31;	Rabinow,	1989	p.	356).		

Michael	de	Certeau,	a	scholar	from	the	French	tradition	of	psychoanalysis	(Low	

&	 Lawrence-Zuniga,	 2003,	 p.	 30-31),	 produces	 another	 take	 on	 spatial	 tactics	 and	

explores	how	people	steer	their	existence	in	space	on	an	everyday	basis.	His	theory	of	

lived	space	includes	how	people’s	spatial	tactics	often	avoids	or	resists	the	discipline	of	

urban	 planning.	 He	 claims	 that	 power	 is	 about	 spatially	 defined	 areas	 and	 their	

frontiers.	People	who	are	more	privileged	use	coping	strategies	which	can	be	described	

by	 categorizations,	 descriptions	 or	 separation;	 while	 the	 less	 privileged	 use	 sets	 of	

tactics	which	 can	be	 characterised	by	mobility	 and	avoidance	of	 authorised	 spaces	 to	

oppose	its	control.	Tactics,	defined	like	that,	are	ways	to	use	genuine	places	as	opposed	
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to	 creating	 them.	Gilles	Deleuze	 and	 Felix	Guattari	 (Low	&	 Lawrence-Zuniga,	 2003,	 p.	

31-32)	 approach	how	people	oppose	 the	 state’s	 spatial	 authority	 and	by	what	means	

they	do	that.	According	to	them	the	nomad	will	find	ways	to	stay	un-governed	without	

becoming	 re-territorialised	by	 sliding	 through	places	 that	exhibit	power	 relations.	 In	a	

similar	fashion,	flexible	movement	patterns	and	brief	meetings	with	people	characterize	

the	 modern	 nomad	 whose	 life	 in	 airports,	 shopping	 malls	 or	 banks	 can	 be	 seen	 as	

representing	postmodern	life.		

Yet	another	approach	to	understand	spatial	tactics	is	offered	by	Jean	Baudrillard.	

According	 to	 Baudrillard	 (Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 32-33)	 the	 prominent	

features	of	late	capitalism	and	post	modernity	are	the	disastrous	representations	seen	

in	many	places.	Culture,	according	to	him,	is	ruled	by	simulations	that	create	a	form	of	

hyperreality	which	he	considers	 the	media	 responsible	 for	circulating.	 	He	argues	 that	

when	signs	become	detached	from	their	 reference	points	until	one	cannot	distinguish	

between	 the	 object	 and	 the	 representation,	 a	 new	 construction	will	 appear	 which	 is	

made	out	of	the	older	version,	the	simulacra.	That	simulation,	which	is	unrelated	to	its	

simulacra,	has	its	own	origin	and	reality.	The	transition	takes	place	in	four	phases.	The	

portrayal	is	similar	to	the	real	foundation	of	the	object.	In	the	second	face,	the	portrayal	

covers-up	and	distorts	 the	essential	one.	 In	 the	third	 face,	 it	hides	 the	absence	of	 the	

essential	one	until	at	the	last	stage	the	resemblance	to	the	foundational	one	does	not	

exist.	At	that	point	the	portrayal	inhabits	its	own	reality	and	is	turned	into	a	simulacrum,	

a	form	of	the	hyperreal.	Airports	can	be	seen	as	spaces	of	the	third	face	and	hotel	can	

be	a	simulacra	representing	a	complete	detachment	of	its	surroundings.	Disneyland	can	

be	an	example	of	 simulation,	or	 a	 fictional	 place,	which	has	become	popular	 through	

promotions	and	advertisements.	Baudrillard	mentions	that	its	representation	as	a	form	

of	 fiction	 justifies	 that	 its	 surroundings	 are	 real	 when	 in	 fact	 they	 are	 simulacras	 or	

hyperreal	as	well.	

Michael	 Herzfeld	 (1991,	 p.	 363-364;	 Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 33-34)	

uses	 both	 de	 Certeau’s	 concept	 of	 spatial	 tactics	 and	 Baudrillard’s	 hyperreality	 in	 his	

ethnography	in	Greece.	He	seeks	to	understand	the	contradictory	view	of	its	inhabitants	

who	are	defending	their	own	homes	by	using	authoritative	persuasions,	 for	 their	own	

benefits,	 while	 working	 against	 the	 state’s	 preservation	 practices	 and	 regulations.		
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History	 for	 those	 inhabitants	 therefore	 includes	their	own	possessions	as	well	as	 their	

needs	 and	 risks	 where	 the	 architectural	 appearance	 of	 their	 houses	 changes	 in	

accordance	 with	 people’s	 demands	 and	 tactics	 until	 it	 become	 detached	 from	 its	

original	meaning.	In	that	sense,	the	historical	direction	gets	re-established	in	coherence	

with	people’s	everyday	lives.	

Heterotopia	 is	 Foucault’s	 term	 that	 stands	 for	 places	 as	 museums,	 historical	

sides,	 cemeteries	 or	 theme	 parks	 where	 the	 culture	 of	 the	 area	 comes	 together	 but	

becomes	represented,	contradicted	and	reversed	all	at	the	same	time	(Low	&	Lawrence-

Zuniga,	2003,	p.	34).	The	original	term,	heterotopia,	 is	a	medical	term	that	describes	a	

distinct	displaced	tissue.	It	is	neither	unhealthy	nor	threatening	but	it	develops	outside	

of	what	is	considered	to	be	its	normal	place	(Johnson,	2006,	p.	76).	Heterotopias	mirrors	

Foucault’s	broad	query	of	power	relationships.	They	are	not	utopian,	 imagined	places,	

but	they	encourage	a	fictional	spatial	area	which	associations	oppose	the	norm	without	

being	different	from	the	ruling	principles.	Heterotopia	 is	able	to	disentangle	utopia	by	

constructing	a	backdoor	away	from	power	that	creates	an	access	of	traverse	(Johnsons,	

p.	 87).	 Gabel	 &	 Handle	 (Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 34)	 argue	 that	 museums,	

which	can	be	a	form	of	heterotopia,	easily	become	the	modern	life	determiners	of	what	

is	 considered	 legitimate	 and	 original	 enough	 to	 become	 protected.	 Yet,	 museum	

exhibitions	or	historic	preservations	will	 include	strategies	comprised	of	certain	“artful	

fakery”	 (Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 34).	 According	 to	 Gabel	 &	 Handle	

(1996/2003,	 p.	 383;	 Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 34)	 the	 kind	 of	 conservative	

constructivism	 approaches	 that	 can	 be	 found	 in	 those	 places	 presents	 the	 past	

deceptively	by	selectively	choosing	to	portray	certain	myths	over	facts,	adjusting	things	

in	favour	of	customary	needs	while	disregarding	reality.	Along	with	other	spatial	tactics,	

historical	sites	create	a	deceptive	appearance	by	enhancing	its	own	distinct	reality	of	a	

nation	and	of	the	colonial	past.	

Setha-Low	 (Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 34)	 explores	 how	 urban	

developments,	 that	 involve	 large	 constructions	 of	 compartmentalised	 structures,	

categorize	 social	 relations	 and	 enhance	 social	 segregation	 and	 estrangement	 by	

sectionalising	 its	 environment.	 Those	 constructions	 generally	 create	 a	 congruity	 of	 its	

residents	 regarding	 ethnicity,	 class,	 gender	 and	 sexual	 orientation	which	often	makes	
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people	react	by	grouping	up,	fighting	for	territories	or	by	creating	new	divisions	of	lines	

that	 further	 enhances	 segregation.	 Its	 residents	 tend	 to	 rationalise	 their	 choice	 of	

segregation	with	 a	 fear-based	 discourse	 on	 violence	 to	 search	 for	 privacy	 and	 safety.	

Accordingly,	 the	 economically	 better	 off	 people	 chose	 to	 enclose	 themselves	 behind	

fences,	 security	 instalments	 and	 guards	 for	 security	 and	 privacy.	 These	 gated	

communities,	according	to	Setha	Low,	bear	certain	resemblance	to	Foucault’s	analysis	

of	 the	 Panopticon.	 Sally	Merry	 (Low	&	 Lawrence-Zuniga,	 2003,	 p.	 35)	 used	 the	 term	

moral	 minimalism	 to	 define	 spatial	 exclusion	 and	 disassociation	 from	 outsiders.	 The	

state	participates	 in	 it	by	 increasing	its	control	and	regulations	that	 influences	families	

and	the	living	in	the	neighbourhood.	That	extends	into	the	gated	communities	when	the	

spatial	control	and	its	technological	aspects	of	surveillance,	 is	not	considered	‘enough’	

so	 an	 architectural	 structure	 of	 security	 is	 added.	 Waltraud	 Kogot	 (2007)	 did	 his	

ethnography	 in	Dublin	on	gated	communities	where	he	noticed	that	the	 individuals	of	

the	 new	 gated	 apartment	 areas	 are	 often	 busy,	 single	 individuals	 with	 long	 working	

hours	 in	 the	 inner-city	 business	 area.	 They	 socialise	 little	 but	 have	 a	 neighbourhood	

network	 of	 chat-rooms	 to	 communicate	 with	 their	 neighbours	 that	 they	 often	 have	

rarely	 met	 in	 real	 life.	 The	 other	 side	 of	 the	 coin	 are	 the	 workers	 in	 Dublin	 who	

appeared	 to	 have	 extensive	 social	 activities	 and	 connections	 in	 their	 everyday	 lives	

through	 their	 pubs,	 labour	 unions,	 voluntary	 work	 and	 neighbourhood	 associations.	

Setha	Low	(Low	&	Lawrence-Zuniga,	2003,	p.	36)	further	shows	how	residents	of	certain	

gated	communities	use	spatial	and	rhetoric	 tactics	 to	hide	their	class	based	exclusion,	

while	 the	 workers	 apply	 more	 rebellious	 tactics	 by	 escaping	 the	 presence	 of	

authoritative	 control	 through	 movements	 in	 space.	 Different	 spatial	 tactics	 are	 used	

simultaneously	and	alternatively	by	different	associates	of	the	gated	communities;	from	

its	 residents,	 from	 people	 that	 do	 not	 live	 there	 but	 still	 have	 dealings	 with	 the	

community,	from	the	architects	and	from	the	developers	and	planners	who	manage	to	

popularize	these	living	arrangements.	

2.1.3 Contested	spaces.	Producing	contests:	Symbols	and	urban	sites	

According	 to	 the	 categorization	 of	 Low	 &	 Lawrence-Zuniga	 (2003,	 p.	 18),	 contested	

spaces	are	characterised	by	social	inequalities	where	people	engage	in	confrontations	of	

different	 kinds	 due	 to	 access	 and	 control	 of	 resources	 and	 power.	 The	 conflicts	 that	
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arise,	which	focus	on	the	significance	or	the	portrayal	of	that	particular	area,	are	often	

linked	with	 the	 social	 disputes	 that	often	 lie	 deeply	 ingrained	within	myths,	 and	 they	

generate	ruling	cultural	topics	which	influence	people’s	social	 lives	on	every	day	basis.	

According	 to	Hilda	Kuper	 (Low	&	Lawrence-Zuniga,	2003,	p.	19),	 sites	are	 social	 areas	

that	 are	 active	 in	 political	 events.	 They	 function	 as	 compressed	 hidden	 symbols	 and	

through	 their	 involved	 social	 actions,	many	 ideas	and	 concepts	 get	 formed.	 The	most	

extreme	example	of	that	are	the	spatial	politics	of	the	colonial	history.	Barbara	Bender	

(2002,	p.	142-143)	reminds	us	how	a	thorough	historical	 inspection	is	needed	in	order	

to	 understand	 any	 acts	 of	 contestation	 of	 an	 area.	 She	 points	 out	 how	 throughout	

history,	 the	 political	 engagement	 and	 contestation,	 within	 the	 same	 area,	 varies	 its	

expression	and	meanings	and	how	the	social	 identity	of	each	particular	space	appears	

more	 clearly	 through	 the	 action	 of	 contesting.	 Similarly	 to	 the	 notions	 of	 Low	 &	

Lawrence-Zuniga	(2003),	Bender	(2002,	p.	168-169	and	142)	states	that	sites	operate	as	

compressed	 symbols	 within	 politically	 framed	 events	 through	 social	 and	 ideational	

constructions.	Sites	have	different	kinds	and	amounts	of	power	but	the	potential	of	the	

site	rest	on	its	possibilities	to	transform	its	symbols	for	a	crucial	purpose.	Bender	applies	

re-negotiated	 Marxist	 methods	 since,	 opposed	 to	 Marx,	 she	 does	 not	 rely	 solely	 on	

class-based	 approach	 but	 involves	 aspects	 of	 ethnicity,	 gender	 and	 age	 as	 well.	

According	 to	 her,	 Marxist	 approaches	 still	 apply	 with	 that	 re-negotiation	 since	 his	

portrayal	of	how	social	arrangements	under	the	influence	of	capitalism	facilitate	aspects	

of	 segregation,	 short	 lived	 events	 or	 concepts,	 creative	 demolition	 as	 well	 as	

individualism	are	in	accordance	with	her	own	findings	on	the	site	of	Stonehenge.	

Discourse	 on	 spatial	 identities	 and	 the	 politics	 of	 representation	 is	 another	

related	 topic,	 but	 the	 establishment	 of	 social	 identities	 relating	 to	 place	 can	 have	 an	

importance	in	contestation	over	and	area.	Historical	memories,	as	from	colonial	times,	

can	carry	much	weight	and	accordingly	marginalized	groups	have	united	 to	 resist	and	

fight	 the	 state’s	 supremacy.	 Aboriginal	 land	 struggles	 are	 the	 common	 examples,	 but	

Steven	Gregory´s	research	(Low	&	Lawrence-Zuniga,	2003,	p.	24)	concerning	the	ruling	

discourse	on	black	identity	in	the	United	States	similarly	shows	how	their	identities	are	

linked	with	negative	ideological	aspects	of	welfare,	crimes,	pathology	and	areas	which	is	

unfavourable	to	all	inhabitants.	



29	

The	complex	arrangements	and	sociality	of	urban	environments	have	commonly	

sparked	 disputes	 concerning	 authority	 over	 material	 and	 symbolic	 resources.	 By	

analysing	 these	 disputes,	 often	 on	 micro-level	 bases,	 in	 order	 to	 analyse	 the	

development	 of	 urban	 spaces	 concerning	 housing	 and	 neighbourhoods,	 results	 have	

shown	 clearly	 how	 space	 is	 an	 inherent	 part	 of	 power	 relations	 and	 how	 related	

conflicts	 are	 usually	 class-based	 oppositions,	 in	 many	 cases	 against	 the	 state.	 A	

complete	 control	 over	 an	 area	 involves	 an	 unnoticed	 control	 over	 the	 social	 power	

relationships	 of	 that	 area,	 and	 during	 the	 process	 of	 that	 control	 the	 socio-spatial	

relations	are	manipulated.	The	link	between	these	two,	the	social	power	relations	of	an	

area	and	the	spatial	construction	of	it,	are	therefore	not	separate	(Bender,	2002).	

Setha	Low	(Low	&	Lawrence-Zuniga,	2003,	p.	20)	differentiates	two	procedures	

of	 urban	 space.	 First,	 the	 social	 production	 of	 space	 which	 governs	 the	 making	 of	

material	 space,	 as	 city	 organization,	 which	 also	 shapes	 the	 urban	 surroundings	 with	

peoples	 interactions,	 principles	 as	 well	 as	 financial	 and	 technological	 factors.	 The	

second	one,	social	construction	of	space,	defines	the	transformation	of	the	material	site	

through	 social	 actions	 and	which	 give	 space	 its	 value	with	 experiences	 of	memories,	

social	 interactions	 and	 representations.	 Since	urban	planning	 tends	 to	 favour	political	

and	 economic	 elites,	 the	 various	 constructions	 that	 reshape	 the	 physical	 urban	

landscape	easily	sparks	resistance	and	disputes	and	that	is	well	visible	in	ethnographies	

on	contested	spaces.		

Gary	Wray	McDonogh’s	work	(1992/2003,	p.	264	and	279-281;	Low	&	Lawrence-

Zuniga,	 2003,	 p.	 20)	 explores	 how	 values	 and	 related	 social	 segregation,	 involving	

inclusion	and	exclusion,	impacts	the	presence	of	social	groups	and	places.	Social	spaces	

are	part	of	the	larger	city	culture,	which	is	characterised	by	certain	unease	inherent	in	

symbolic	processes.	His	 research	analysed	 the	 complex	and	opposing	 configuration	of	

how	 cultural	 classifications	 and	 power	 relations	 blend	 in	 the	 Barrio	 Chino	 bars	 in	

Barcelona.	 The	 network	 of	 bars	 influences	 the	 creation	 and	maintenance	 of	 diversity	

within	 the	 area	 as	well	 as	 the	 intersection	 of	 gender,	 hobbies,	 class,	 professions	 and	

ethnicity.	 Bars	 impact	 how	 social	 and	 cultural	 transformations	 are	 acted	 out	 and	 his	

research	points	out	how	the	discourse	concerning	bars	fills	them	with	urban	meanings.	

They	are	specific	places	of	certain	moral	removals	that	yet	do	not	contain	the	morality	
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of	 alcohol	 consumption,	 the	 existence	 of	 bars	 per	 se	 or	 the	 social	 emergences	 of	

neighbourhoods.	They	enhance	the	establishment	of	underlying	myths,	without	regard	

to	 the	 bar’s	 social	 or	 economical	 composition,	 and	 partake	 in	 reaffirming	 marginal	

aspects	 of	 the	 neighbourhood	 and	 its	 inhabitants	 concerning	 social,	 political	 and	

economic	 factors.	According	 to	McDonogh	bars	 in	 the	Barrio	Chino	are	not	victims	of	

marginality,	 as	many	might	 view	 them,	but	 they	 generate	marginality	 that	 appears	 in	

dignity,	gender	and	power.	Women	who	work	there	easily	become	identified	with	value	

judgements	of	immorality	while	other	women	willingly	confirm	their	dignity	by	avoiding	

those	spaces.	The	attendance	of	the	middle-class	urban	male,	however,	can	support	his	

identification	 as	 a	 fearless	 guest.	 Illegal	 lifestyles	 used	 to	 be	 tolerated	 in	 the	

neighbourhood	 since	 it	 was	 seen	 as	 an	 act	 of	 resistance	 but	 in	 the	 end,	 the	

representation	of	 the	bars	and	 the	neighbourhood	unite	 in	an	oppression	 that	 serves	

the	elite	class	of	Barcelona.	

Tourist	 areas	 are	 often	 contested	 spaces	 since	 they	 lie	 at	 the	 junctions	 of	

confronting	political,	economic	and	social	forces.	Since	local	inhabitants	usually	do	not	

have	much	 say	 in	 decision	makings	 and	 planning,	 which	 are	 commonly	 governed	 by	

institutions	 outside	 of	 their	 control,	 their	 strategies	 of	 resistance	 are	 often	 hidden	

escapes.	Increasingly,	international	institutions	govern	mass	tourism	without	regards	to	

the	 local	 actor	 or	 culture	which	 often	 results	 in	 confrontations	 between	 tourists	 and	

inhabitants.	In	many	cases	tourist	sites	serve	as	a	framework	for	the	state	to	practice	its	

dominance	 by	 encouraging	 and	 establishing	 notions	 of	 nation	 and	 national	 identities	

(Low	&	Lawrence-Zuniga,	2003,	p.	23).	

2.1.4 Gendered	spaces.	Gender	and	space	

Gender	 studies	 have	 taken	 some	 spatial	 matters	 under	 consideration	 but	 the	

anthropological	approach	to	gendered	spaces,	which	is	a	subset	of	gender	and	feminist	

studies,	has	been	uneven	and	 inconsistent.	Low	&	Lawrence-Zuniga	(2003,	p.	8)	chose	

to	look	at	the	anthropological	notions	of	gendered	spaces	through	certain	classic	works	

that	 involves	 the	 intersection	 of	 gender	 and	 space.	 Much	 work	 within	 ethnography	

concerns	the	spatial	areas	defined	by	gender	and	their	binary	positions	of	symbols	and	

behaviour	 that	 connects	 them	 to	 their	 everyday	 routines	 or	 to	 cosmology.	 Spatial	

dimensions	have	been	used,	commonly	with	the	house	as	a	focal	point,	to	analyse	the	
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differences	or	lack	of	equality	between	the	genders	and	the	related	power	relations	and	

forms	 of	 authority.	 Often	 the	 house	 was	 viewed	 as	 divided,	 either	 physically	 or	

theoretically,	into	male	or	female	parts	where	the	spatial	articulation	of	women’s	roles	

usually	 received	 more	 attention	 since	 women	 were	 more	 bound	 to	 the	 house	 in	

comparison	to	men	who	moved	around	more	freely.	Michelle	Rosaldo	(Lewin,	2006,	p.	

10;Low	&	Lawrence-Zuniga,	2003,	p.	8)	considered	women’s	universal	subordination	to	

men	to	be	rooted	in	the	two	categories	of	domestic	sphere	and	the	public	sphere.	Her	

analyses	do	not	 consist	of	 clear	 spatial	 features	but	 she	 includes	 the	use	of	 space	 for	

management	and	significance.	The	domestic	sphere,	according	to	her,	binds	women	to	

their	motherly	activities	and	reproductive	roles.	The	public	sphere,	which	is	dominated	

by	men,	creates	easier	access	to	political	and	religious	activities	which	increases	men’s	

network	connections	related	to	access	and	control	over	important	economic	resources.	

Her	model	has	been	used	to	pinpoint	gender	inequalities	and	she	insists	that	the	larger	

the	division	between	the	spheres	is,	the	greater	the	subordination	of	women	becomes	

due	to	their	 isolation	at	home	that	restricts	 their	participation	 in	society.	By	analysing	

the	 architecture	 of	 the	 Algerian	 Berber	 house	 and	 associating	 it	 with	 cosmological	

concepts,	Pierre	Bourdieu	 (Low	&	Lawrence-Zuniga,	2003,	p.	9)	used	 the	 inside	of	 the	

house	as	a	metaphor	for	a	universal	scheme,	a	kind	of	a	model,	based	on	gender	that	

stood	 for	all	 symbolic	 relations	 that	can	be	seen	 in	 the	 larger	context.	The	house	was	

divided	binary	into	more	concealed	darker	areas	where	birth	and	death	took	place,	and	

which	were	associated	with	women.	The	brighter	and	warmer	areas	of	the	house	were	

associated	with	 the	men.	Bourdieu	 claims	 that	 since	 space	 gets	 its	meanings	 through	

people’s	 social	 practices,	 space	 is	 therefore	 always	 gendered.	 In	 Sherry	 Ortner’s	well	

known	article	“Is	female	to	male	as	nature	is	to	culture?”	(Ortner,	1974/2012,	p.	334),	

Ortner	 states	 that	 the	 universal	 cultural	 subordination	 of	 women	 lies	 in	 the	 cultural	

construction	of	nature	being	opposition	 to	 culture.	 In	every	 society,	 according	 to	her,	

culture	 has	 the	 means	 to	 control	 nature	 with	 human	 consciousness	 in	 the	 form	 of	

organized	thought	and	technology	which	discredits	nature.	Due	to	certain	psychological,	

physical	 and	 social	 features	 of	 women	 they	 are	 placed	 in	 the	 nature	 category	which	

then	 is	 further	 enforced	 and	 kept	 alive	 by	 social	 institutions.	 Shirley	 Ardener	 (Low	&	

Lawrence-Zuniga,	 2003,	 p.	 9)	 used	 the	 term	muted	 group	 for	women	 to	 describe	 the	

power	relation	of	the	genders.	The	use	of	space,	according	to	her,	is	one	element	along	
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with	 organization	 and	meaning	 that	 conveys	 the	 hierarchy	 of	 relationships	 and	 their	

principles.	Spaces	can	be	gender	segregated	or	combined	but	they	are	a	part	of	a	larger	

framework	that	confines	women’s	behaviour.	Yet,	she	still	states	that	despite	women’s	

restriction	to	govern	spaces	they	do	not	necessarily	become	powerless,	their	ability	to	

exercise	their	power	rests	on	having	an	impact	on	men	and	their	decisions.	

The	house	as	a	gendered	space	stimulated	an	understanding	of	scholars	within	

Europe	in	how	material	changes	have	throughout	history	altered	the	gender	and	family	

relations.	More	recently	though,	 issues	of	mobility	have	 influenced	their	 relations	and	

therefore	 the	gendered	spatial	 classifications.	 I	will	now	consider	 the	analysis	of	what	

scholars	have	referred	to	as	‘inscribed’	spaces.	

2.1.5 Inscribed	spaces.	Architectonic	space,	voice	and	narration	

Low	&	Lawrence-Zuniga’s	(2003,	p.	13	and	185)	definition	of	 inscribed	spaces	 includes	

how	people	as	a	group	manage	to	assign	meaning	to	their	locales	and	transform	space	

into	place.	A	more	refined	definition	entails	space	that	 is	 infused	with	meaning	either	

through	 narratives	 or	 through	 practices.	 It	 includes	 a	 reciprocal	 relationship	 between	

humans	and	their	environment	and	a	cultural	awareness	in	validating	the	properties	of	

the	 surroundings.	 Spaces	 store	memories	 of	 people´s	 experiences	 that	 can	 transform	

them	 into	 places	 and	 influence	 people,	 their	 circumstances	 and	 their	 surroundings	

reciprocally.	Since	the	term	implies	how	humans	influence,	‘write’	upon	or	inscribe	the	

environment	with	 their	 presence,	 it	 also	 concerns	 the	 anthropologist,	 his	 or	 her	 self-

reflection	of	position,	approach,	record	making	and	an	acknowledgement	of	his	or	her	

role	which	has	reciprocal	influences.	Low	&	Lawrence-Zuniga	define	the	term	inscribed	

spaces	with	the	sub-chapters:	architectonic	space,	place	and	voice,	landscape	as	place,	

and	at	last	narrating	place	and	many	of	these	themes	intersect	in	the	other	spaces	(see	

for	an	example	 in	embodied	spaces,	transnational	spaces	or	 in	spatial	tactics).	 In	turn,	

Low	 and	 Lawrence-Zuniga	 draw	 upon	 the	 existing	 literature	 to	 support	 the	 differing	

views	of	inscribed	spaces.	

James	 Fernandez	 makes	 a	 comparison	 of	 architectonics	 by	 looking	 at	 “the	

architectonic	 interpretation	 of	 elementary	 symbols	 from	 three	 African	 religious	

movements”	 (Fernandez,	 1984/2003,	 p.	 201)	within	his	 ethnography	 “Emergence	and	

Convergence	in	some	African	Sacred	Places”.	He	reasons	that	the	ethnographer’s	goal	is	
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partly	 to	 turn	 the	 space	 of	 his	 exploration	 into	 a	 place	 of	 experience.	 Architectonic,	

according	to	him,	is	when	an	event	or	an	action	in	a	constructed	space	sparks	a	feeling	

whereby	the	space	becomes	transformed	into	a	place,	but	the	term	also	questions	the	

intonation	 of	 that	 feeling.	 The	 sum	 of	 it	 is	 that	 people’s	 relationship	 to	 their	

environment	 affects	 both	 their	 identity	 and	 their	 space	 in	 a	 reciprocal	 way	 which	 is	

enhanced	 with	 metaphors	 and	 rituals	 (Low	 &	 Lawrence-Zuniga,	 p.	 14).	 According	 to	

Fernandez	 (1984/2003,	p.	187)	 the	processing	of	experience	 is	different	within	spaces	

where	 the	 typical	 or	 mundane	 processing	 of	 experience	 takes	 place,	 as	 in	 everyday	

settings,	 contrasted	with	 the	 symbolic	processing	of	experience	 that	 takes	place	as	 in	

sacred	 places.	 In	 the	 latter,	 there	 is	 another	 dimension	 to	 feelings	 since	 everyday	

associations	 and	 routines	 are	 provoked.	 By	 comparing	 architectonics	 he	 reasons	 how	

varied	they	can	be	and	how	the	architectonics	of	the	Fang	people	and	the	Zulu	people	

are	completely	opposite.	Their	main	symbols,	which	inform	architectonic	meanings,	are	

found	both	 in	sacred	places	and	 in	the	relationship	that	the	Zulus	and	the	Fangs	have	

with	 their	 surroundings	and	their	body	 images.	The	Zulus	pay	much	attention	 to	pure	

and	 impure	states	and	for	 them	purification	 in	sacred	places	emerges	 from	an	 inward	

central	 state.	 Their	 emergent	 state,	 and	 architectonics,	 is	 centrifugal,	meaning	 that	 it	

moves	away	from	the	center,	which	appears	in	their	dense	socio	political	arrangement	

as	 well.	 Fang’s	 purification	 in	 sacred	 places,	 on	 the	 other	 hand,	 arrives	 through	

lustrations	 related	 to	 the	 surface	 of	 their	 body.	 Their	 socio-political	 arrangements	

display	dispersed	egalitarianism	that	reaches	an	emerging	state	of	directionality.		

Fernandez,	and	other	scholars	such	as	Arjun	Appadurai	(Low	&	Lawrence-Zuniga,	

2003),	 criticize	 anthropologists	 for	 their	 tendency	 to	 identify	 certain	 groups	 by	 their	

specific	locales	which	they	then	link	to	a	specific	research	topic.	Accordingly	it	reduces	

an	understanding	of	 the	 topic	 instead	of	enhancing	 it.	Appadurai	 (p.	 15)	 reasons	 that	

there	is	a	problem	of	voice	since	often	it	is	not	clear	who	is	speaking	for	whom.	On	the	

same	note,	Margaret	Rodman	(p.	15),	criticizes	scholars’	 lack	of	critical	evaluation	and	

analytical	 usage	 of	 place	within	 anthropology,	 also	 for	 their	 habit	 of	 using	 place	 in	 a	

restrictive	way	 for	 its	 inhabitants	 or	 as	 an	 analytical	metaphor.	 Issues	 of	 places	 have	

easily	 been	 reduced	 to	 specific	 research	 topics	 but	 “Place	 must	 not	 become,	 for	

example,	 a	 metonym	 for	Melanesia”	 (Rodman,	 1992/2003,	 p.	 218)	 which	makes	 the	

approach	 of	multi-locality,	 along	with	 the	 local,	 essential.	 Accordingly,	 the	 context	 of	
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history,	 its	different	periods	and	 influences,	needs	to	be	considered.	With	various	and	

different	visions,	non-Western	and	Eurocentric	ones,	a	richer	viewpoint	emerges	which	

blurs	 the	 distinction	 of	 ‘us’	 versus	 ‘them’	 (Low	 &	 Lawrence-Zuniga,	 2003,	 p.	 15).	

Rodman	(1992/2003,	p.	207-208	and	218)	considers	that	anthropologists	have	not	fully	

acknowledged	that	places	are	not	merely	an	action	setting,	a	framework	for	happenings	

or	 a	 locale	 and	 she	 encourages	 anthropologists	 to	 follow	 in	 the	 footsteps	 of	

geographers	 and	 reassess	 their	 notions	 on	 place	 in	 order	 to	 gain	 a	 more	 holistic	

understanding	 of	 place’s	 cultural	 and	 social	 construction.	 Her	 proposal	 to	

anthropologists	 lies	 in	uniting	 three	notions.	 First,	 the	 local	which	 is	where	 the	event	

takes	 place;	 secondly	 the	 attachment	 to	 place	 or	 the	 sense	 of	 place;	 and	 at	 last	 the	

location	where	 the	dispersal	of	 its	 socioeconomic	activities	 is	 located.	 She	 reasons,	 in	

line	with	Appadurai,	that	applying	multivocality	and	multilocality	creates	better	chances	

of	 understanding	 people’s	 embodiment	 of	 places	 and	 how	 and	 why	 the	 relationship	

network	within	a	place	is	constructed.	

Another	 body	 of	 literature	 has	 focused	 on	 the	 phenomenological	 perspective	

and	 invokes	 the	 term	 dwelling,	 which	 is	 popular	 amongst	 geographers.	 Low	 &	

Lawrence-Zuniga	 (2003,	 p.	 16-17)	 refer	 to	 Keith	 Basso	 who	 claims	 that	 in	 order	 to	

understand	a	cultural	establishment	of	an	area	an	active	listening	and	understanding	of	

the	native’s	narratives	of	 their	 surroundings	 is	 essential.	 For	 that	he	 reasons	 that	 the	

perspectives	 of	 phenomenology	 can	 help.	 Narratives	 of	 Australian	 aboriginal	 culture,	

including	of	their	places	and	family,	have	been	linked	to	their	concept	of	dreaming.	 In	

his	 ethnography	 on	 the	Warlpiri	 in	 Australia,	Michael	 Jackson	 (1995,	 p.	 26)	 refers	 to	

Fred	Myers	who	explains	dreaming	as	a	separation	from	the	visible	world.	Dreaming	is	a	

dimension	of	being.	 It	 is	where	everything	originates	but	people	will	need	 to	 learn	 to	

visualize	 and	 understand	 it.	 Dreaming	 features	 the	 unconscious,	 a	 “landscape	 of	

shadows”	(Jackson,	1995,	p.	26),	 that	Western	psychoanalysts	have	 interpreted	as	the	

infinite	and	 immeasurable	area	of	 the	mind,	but	other	 ideologies	and	disciplines	have	

perceived	as	an	unexplored,	unknown	space.	From	the	perspectives	of	psychoanalysts	

and	Warlpiri	 people,	 both	 recognize	 that	 the	 unseen	 constructs	 the	 visible,	 meaning	

that	 the	 unseen	 will	 manifests	 in	 what	 is	 visible	 (Jackson,	 1995,	 p.	 26).	 Fred	 Myers	

described	dreaming	as	“the	ground	of	being”	 (Jackson,	1995,	p.	58)	where	myths	and	

biography,	dreamtime	and	lifetime	merge.	Dreamtime,	as	lifetime,	entails	a	journey	for	
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which	the	foundations	are	found	in	the	ground.	It	has	the	power	to	decide	what	people	

inherit	and	it	influences	their	personal	involvement.	Through	dances	and	songs	it	comes	

alive,	it	appears	in	given	names	and	it	disperses	in	tracks	and	trails.	According	to	Low	&	

Lawrence-Zuniga,	(2003,	p.	17)	it	is	necessary	to	keep	in	mind	that	there	are	more	ways,	

such	as	through	music,	poetry	and	songs,	to	inscribe	meaning	to	a	place.		

For	 the	 third	 and	 final	 part	 of	 this	 thesis	 I	will	 switch	 the	 focus	 from	 a	 thematic	

analysis	to	that	of	scale:	global,	transnational	and	translocal.	This	reflects	the	approach	

of	anthropologists,	such	as	Low	and	Lawrence-Zuniga	(2003)	in	terms	of	common	ways	

in	which	the	 literature	has	been	organized.	 It	also	reflects	current	geo-political	events	

and	concerns	with	the	mass	movement	of	people,	goods	and	information,	and	what	this	

has	meant	for	anthropological	understandings	of	space.			

3 Transnational	spaces;	Global,	transnational	and	translocal	spaces	
Low	&	 Lawrence-Zuniga	 (2003,	 p.	 25)	 use	 the	 term	 transnational	 spaces	 to	 cover	 the	

spatial	 alterations	 that	 emerge	 from	 the	 economy	 of	 late	 capitalism.	 With	 an	

anthropological	 perspective	 they	 focus	 on	 people’s	 movements	 as	 opposed	 to	

commodities	 or	 capital	 flow	 and	 divide	 transnational	 space	 into	 three	 perspectives.	

Global	 spaces	where	 the	 focal	point	 concerns	deterritorializaton;	 transnational	 spaces	

where	 issues	 on	 identities	 and	 territory	 are	 in	 the	 foreground;	 and	 at	 last	 translocal	

spaces	 in	which	 debates	 revolve	 around	mobile	 sovereignty.	 They	 draw	much	 on	 the	

works	of	Arjun	Appadurai	but	 they	also	 refer	 to	Ulf	Hannerz,	Theodeor	Bestor	who	 is	

largely	 influenced	 by	 Hannerz,	 and	 Akhil	 Gupta’s	 work.	 Paul	 Durrenberger,	 (2001,	 p.	

532)	 points	 out,	 that	 the	perspectives	of	Hannerz	 and	Appadurai	 stem	 from	different	

perspectives	within	the	global	processes.	Hannerz’s	view,	referred	to	as	being	more	of	a	

theoretician,	from	the	perspective	of	interconnectedness	but	Appadurai’s	view,	referred	

to	as	an	essayist,	uses	the	perspective	of	imagination	rather	than	local	elements.	Akhil	

Gupta’s	article,	within	 transnational	spaces,	and	Appadurai’s,	within	 translocal	spaces,	

discuss	 themes	on	nationalism	and	 identities,	 and	both	draw	on	Benedict	Anderson’s	

concept	imagined	communities.		
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Gupta	(1992/2003,	p.	321)	points	out	that	national	identity	can	easily	be	seen	as	

a	spatialized	term.	One	which	is	normal	and	an	unchangeable	identification	of	social	and	

cultural	 differences,	 but	 Anderson’s	 concept	 imagined	 communities	 reasons	 how	 and	

why	 nationalism	 is	 an	 “artificial	 construction”	 (Baumann,	 1999,	 p.	 39).	 Imagined	

communities	 describes	 how	 people	 can	 bond	 and	 identify	 with	 a	 large	 group	 of	

individuals	 who	 they	might	 possibly	 not	 have	met.	 Anderson	 reasons	 that	 when	 the	

state	took	over	the	educational	role	of	the	church	it	constructed	a	substitute	religion,	in	

the	form	of	nationalism,	which	associated	an	individual’s	identity	with	the	nation-state	

and	 blurred	 ethical	 boundaries	 between	 nation	 and	 identity	which	made	 nationalism	

appear	 as	 a	 natural	 phenomenon.	 The	 print	 capitalism	 then	 enabled	 the	 fast	

distribution	 and	 the	 success	 of	 nationalism	 (Baumann,	 1999,	 p.	 37-39	 and	 Lewellen,	

2003,	 p.	 170-171).	 Appadurai	 (1996,	 p.	 28-29)	 explains	 how	 the	 revolution	 of	 print	

capitalism	and	the	impact	that	it	had	was	a	forerunner	of	the	world	we	live	in	today.	In	

today’s	world	the	media	is	responsible	for	creating	communities	without	association	of	

any	particular	place,	which	enhances	problems	concerning	rootlessness	and	alienation.	

It	also	enlarges	psychological	rifts	between	communities	and	individuals	while	blurring	

boundaries	 of	 what	 is	 imaginary	 and	 what	 is	 real.	 Based	 on	 Anderson’s	 concept	

imagined	 communities,	 Appadurai	 (1996,	 p.	 33	 and	 35-37)	 proposes	 the	 use	 of	 five	

different	 scapes	 for	 the	 global	 world.	 Ethnoscape,	 mediascape,	 technoscape,	

financescape,	 and	 ideoscape.	 The	 suffix	 –scape	 stands	 for	 their	 fluid,	 borderless,	

imaginary	landscape	and	the	relations	that	are	constructed	within	each	perspective	but	

in	 the	global	world,	many	problems	 stem	 from	 the	 fact	 that	 those	 scapes,	 along	with	

their	flows,	are	restricted	in	many	ways.	That	problematizes	global	relations	and	creates	

an	increasing	gap	between	the	scapes,	resulting	in	increased	inequalities	between	and	

among	its	global	participants.	

3.1.1 Global	spaces.	Homogeneity	and	deterritorialization		

Low	&	 Lawrence-Zuniga	 (2003,	 p.	 25	 an	 299)	 consider	 that	 the	main	 spatial	 issue	 of	

globalisation	 is	 the	 deterritorialisation	 of	 communities	 and	 work	 places.	 Another	

characteristic	 of	 spaces	within	 the	 global	world,	 according	 to	 them,	 are	homogenized	

spaces.	 Both	 generate	 from	 the	 dominant	 economical	 forces	 of	 the	 late	 twentieth	

century,	 their	 flow	 of	 labour	 and	 capital	 and	 the	 impacts	 of	 the	 restructuring	 of	 the	
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global	economy.	According	to	Appadurai	(1996,	p.	38-40	and	44-45),	deterritorialization	

dislocates	 the	 labouring	 population	 into	 less	 valued	 spaces	 of	 an	 otherwise	 wealthy	

society,	 and	which	 produces	 political	 conflicts.	 The	 conflict	 creates	 a	 deterritorialized	

population	 while	 producing	 opportunities	 for	 the	 mediascape	 to	 thrive	 on	 peoples’	

longing	 for	 their	 homelands.	 Families	 are	 increasingly	 divided	 and	 family	 relations	

become	 strained	 and	 unstable	 and	 affected	 by	 tensions	 between	 heritage	 and	

possibilities	 in	 the	 context	 of	 spatial	 and	 political	 change.	 The	 deterritorialized	

populations	 or	 communities	 are	 then	 forced	 to	 engage	 with	 the	 changing	 nature	 of	

these	 new	 scapes	while	 finding	ways	 to	 reconstruct	 the	 family	 unit	 to	 accommodate	

these	changes.	The	features	within	the	mediascapes	does	transform	into	new	ideologies	

which	 later	 manifest	 in	 the	 ideoscapes.	 Gradually,	 the	 nation	 participates	 in	 the	

construction	 of	 the	 ideoscape,	 but	 due	 to	 the	 confusing	 relation	 between	 the	 nation	

and	 the	 state,	 and	 the	 rifts	 between	 the	 other	 scapes,	 disconnectedness	 is	 bound	 to	

increase.	Appadurai	 (1996/2003,	p.	345)	reminds	us	that	although	the	world	has	been	

described	 as	 being	 increasingly	 deterritorialized,	 attention	 needs	 to	 be	 paid	 to	 the	

obverse	 of	 deterritorialisation;	 that	 is	 reterritorialization	 by	 various	 means.	 Often	

reterritorialization	comes	 in	the	form	of	new	residential	 locals	or	transit	communities,	

where	 the	 main	 issue	 often	 concerns	 meeting	 basic	 needs,	 such	 as	 water,	 loans,	

electricity	and	safety.	Those	communities	are	often	not	fully	legitimate	on	a	civic	basis,	

but	within	those	locals	new	discourses	on	exclusion	or	homeland	tend	to	emerge.	Those	

discourses	 are	 usually	 not	 built	 on	 nationalism	 but	 focused	 on	 local	 rights	 and	

democracy.	

Ulf	Hannerz	(Low	&	Lawrence-Zuniga,	2003,	p.	25)	criticises	earlier	world-system	

analyses	of	cultural	flows	within	societies	for	having	been	too	simplistic,	not	taking	up	

the	postcolonial	critiques	as	well	as	the	complexity	and	hybridity	of	culture	and	cultural	

identities	into	consideration.	The	nation,	economic	concerns	and	movements	of	goods	

and	people	are	 largely	responsible	for	governing	the	cultural	 flow	of	the	global	world.	

The	 flow	 within	 societies	 as	 well	 as	 across	 borders	 and	 regions	 results	 in	

deterritorialized	spaces	that	are	disconnected	from	their	local	places.	Another	criticism	

by	scholars	on	the	concept	of	global	deterritorialisation	relates	to	missing	the	weight	of	

the	 factor	 of	 how	 capitalism	has	 created	 and	 supported	 inherent	 inequalities.	 People	

have	 different	 chances	 for	 participating	 in	 the	 global	 process	 and	 that	 inequality	
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becomes	a	mediating	factor.	The	contradiction	of	the	global	flow	approach	to	space	is	

that	it	enhances	and	weakens	different	spaces	and	spatial	networks	while	it	affects	and	

gets	affected	by	people	and	commodities	that	simultaneously	re-establish	and	diminish	

these	spaces	and	networks	(Low	&	Lawrence-Zuniga,	p.	25-26).	

	 According	to	Low	&	Lawrence-Zuniga	(p.	299)	the	new	spatial	arrangements	of	

the	global	city	enhances	unequal	progress	of	 fluid	capital	and	 labour	within	 the	social	

production	of	 space.	 They	 situate	Hannerz’s	work	within	 the	 chapter	 of	 global	 space,	

although	 he	 expressed	 unease	 with	 the	 term	 globalization.	 He	 finds	 that	 it	 neither	

defines	 the	 relationship	 nor	 the	 processes	 that	 are	 at	 play	 and	 points	 out	 that	 those	

processes	 do	 not	 need	 to	 be	 spread	 over	 the	 world,	 although	 they	 cross	 state	

boundaries	 (Hannerz,	 1996,	 p.	 6-7).	 He	 reasons	 his	 preference	 for	 the	 term	

transnational	with	the	fact	 that	 it	 includes	more	various	kinds	of	 flows.	Ultimately,	he	

favours	 the	 term	 global	 ecumene	 which	 describes	 the	 world’s	 interconnectedness.	

Borrowed	 from	Alfred	 Louis	Kroeber,	 as	well	 as	 the	ancient	Greeks,	 (global)	 ecumene	

stands	for	the	intersection	of	events	and	commodities	that	are	analysed	both	by	cultural	

historians	and	theoretical	anthropologists.	Hannerz	(1996,	p.	13)	considers	cities	a	good	

tool	to	grasp	how	links	and	associations	of	the	global	ecumene	work	since	transnational	

links	 exist	 within	 each	 particular	 city	 and	 extend	 out	 to	 the	 world.	 Hannerz	

(Durrenberger,	 2001,	 p.	 532)	 disagrees	 with	 the	 theory	 that	 a	 higher	 level	 of	

interconnectedness	 harms	 or	 ruins	 diversity	 by	 reasoning	 that	 an	 increased	 level	 of	

interconnectedness	 brings	 forth	 new	 innovative	ways	 and	 processes	 that	 replace	 the	

disappearing	ones.	For	people	who	like	to	hold	on	to	existing	cultural	diversity,	he	also	

questions	the	righteousness	in	holding	on	to	domineering	cultural	forms,	reasoning	that	

the	use	of	 various	 cultural	 factors	as	an	opposition,	 as	a	 reminder	of	 justice	and	 self-

reliance	 or	 with	 which	 to	 highlight	 one’s	 own	 practices	 or	 beliefs	 all	 originates	 from	

ideologies	that	base	culture	on	nationalist	terms.	

Theodore	C.	 Bestor’s	 (2001/2003)	multi-sited	 ethnography	 explored	 the	 global	

transnational	 tuna	 trade,	 its	 social	 systems	 and	 its	 changing	 relationships	 that	 link	

consumption	and	production	 to	distant	geographical	 areas	and	 social	 formations.	 The	

tuna	 trade	 cuts	 across	 cultural	 and	 spatial	 borders	 and	 frames	 new	 relations	 that	

impacts	cultural	flow	and	creates	new	possibilities.	Bestor	asserts	that	it	is	through	the	

global	 economic	 activity	 that	market	 and	 urban	 places	 re-establish	 their	 connections	
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and	generate	spatial	hierarchies.	The	tuna	markets	and	the	 involved	urban	spaces	are	

central	elements	 in	arranging	the	 influential	 flow	of	people,	commodities,	culture	and	

capital	and	should	therefore	not	be	considered	detached	from	it.	Within	the	processes	

of	 the	 tuna	 and	 its	 trade,	many	 features	 are	 evaluated	 and	measured	 by	 various	 but	

interrelated	means	and	ways.	Taste	and	priorities	play	a	big	part	in	the	evaluation	which	

also	generates	disputes	easily	and	opposes	certain	spatial	areas	against	others.	 In	that	

context,	 Japan	 holds	 certain	mystical	 superpower	which	 situates	 the	 North	 American	

and	 the	 Atlantic	 seaboard	 as	 a	 periphery.	 According	 to	 Bestor,	 its	 superpowers	 stem	

from	an	 imagined	 image	of	 Japan	which	 partly	 originates	 in	 the	 challenging	 Japanese	

culinary	culture.	 Japan’s	ambiguous	superpower	appears	 in	global	affairs	with	cultural	

and	 linguistic	mystification	which	 is	 ruled	by	 essentialism	 (Bestor,	 2001/2003,	 p.	 302-

303,	310	and	315).	

In	 the	 following	chapter	 I	will	direct	 the	 focus	away	 from	the	global	 towards	a	

narrower	 approach,	 that	 of	 transnational	 spaces,	 which	 places	 the	 link	 between	

people’s	identity	and	their	territory	in	the	foreground.	

3.1.2 Transnational	spaces.	Identity	and	territory		

The	 theoretical	 foundation	 of	 the	 term	 transnational	 within	 anthropology	 emerged	

from	Eric	Wolf’s	ground	breaking	publication	of	Europe	and	the	People	without	History	

published	 in	 1982	 which	 addressed	 how	 global	 relations	 were	 transformed	 by	

movements	of	capital	and	labour	dating	back	to	1400	(Low	&	Lawrence-Zuniga,	p.	27).	

The	 term	was	 later	used	 in	 the	discipline	mainly	 in	 reference	 to	 immigrants	and	 their	

relationship	and	ties	between	their	country	of	residency	and	their	country	of	origin	 in	

order	 to	 understand	 the	 complexity	 of	 social	 relations	 that	 stemmed	 from	 these	

movements.	The	concept	 transnational	 space	 appeared	 later	with	 further	analyses	on	

the	 everyday	 lives	 of	 people	 living	 within	 transnational	 migrant	 communities.	 Those	

communities	were	regularly	viewed	and	displayed	by	their	different	cultural-	or	identity	

traits	or	by	their	business	strategies,	often	of	individual	entrepreneurs,	characterised	by	

their	 ways	 of	 avoiding	 the	 state’s	 authority	 and	 capital	 by	 crossing	 national	 borders.	

Later	 ethnographies	 have	 addressed	 groups	 that	 unite	 through	 shared	 identities	 in	

order	to	resist	the	dominant	norms	and	restrictions	of	the	nation	state	which	is	in	line	

with	Anderson´s	concept	imagined	communities	(Low	&	Lawrence-Zuniga,	p,	27).	Akhil	
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Gupta	refers	to	Raymond	Williams	by	pointing	out	that	“the	structures	of	feelings	that	

produce	 a	 location	 called	 “nation”	 are	 not	 identical	 in	 differently	 situated	 places”	

(Gupta,	1992/2003,	p.	321)	and	accordingly,	nationalism	within	the	first	world	or	within	

the	third	world	differs.	He	reasons	that	it	is	due	to	its	different	situatedness	within	the	

postcolonial	world	order	as	well	as	within	late	capitalism.	Gupta	(1992/2003,	p.	321-322	

and	 327)	 considers	 it	 necessary	 to	 explore	 global	 social	 and	 spatial	 changes	 with	

Anderson’s	 concept,	 imagined	 communities,	 since	 the	 concept	 includes	 feelings	 of	

belonging	which	 influence	 construction	of	 places	with	 its	 connection	of	 spatiality	 and	

identities.	 That	 is	 where	 the	 differentiation	 between	 community	 and	 place	 emerges.	

Since	 imagined	communities	traverse	beyond	spatial	restrictions	of	nation-states,	they	

can	 help	 to	 understand	 certain	 features	 of	 nationalism	 and	 be	 better	 suited	 than	

analyses	which	place	an	over-emphasis	on	late	capitalism	since	the	latter	alone	can	not	

explain,	for	example,	the	political	motivation	for	transnational	organizations	within	the	

global	south.	Accordingly	he	reasons	that	the	difference	between	what	can	be	seen	as	

success	 of	 the	 EU	 in	 comparison	 to	 the	 Nonaligned	movement	 can	 on	 one	 hand	 be	

explained	 by	 their	 position	 within	 the	 postcolonial	 world.	 The	 European	 history	 of	

colonialism	 and	 the	 unitedness	 that	 followed	 set	 up	 a	 different	 configuration	 for	 EU	

than	 for	 the	 Nonaligned	 movement.	 The	 lack	 of	 cohesion	 and	 bonding	 of	 people,	

locations	and	spaces	within	the	Nonaligned	compared	to	the	EU	rests	on	those	factors.	

The	deterritorialisation	model	that	had	focused	on	economic	factors,	mentioned	

in	 the	 chapter	 on	 global	 spaces,	 was	 criticised	 for	 not	 considering	 aspects	 of	 power	

relations	 and	 its	 embeddedness	 in	 processes	 that	 extend	 across	 borders.	 Economic	

activities	 can	 and	 do	 become	 constrained	 by	 non-economic	 factors.	 The	 term	

transnational	 spaces	 therefore	 includes	 movements	 of	 people,	 relationships	 that	

emerge	 in	 the	 process	 between	 nation,	 states	 and	 capital	 as	 well	 as	 spatial	

arrangements	 that	 influence	 identity	and	power	hierarchies	within	 these	global	 flows.	

Notions	 of	 sovereignty	 including	 citizenship,	 nationalism	 and	 forms	 of	 resistance	 to	

these	 concepts	 are	 taken	 considered,	 as	 are	 these	 factors	 that	 influence	 the	

establishment	of	identity	formations	(Low	&	Lawrence-Zuniga,	p.	26-27).		

According	 to	 Gupta	 (1992/2003,	 p.	 333)	 there	 are	 various	 spatial	 frameworks	

under	 which	 identity	 formations	 take	 place	 but	 an	 in-depth	 understanding	 of	 spatial	

frameworks	and	its	link	to	identity	formation	is	necessary	and	useful	since	it	can	clarify	
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why	certain	spaces	become	problematic	in	specific	situations	and	open	the	possibility	to	

view	 issues	 of	 nationalism	 in	 this	 context.	 Gupta	 reasons	 that	 there	 are	 two	ways	 to	

view	 this.	 First,	 by	 understanding	 how	 the	 framework	 of	 feelings	 operates	 and	

constructs	locations	by	uniting	space,	memory	and	location.	That	it	is	when	and	where	

space	turns	into	a	homeland	and	notions	of	‘us’	versus	‘them’	originate.	The	other	way	

is	by	viewing	processes	of	 the	global	political	economy;	 its	approaches	 toward	spatial	

divisions,	deterritorialisation	and	its	remaking	of	space.		

		 Lastly,	 transnational	 corporations	 are	 defined	 by	 their	 transnational	 activities	

and	 anthropologists	 have	 also	 considered	 their	 link	 to	 transnational	 spaces	 and	

interconnections	with	the	various	issues	under	discussion	here.	Within	the	transnational	

public	 spheres,	 national	 identities	 of	 people	 are	 also	 informed	 by	 multinational	

corporations	who	can	manipulate	people’s	national	 identities	by	changing	purposes	of	

ideas,	 images	and	goods	while	weakening	 the	potential	of	 the	national	 space	 through	

the	 erosion	 of	 borders	 and	 local	 forms	 of	 governance.	 Such	 actions	 and	 activities	 of	

transnational	 corporations	 have	 the	 potential	 to	 remake	 communities	 (Gupta,	

1992/2003,	p.	331).	Transnational	spaces	also	transform	and	reset	the	relationships	of	

the	local,	transnational	and	the	global	since	they	have	the	means	to	transform	the	very	

concepts	of	social	and	political	spaces	with	their	movements	of	people,	goods	and	ideas	

as	well	as	the	reformulation	of	power	relations.	Borders,	cultural	hybridity	and	multiple,	

changing	 identities	 are	 the	 common	 markers	 that	 scholars	 often	 note	 within	 such	

transnational	spaces	(Low	&	Lawrence-Zuniga,	p.	26-27).	

In	 next	 chapter,	 translocal	 spaces,	 the	 attention	 will	 be	 directed	 towards	

diasporas	 as	 mobile	 identity	 groups	 and	 their	 relation	 to	 territory	 and	 sovereignty.	

Appadurai	terms	mobile	sovereignty	and	postnational	geographies,	which	are	based	on	

Anderson’s	term	imagined	communities	will	be	used	for	that.		

	

3.1.3 Translocal	spaces.	Mobile	sovereignty	

Appadurai	 and	 Gupta	 and	 Ferguson	 (Low	 &	 Lawrence-Zuniga,	 p.	 28)	 criticise	

anthropologists	 and	 the	 discipline	 of	 anthropology	 for	 not	 taking	 space	 into	 account.	

According	 to	 Appadurai,	 the	 discipline’s	 lack	 of	 self-criticism	 in	 this	 particular	 area	 is	

explained	by	a	 lack	of	multivocality	or	multilocality,	and	which	results	 in	a	one	voiced	
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ethnographic	 discourse	 that	 is	 situated	 in	 one	 specific	 place	 and	 where	 a	 unified	

relationship	 between	 culture,	 space	 and	 place	 is	 taken	 for	 granted	 rather	 than	

questioned.	This	underlines	a	limited	and	simplistic	understanding	of	culture,	implies	a	

homogeneity	 rather	 than	 hybridity	 of	 cultural	 forms	 and	 results	 in	 a	 restricted	

explanatory	 framework	 in	 how	 to	 address	 and	 understand	 cultural	 differences	 and	

heterogeneity.	Further,	this	does	not	address	the	diversity	and	ethnic	divisions	among	

people	that	result	from	the	postcolonial	context	since	it	assumes	that	emergent	nation-

states	 are	 built	 upon	 a	 space	 that	 incorporates	 pre-existing,	 rather	 than	 emergent,	

social	and	cultural	forms	(Low	&	Lawrence-Zuniga,	p.		28).		

Appadurai,	(1996/2003,	p.	346)	considers	territory	to	be	the	core	element	in	the	

tense	 relationship	 between	 the	 nation	 and	 the	 state.	 Its	 consequences	 are	 felt	 by	

increasingly	 uprooted	 individuals	who,	 due	 to	 the	 functioning	of	 the	 global	 economy,	

environmental	change	and	geo-political	conflicts	find	themselves	in	settings	which	then	

threatens	 the	 order	 and	 stability	 of	 emergent	 and	 vulnerable	 nations.	 Additional	 key	

strain	that	is	placed	upon	the	integrity	of	the	modern-nation	state	is	the	tense	relation	

of	 territorial	 stability	 and	 diasporic	 pluralism,	 which	 results	 in	 mobile	 sovereignties	

(Appadurai,	 1996/2003,	 p.	 346;	 Low	 &	 Lawrence-Zuniga,	 p.	 29).	 Appadurai’s	 term	

ethnoscape	 (Low	 &	 Lawrence-Zuniga,	 p.	 28),	 which	 places	 an	 emphasis	 on	 group	

identity,	 helps	 to	 understand	how	deterritorialization	 impacts	 group	 allegiance	within	

diasporas	 at	 the	 local	 level.	 It	 also	 helps	 to	 explain	 how	manipulations	 or	 strategies,	

connected	to	economical	factors,	can	influence	cultural	forms.	Forms	of	media	as	well	

as	 migration	 both	 highlight	 the	 porous	 nature	 of	 national	 and	 cultural	 borders.	

Therefore	 cultural	 forms	 occur	 as	 the	 result	 of	 factors	 that	 are	 located	 inside	 and	

outside	 the	 space	 of	 the	 nation-state,	 which	 is	 best	 understood	 in	 the	 ethnoscape	

formulation	original	proposed	by	Appadurai	(Low	&	Lawrence-Zuniga,	p.	28).	Appadurai	

stresses	(1996/2003,	p.	342)	that	the	increasing	gaps	between	the	connection	of	space,	

place,	citizenship	and	nationhood	need	to	be	considered.	Discourses	on	nation	tend	to	

be	 characterised	 by	 faithfulness	 towards	 associations	 rather	 than	 spatiality.	 That	

faithfulness	can	emerge	as	the	result	of	various	factors	such	as	language,	racial	identity,	

history	 or	 religion.	 Territory,	 however,	 tends	 to	 be	 related	 closer	 to	 justifications	 of	

sovereignty	 that	 rest	upon	 the	exercise	of	 state	power	which	depends	upon	a	 spatial	

recognition	 of	 territory.	 Territory	 and	 sovereignty,	 which	 are	 often	 viewed	 as	 an	
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identical	unit,	are	 therefore	more	and	more	 independent.	People	 increasingly	 identify	

and	 find	 faithfulness	 within	 transnational	 cartographies	 but	 still	 link	 citizenship	 with	

territory	 (Appadurai,	 1996/2003,	 p.	 341	 and	 347).	 However,	 the	 emergent	 new	

cartographies,	 counter	 –identities	 and	 -histories,	 may	 challenge	 this	 as	 they	 do	 not	

depend	on	 specific	 territories	as	defined	by	 the	nation-state.	 They	 rely	on	unitedness	

through	 devotion	 to	 associations	 that	 have	 various	 formations	 within	 various	

translocalities.	 Generally	 they	 hold	 weak	 ties	 to	 their	 national	 surroundings	 while	

prioritizing	their	bonds	with	transnational	associations	(Appadurai,	1996/2003,	p.	343).	

Appadurai	(1996b,	p.	347	and	Low	&	Lawrence-Zuniga,	p.	29)	reasons	that	a	way	to	view	

this	 growing	 separation	 with	 the	 national	 and	 affinity	 for	 the	 translocal	 can	 be	

understood	 as	 a	 postnational	 geography	 (Low	 &	 Lawrence-Zuniga,	 p.	 29).	 Local	

identities	 are	 situated	within	 a	 space	 that	 is	 rooted	within	 a	 sovereign	 territory,	 and	

derive	some	meaning	and	forms	of	identity	from	this	situatedness,	but	are	increasingly	

dependent	 upon	 affiliations	 that	 are	 not	 local	 in	 nature,	 hence	 the	 translocal	 or	

postnational	formulation	toward	understanding	these	spaces.		

However,	 this	 does	 not	mean	 that	 sovereign	 territory,	 real	 or	 imagined,	 is	 no	

longer	significant.	This	is	particularly	true	in	the	recent	hardening	of	national	borders	as	

the	 result	 of	 geo-political	 conflicts	 and	 the	mass	movement	 of	 dislocated	 peoples.	 It	

applies	 as	well	 to	 longstanding	and	emergent	 separatist	movement	 that	 link	 together	

territory	with	ethno-national	identity.	Yet	this	does	not	mean	that	processes	identified	

by	 scholars	 such	 as	 Appadurai	 have	 ceased.	 Different	 groups	 have	 shown	 that	 for	

diasporic	populations,	and	for	people	without	states,	territory	is	still	an	essential	factor	

of	their	national	imaginary	(Appadurai	(1996/2003,	p.	342-343).	Two	different	examples	

can	partly	explain	these	imagined	cartographies.	First,	for	the	imagined	nation	Khalistan	

of	the	Sikhs,	the	aim	is	to	create	a	homeland,	a	national	space,	outside	of	the	existing	

state	 territory	of	 India	 by	 constructing	 a	 diasporic	 ethnos.	 In	 turn,	 the	 aspirations	 for	

Khalistan	 are	 fed	 and	 supported	 by	 Sikh	 diasporas	 within	 other	 nation-states.	 In	 the	

second	 case	 of	 the	 neo-fascist	 Germans,	 their	 aim	 is	 to	 enlarge	 their	 ethno,	 which	

belongs	to	an	already	existing	territorial	nation-state,	with	that	of	other	various	nation	

states.	 Both	of	 these	 imagined	 cartographies	 use	 the	nation-state	 as	 a	 territorial	 unit	

and	 reference	 point	 to	 extend	 and	 organize	 diffused	 populations	 into	 transnational	

ethnic	structures.	Those	processes	and	their	various	actions	create	conflicts	with	nation	
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states	 and	 often	 create	 chain	 events,	 causes	 and	 consequences	 on	 global,	 local	 and	

regional	levels	(p.	345-346).		

Finally,	 though	 it	will	 not	 be	 possible	 to	 explore	 in	 depth	 in	 this	 thesis,	 is	 the	

factor	of	tourism	and	its	relationship	to	space	and	translocality.	Tourism,	with	its	rapid	

and	 various	 flows,	 can	 be	 seen	 as	 easily	 disintegrating	 the	 local	 from	 the	 global	 by	

disturbing	the	balance	between	people	and	place.	Deterritorialized	spaces	are	therefore	

also	 a	 production	 of	 tourism	 and	 travels.	Marc	 Auge	 (Low	&	 Lawrence-Zuniga,	 p.	 29)	

devised	the	term	non-places,	discussed	earlier,	which	he	applied	towards	airports	and	

railway	 stations	 and	 which	 has	 obvious	 linkages	 to	 tourism.	 There,	 any	 integral	

connections	 are	 non-existent	 since	 people’s	 relations	 depend	 on	 their	 coming	 and	

goings	and	the	space	itself	is	defined	as	transient	by	its	very	nature,	though	the	material	

space	 remains	 intact.	 James	 Clifford	 (Low	 &	 Lawrence-Zuniga,	 p.	 29)	 addressed	

translocality	by	applying	the	role	of	the	tourist	or	the	traveller	to	the	anthropologist	to	

explore	the	spatial	translocality	and	the	routes	they	create	with	their	search	for	places	

and	integrity.	Another	example	is	Mark	Liechty’s	ethnography,	that	addressed	local	and	

the	 global	 aspects	 of	 tourism,	 and	 concluded	 that	 people’s	 shared	 histories	 of	

translocality	 can	 both	 disassociate	 and	 unite	 people,	 but	 reterritorialization	 regarding	

locals	and	tourists	only	takes	place	if	they	both	imagine	and	long	for	a	shared	place	of	

meaning	(Low	&	Lawrence-Zuniga,	p.	29).	

	

Conclusion	and	discussion	
As	 shown	 in	 the	 historical	 overview	 of	 the	 first	 chapter,	 notions	 of	 space	 or	 place	

change	with	time,	historical	contexts	and	the	contributions	of	different	disciplines	and	

scholars.	In	the	1990’s	anthropologists	increasingly	stated	the	importance	of	validating	

notions	of	space	and	spatial	analyses	 in	 their	approaches	and	Setha	Low	&	Lawrence-

Zuniga’s	 literature,	 which	 was	 reviewed	 here,	 shows	 many	 examples	 of	 that.	 The	

authors	 categorized	 six	 intersectional	 theme-based	 spaces:	 Embodied	 spaces,	 spatial	

tactics,	 contested	 spaces,	 inscribed	 spaces,	 gendered	 spaces	 and	 transnational	 spaces		

where	they	included	both	ethnographic	material	and	theoretical	analyses.	
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However,	as	much	as	scholars	have	agreed	on	the	need	and	wish	of	a	thorough	

anthropological	 theorization	 of	 place	 and	 space,	 they	 have	 generally	 agreed	 that	 it	 is	

still	 not	 there.	 Arif	 Dirlik	 (2006)	 concludes	 that	 although	 Setha	 Low	 and	 Lawrence-

Zuniga	(2003)	provide	interesting	insights,	their	contribution	does	not	bring	forth	well-

defined	 analyses	 that	 could	 explain	why	 they	 chose	 these	 specific	 categories	 or	 how	

their	categories	intersect.	His	observations	become	clear	in	viewing	their	literature.	He	

further	mentions	that	although	they	claim	the	importance	of	founding	the	sub-discipline	

‘anthropology	 of	 space’	 for	 analysing	 social	 and	 political	 contests,	 their	 work	 neither	

reveals	the	significance	of	space	and	place	regarding	issues	on	political	economy	nor	on	

established	theorization	since	it	lacks	literature	on	that.		

Despite	 the	 criticism	 of	 various	 scholars,	 I	 found	 that	 Setha	 Low	&	 Lawrence-

Zuniga’s	edition	offers	an	interesting	and	broad	view	of	literature	on	space	and	place	in	

anthropology	which	 is	useful	 for	 scholars	 to	base	 further	explorations	on.	 It	pinpoints	

how	space	is	never	neutral	and	views,	with	various	ways	and	approaches,	the	reciprocal	

relation	 of	 man	 and	 space.	 It	 also	 shows,	 with	 ethnographic	 examples,	 that	 spatial	

analyses	can	clearly	increase	our	view	of	inequalities	since	they	become	visible	in	space,	

place	 or	 our	 surroundings.	 In	 agreement	 with	 Dirlik	 (2006),	 it	 would	 have	 been	

interesting	 to	 view	 more	 analyses	 related	 to	 political	 economy	 and	 space	 which	

becomes	increasingly	significant	today	due	to	recent	geopolitics	and	due	to	the	massive	

amount	 of	 deterritorialized	 or	 delocalized	 people.	 Hopefully	 further	 and	 newer	

explorations	will	bring	forth	that	aspect	of	spatial	analyses	along	with	a	more	thorough	

theorization	of	it.	Till	then,	the	existing	literature	on	anthropology	and	space	can	serve	

as	 an	 approach	 within	 the	 larger	 framework	 of	 anthropology,	 similarly	 to	 how	 Pink	

(2015)	has	elaborated	approaches	of	the	senses	into	the	discipline.		
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